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SCHOLARLY PUBLISHING AND THE POLITICS OF OPENNESS: 

KNOWLEDGE PRODUCTION  
IN CONTEMPORARY UNIVERSITIES 

 
PETER ROBERTS 

peter.roberts@canterbury.ac.nz 
University of Canterbury 

 
ABSTRACT. This paper argues that the development of a philosophy of openness in 
scholarly publishing is an incomplete project. For some commentators, this incom- 
pleteness is understood as primarily a technical matter; one that will be addressed as 
technologies and systems improve. Others focus on legal and policy constraints.  
Taking the contemporary university as an example, and drawing on the work of Lyotard 
and Nietzsche, I concentrate instead on the politics of the knowledge production 
process.  I discuss the culture of performativity that prevails in academic environments, 
and identify a new scientism at work in the assessment of research. These trends, I 
maintain, constitute a form of epistemological closure. I acknowledge that limits to 
openness are both inevitable and necessary but suggest that recent changes in the 
production and evaluation of knowledge warrant closer investigation and critique. 
 
Keywords: openness, knowledge, scholarly publishing, universities 

 
Scholarly journals have been with us for several centuries and have, in many 
important respects, remained remarkably unchanged throughout their long 
history. They exist to allow scholars to communicate their findings and ideas; 
they are based on the principle of peer review; and they come in the form of 
collected papers bound together in issues and volumes published periodically.  
In recent years, however, there has been much talk about the ushering in of 
a new era of publication: one made possible by new digital technologies and 
an emerging philosophy of openness. In the early days of electronic publish- 
ing, web-based journals were, from a presentation perspective, often a poor 
imitation of their print counterparts. As technologies have developed over 
time, these differences have largely disappeared, and most academics now 
access the journals they need for their research without ever having to leave 
their offices. As Bjork et al. (2010) observe: “Ten years ago scholars and 
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scientists did almost all their reading from paper journal issues, obtained as 
personal copies, circulating inside their organizations, or by retrieving the 
issues from library archives. Today the predominating mode is to download 
a digital copy and either read it directly off the screen or as a printout” (p. 
1).  Electronic journals are now every bit as sophisticated as those produced 
in print form, and sometimes incorporate elements – e.g., links to other 
articles, “live” images, possibilities for ongoing revision and updating, and 
scope for direct feedback from and interaction with readers – that cannot be 
duplicated in the print world. 
 Web 2.0 technologies have expanded the range of possibilities for academic 
communication and publication (Casserly & Smith, 2008). Publication in a 
Web 2.0 environment, it has sometimes been said, allows for a much more 
democratic and participatory model of knowledge production, with fresh ideas 
and findings being released to peers at faster rates and multiple possibilities 
for collaborative improvement in academic work. The advantages of greater 
speed, easier access and lower costs associated with electronic forms of 
academic publishing permit countries that would otherwise struggle to obtain 
research materials to now do so, reducing inequalities in intellectual oppor- 
tunity across the globe. The development of Open Source systems of software 
development and information sharing provides a less hierarchical, more trans- 
parent platform for advancing knowledge. From this ethos of openness, the 
concept of the “Creative Commons” and an international giant in the distri- 
bution of co-produced knowledge – Wikipedia – have also emerged. No longer, 
it seems, can academic knowledge be restricted principally to the ivory tower; 
information and ideas, it is sometimes said, want to be “free.” (See further, 
Benkler & Nissenbaum, 2006; Committee for Economic Development, 2009; 
Iiyoshi & Kumar, 2008; Lessig, 2005; Willinsky, 2006, 2009.) 
 The emergence of a new philosophy of openness in scholarly publishing 
is, however, an incomplete project. Why is this so? Much of the literature on 
open access journals, open peer review and open knowledge seems to suggest 
that the answer to this question is largely a technical matter. Greater open- 
ness in scholarly communication will emerge, it is hoped, as systems for 
producing, archiving, managing, distributing, and accessing the material 
improve. Others point to legislative barriers or shortcomings in government 
policy. This paper will take a somewhat different perspective. While not 
denying these impediments, I concentrate on the culture of performativity 
that governs knowledge production in university settings. Drawing on the 
work of Lyotard (1984), and taking New Zealand as a case study, I identify 
a new scientism at work in the assessment of research and argue that this 
constitutes a form of epistemological closure. I also examine some of the 
other limits to openness, paying particular attention, via Nietzsche (1997), 
to the question of time. I concur with those who seen openness as always 
bounded (Braman, 2006; May, 2010) and acknowledge that some limits are 



 13 

necessary. I take the view, however, that changes in the conception, develop- 
ment and dissemination of knowledge within academic environments are often 
inadequately justified, poorly understood, and ripe for critical interrogation.  

 
Knowledge, Performativity and Research: A Case Study 
 
The last three decades have witnessed an increasing emphasis on the impor- 
tance of knowledge in policy discourses. Much of the policy rhetoric has 
coalesced around two central constructs: the “knowledge society” and the 
“knowledge economy.” Of the two, it is that latter that has come to dominate. 
What is meant by the term “knowledge economy”? Several defining charac- 
teristics in the “received” view can be identified: the economics of abundance, 
the annihilation of distance, the de-territorialization of the state, the impor- 
tance of local knowledge, and investment in human capital (Peters, 2001, p. 
3). The focus on developing knowledge economies is a manifestation of 
several broader trends. Since the early 1990s, developments in computing, 
telecommunications, transportation, and biotechnology, among other areas, 
have given rise to a new set of economic conditions.  There has been a shift 
from “goods-based production to high-skill, high-technology, service-based 
growth” (Neef, 1998, p. 2). “Knowledge” has come to be seen as a key force 
of production (Giddens, 2000). Land, labour and capital remain important, 
but knowledge, as the means through which these other resources can be 
obtained, is now the essential economic resource (Drucker, 1998). 
 Science, particularly in its applied form, has been vital in these trends.  
Science has played a key role in creating knowledge societies (Böhme & 
Stehr, 1986), but the nature of scientific inquiry has, in turn, been influenced 
by the new demands of the global economy (Nowotny, Scott & Gibbons, 
2001). There is now a greater emphasis on the utilisation of scientific knowl- 
edge for commercial purposes. New “knowledge industries” have emerged, 
and there has been consistent pressure on firms to become more innovative, 
flexible and future-focused in their activities. Governments now stress the 
need for continuous “upskilling” across the working lifespan. Education is 
thus “at the center of the knowledge-based economy, and learning is the tool 
of individual and organizational advancement” (Stevens, 1998, p. 94). 
 New Zealand was comparatively slow in its adoption of these new knowl- 
edge discourses. The Foresight Project, a futures oriented policy initiative in 
the late 1990s (Ministry of Research, Science and Technology, 1998), was 
designed to promote the idea of New Zealand as a “knowledge society,” and 
a “Bright Future Package” with an emphasis on the “knowledge economy” 
was launched shortly before the National government was defeated in the 
1999 general election. Following the formation of the Labour-Alliance gov- 
ernment in 1999, the terms “society” and “economy” have usually been placed 
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together. The central motif in Labour-led tertiary education policy from 1999 
to 2008 was the notion of advancing New Zealand as a “knowledge society 
and economy.” This policy emphasis was both a rhetorical device and a re- 
sponse to changing material circumstances within New Zealand and inter- 
nationally (Olssen & Peters, 2005; Roberts & Peters, 2008). 
 The influence of the new knowledge discourses has been felt in a number 
of areas of tertiary education policy in New Zealand. Among the most im- 
portant is research funding. Following a major review of the tertiary sector 
in the early 2000s (Tertiary Education Advisory Commission, 2000, 2001a, 
2001b, 2001c), a working group was set up to investigate the possibility of 
moving to a performance-based system of research funding in New Zealand 
(Performance-Based Research Fund Working Group, 2002). The British 
Research Assessment Exercise (RAE) was studied carefully, as were several 
other similar schemes in other parts of the world. A recommendation to 
establish a performance-based research fund (PBRF) in New Zealand was 
accepted by the government, and in 2003 the first quality evaluation round 
was implemented. 
 Academics in participating tertiary education institutions and organiza- 
tions were required to submit Evidence Portfolios (EPs), comprising a list of 
research “outputs” (four of which were to be nominated by researchers as 
their best), together with sections on “peer esteem” and “contribution to the 
research environment.” The EPs were assessed by disciplinary panels, as was 
the case with Britain’s RAE, and were awarded a grade of A, B, C, or R.  
Receiving an A rating was a mark of considerable distinction. In Education, 
for example, only 2.4 % of academics were awarded an A in the 2003 round. 
Those who received an R would come to be seen as “research inactive,” 
despite later qualifications that this grade simply indicated insufficient research 
activity to warrant a C. On most measures, the University of Auckland was 
the highest performing institution. A second (partial) round was completed 
in 2006, with the University of Otago and the University of Auckland both 
claiming line honours on that occasion. The next exercise is scheduled for 
2012. 
 What are we to make of these developments in relation to the ideal of 
openness in scholarly publishing? Lyotard’s distinction in The Postmodern 
Condition (1984) between scientific knowledge and narrative knowledge is 
helpful in understanding some of the philosophical assumptions underpin- 
ning the move to performance-based research funding regimes. Building on 
Lyotard’s work, I argue that a new scientism has emerged in the scholarly 
world and that this is reshaping our conceptions of knowledge and of our- 
selves as researchers. Under the influence of schemes such as the PBRF, 
scholars are, I contend, changing their ideas about the nature and purpose of 
research and limiting their activities consistent with the performativity demands 
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of their institutions. The overall effect, I suggest, is more one of closure than 
openness. 
 In explaining what he means by scientific knowledge, Lyotard begins with 
an example from Copernicus: 
 

Copernicus states that the path of the planets is circular.  Whether 
this proposition is true or false, it carries within it a set of ten- 
sions, all of which affect each of the pragmatic posts it brings 
into play: sender, addressee, and referent. These ‘tensions’ are 
classes of prescriptions which regulate the admissibility of the 
statement as ‘scientific’ (Lyotard, 1984, p. 23). 

 
The prescriptions are as follows: first, “the sender should speak the truth 
about the referent” (p. 23); second, “it should be possible for the addressee 
validly to give (or refuse) his assent to the statement he hears” (p. 23); third, 
“the referent … is supposed to be “expressed” by his statement in con- 
formity with what it actually is” (p. 24). This raises a problem: we may claim 
that what we say is true because we prove that it is, but what proof is there 
that our proof is true? The scientific solution to this problem, Lyotard sug- 
gests, is to observe two rules: first, “a referent is that which is susceptible to 
proof and can be used as evidence in a debate” (p. 24); second, “the same 
referent cannot supply a plurality of contradictory or inconsistent proofs” (p. 
24). These two rules underpinned what the scientific community in the 19th 
century called “verification” and in the 20th century “falsification”: “They 
allow a horizon of consensus to be brought to the debate between partners 
(the sender and the addressee). Not every consensus is a sign of truth; but it 
is presumed that the truth of a statement necessarily draws a consensus” (p. 
24). 
 Narrative knowledge, Lyotard claims, is classified by scientists as prim- 
itive or backward – as comprising little more than opinions, prejudice and 
ignorance (p. 27). Narrative knowledge draws from custom and experience, 
but without paying heed to the rules for scientific judgement. And yet, 
Lyotard notes, scientists depend on narrative knowledge in making it known 
that scientific knowledge is the (one) true knowledge. Postmodernity places 
a particular kind of narrative under a critical microscope: the metanarrative. 
A metanarrative might be regarded, literally, as a “big story,” one that pro- 
vides an overarching explanatory framework for myriad social phenomena.  
Certain forms of Hegelianism, Marxism and liberalism can be seen as examples 
of metanarratives. So too might neoliberalism. Scientific knowledge and 
narrative knowledge rely on different language games. Lyotard takes the 
notion of a language game from the later Wittgenstein (1958). The various 
types of utterance (e.g., prescriptive, performative, denotative) can be seen 
as incommensurable language games with their own sets of irreducible rules 
that define their properties and uses. Lyotard differs from Wittgenstein in 
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referring to the rules in language games as the object of an implied or explicit 
contract between players rather than as a form of agreement in practice 
(Peters, 1995, p. 31). 
 Lyotard fails, perhaps, to place narrative knowledge under the same critical 
gaze as scientific knowledge, and he was writing just prior to the rise of 
neoliberalism as the dominant economic and social narrative of the late 
twentieth century. In the decades following the initial publication of The 
Postmodern Condition in 1979, what might be called “market knowledge” 
arguably trumped both scientific knowledge and narrative knowledge as the 
dominant language game (see further, Roberts, 2004). Lyotard’s comments 
on the differences between the two forms of knowledge are nonetheless 
instructive in understanding the PBRF. 
 As the PBRF has evolved and grown in institutional importance over the 
last few years, it has created its own layering of different forms of knowl- 
edge. On the one hand, the PBRF can be seen as an attempt to make the 
evaluation of research, and the apportioning of government monies in the 
light of such assessments, more scientific. A new language game – centred 
on the notion of the individual research “output” – has developed to support 
this. At the same time, acceptance of the rules of this game by institutional 
leaders and individual researchers – the creation of an implied “contract” – 
has required the development of new narrative knowledge. The PBRF ma- 
terials, one policy document after another, have collectively “told a story” 
about why this is the best direction for not only research but New Zealand as 
a country. Efforts to make research assessment more “scientific” have been 
not merely for their own sake, but also (supposedly) in order to advance New 
Zealand as a “knowledge society and economy.” The acceptance by policy 
makers, politicians and others that this is the direction in which New Zealand 
should head is itself reliant upon, and shaped by, the other newer form of 
knowledge that has dominated economic and social reform agendas: it is 
“market knowledge” that has set the parameters within which other changes, 
including those in tertiary education and research policy, have been made. 

 
A New Scientism? Outputs, Rankings and Epistemological Closure 
 
There is no denying the success of the openness movement when considered 
purely from a growth point of view. From just a few dozen online academic 
periodicals in the early days of the World Wide Web, the number of journals 
freely available to anyone with an Internet connection has grown exponentially. 
By 2009 there were around 4700 peer-reviewed titles included in the Directory 
of Open Access Journals, and access to a great deal of additional academic 
material has been enhanced by the creation of institutional repositories for 
self-archived articles (Guédon, 2009, p. ii). The idea of open access now enjoys 
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substantial support among both those who produce the knowledge (e.g., 
academics and scientists in research institutes) and those who archive and 
manage it (e.g., librarians). Prestigious institutions such as MIT are leading 
the way in making the work of professors openly available to all who have 
an Internet connection, and similar initiatives are underway elsewhere in the 
world. A recent national survey in Canada found that university librarians felt 
“a strong sense of mandate to carry out open access-related activities and 
provide research supports;” research administrators, by contrast, had “a lower 
sense of mandate and awareness and instead focus[ed] largely on assisting 
researchers with securing grant funding” (Greyson et al., 2009, p. 1). 
 This last finding hints at a deeper politics of research, also evident in 
other ways in university environments. Research administrators, it might be 
postulated, are less strongly committed to open access than librarians because 
for them it matters less in the terms that matter most in the contemporary 
university, namely those driven by the demand to generate revenue and the 
imperative to out-perform other similar institutions in a strictly limited fund- 
ing environment. It is performance, not knowledge, that counts. Under research 
assessment regimes such as the PBRF, there is no requirement to demonstrate 
that one knows anything. Of course, success in the system does demand 
certain forms of knowledge – knowing how to make the most of one’s re- 
search achievements and contributions in the terms demanded by evidence 
portfolios, for example – but this is procedural as much as substantive in 
form. Putting an evidence portfolio together in a particular way – “packaging” 
the work one does and “selling” oneself as a researcher – is crucial, but at 
no point is an academic tested (e.g., by way of interview or presentation) on 
his or her grasp of a problem or understanding of a field. Performance, as 
measured by lists of “outputs,” becomes the accepted substitute for knowl- 
edge and is seen as translatable across individuals, departmental groupings, 
disciplines, and institutions. The “output” becomes the common currency for 
measuring success in a performance-driven world, and everything is reduced 
to that language. Thus it is not just publications that come to count as 
outputs; words, actions, dispositions, and relationships all come to be cast in 
the same terms. A commitment to help one’s colleagues in their research 
efforts, rather than being examined for its ethical import, becomes nothing 
more than an item on a list with an exchange value in an academic market- 
place. 
 Ranking systems of all kinds, and especially those applied in the edu- 
cational sphere, are almost always controversial and contested. In some cases 
– e.g., rankings of the world’s universities – debate centres on both the 
decisions made and the criteria for judgement. In others – e.g., league tables 
of school examination results – it is not the accuracy of the information that 
is in question so much as the value of it. Various systems for ranking academic 
journals exist, some of which are specific to given countries, others of which 
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have been taken up internationally. Under Australia’s Excellence in Research 
for Australia (ERA) initiative, for example, more than 20,000 journals have 
been ranked, with grades of A*, A, B, and C. While the comprehensiveness 
of this exercise is an achievement in itself, the rankings, in some fields at 
least, are deeply problematic. In philosophy of education, for instance, Edu- 
cational Philosophy and Theory (sponsored by the Philosophy of Education 
Society of Australasia) is rightly ranked A* but the Journal of Philosophy of 
Education (sponsored by the Philosophy of Education Society of Great 
Britain) has been awarded only a C rating, a judgement that would be dis- 
puted by most familiar with this field. There are, moreover, a number of 
journals not included at all on the list. To take educational philosophy as an 
example again, mention might be made of Paideusis, an international peer-
reviewed journal sponsored by the Canadian Philosophy of Education Society, 
which does not appear. Other ranking regimes have become well established 
internationally but are arguably even more flawed and limited. An example 
is the citation-based systems that have been developed to determine the “im- 
pact factor” of journals. Among the best known of these are those produced 
by ISI, part of the Thomson Reuters corporate group. 
 Whatever the methodological flaws with such rankings, they can have an 
important bearing on academic life. Academics themselves, and those who 
judge them, take citation counts and impact factors as proxies for quality. The 
same is true of PBRF rankings. In the case of the PBRF, the new scientism 
at work is one where, ultimately, all human research activity is reducible to 
a series of discrete units that can be “stacked” (listed, one after the other, or 
moved to another section of an EP to add to that “pile” of items), compared 
with others, and assessed. The PBRF demonstrates a point that is relevant 
not only to New Zealand but to all countries where neoliberal policies have 
exerted a dominant influence over higher education and research policy: 
research activity counts only insofar as it is measurable. Behind this trend 
lies a quest for certainty, a discomfort with that which is complex or messy, 
and an inability to deal with the immeasurable. 
 These features, I want to suggest, constitute a form of epistemological 
closure and pose a formidable challenge to the ideal of scholarly openness.  
The implications of such trends, however, are also ontological and ethical in 
nature. If “knowledge” under performance-based research assessment regimes 
no longer requires a demonstration of that which is known, what becomes of 
the knower? Ontologically, it might be said that contemporary academic life 
encourages both uniformity and hybridity: the former in compelling researchers 
to trade in a common currency, the latter in relation to the dissonance they 
experience as knowers. No matter how powerful the performativity principle 
may be, there is, for most academics, still a spark of creativity in the pursuit 
and construction of knowledge that cannot be extinguished. This has a quality 
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of unpredictability that sits uncomfortably with the relative rigidity of regimes 
such as the PBRF. 
  So, where does the hope for openness lie, given the politics of perfor- 
mativity, the tendencies toward scientistic reductionism, and the ongoing 
commodification of knowledge in a marketized academic world? There are 
certainly some examples of corporate resources being mustered to support 
the wider dissemination of knowledge across the globe. Willinsky (2006) cites 
the case of the Kenya Medical Research Institute (KEMRI), which in 2000 
could afford to subscribe to only five medical journals. For two decades, 
KEMRI had been forced, given rising subscription rates, to cut one journal 
after another. This posed a major problem: “How could KEMRI properly 
support its current projects in biotechnology, leprosy, malaria, public health, 
and other areas with an inordinately small sample of the relevant literature?” 
(p. ix). The answer came in July 2001, when the World Health Organization 
convinced six of the major international journal publishers to allow open 
access to electronic versions of their medical journals for developing nations. 
By the middle of the decade, over 1000 institutions from 101 countries had 
access to over 2000 journals in the field of health (p. x). Smecher (2008), 
too, refers to the “immense benefits” of open access for the developing world, 
drawing attention to the role of organizations such as the International Net- 
work for the Availability of Scientific Publications in extending academic 
publication in Nepal, Bangladesh, Vietnam and Africa. At the same time, in 
supporting efforts to disseminate resources from the West, care needs to be 
taken to avoid marginalizing knowledge in Third World countries (Canaga- 
rajah, 2002). 
 Willinsky’s case for open access to research and scholarship is grounded 
on the following principle: “A commitment to the value and quality of research 
carries with it a responsibility to extend the circulation of such work as far 
as possible and ideally to all who are interested in it and all who might 
profit from it” (Willinsky, 2006, p. xii). Behind this, I would argue, must lie 
a deeper set of epistemological, ethical and educational commitments. Edu- 
cation can be viewed as an “open project” inasmuch as it is a lifelong process, 
whereby we continue to learn in response to new developments, new circum- 
stances, and new challenges. Knowledge too, is necessarily incomplete. If it 
is accepted that what we know is, at least in part, generated by our inter- 
action with an ever changing world, we can never know absolutely and finally 
(Roberts, 2000, 2010). We must accept an openness that allows us to over- 
throw old assumptions in the face of a reality that is no longer explained 
adequately by our existing forms of understanding. 
 The same logic applies to openness in social systems, where it might be 
said that even when traditions are valued and upheld, the “old” is never the 
same under new conditions. To put this another way, in seeking to preserve 
the past – retain cultural well-established cultural practices – there is never a 
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“pure” reproduction of what has been learned from one generation to the 
next. Openness resides in recognising what is valuable in the past while also 
being willing to embrace the new (Freire, 1976), but even if we are closed in 
our attitudes, that which we preserve and transmit to others will always be 
“tainted” – mediated by the actions, words, thoughts, and social relations of 
those who participate in creating the present. Change, then, is a constant, but 
the question of openness arises when we examine the dispositions, practices 
and structures that facilitate or impede certain kinds of change. 
 This point has direct relevance to scholarly life. For scholars seek, through 
their research and publication, to advance knowledge and pass this on to 
others. But they do so under conditions of constant change, and their ability 
to understand the nature of their work will always be heavily influenced by 
those changes. Thus, if neoliberal ideas have come to dominate social and 
economic policy and played a significant role in shaping educational insti- 
tutions, as an overwhelming body of evidence suggests is the case (Roberts 
& Peters, 2008), it might reasonably be expected that the current generation 
of scholars will think and write and publish in ways that are commensurate 
with the demands of a neoliberal age (cf. Ozga, 1998). The degree to which 
such ideas impact on academic lives will be most evident when the neoliberal 
era has passed, and we must acknowledge that it is always difficult to under- 
stand the ontological, epistemological and ethical import of changes of this 
magnitude while being carried along with them. Of course, intellectuals have 
resisted such changes and have mounted strong critiques of neoliberalism in 
the academy, but there is no way, when employed in a contemporary uni- 
versity, to fully escape from the influence of policies driven by the logic of 
performativity and commodification. 
 These policies provide what might be called the “intellectual architecture” 
within which moves toward greater openness (in the academy) must operate. 
It is not that academics have no autonomy in negotiating the politics of 
research in the age of performativity; rather, it is a case of autonomy being 
negotiated. Hence, encouragement to support open access journals will succeed 
only insofar as this form of publication complies with the rules, unwritten 
though they may be, that govern the conditions of research activity in con- 
temporary universities. The status of a publication outlet, in a performance-
driven academic world, is a crucial factor in determining its relative success. 
But that status is conferred and can therefore be contested. Scholarly com- 
munities still have a major role to play in this process of contestation, as the 
Australian ERA exercise demonstrated. Rankings in the document circulated 
for comment were contested and were changed – leaving, nonetheless, a 
sufficient number of questionable ratings and other problems to keep critics 
busy for several years to come. 
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Limits to Openness 
 
In addressing the limits to openness, only part of the answer is to be found 
in the politics of knowledge production within universities. Other political 
barriers exist, including those associated with the maintenance of corporate 
power in a competitive global market for networked computing (e.g., the legal 
battle over Microsoft’s attempt to steer users of its operating system towards 
its own Internet browser) and government-imposed restrictions (e.g., making 
it illegal to access certain web-based materials). Changes in legislation have 
often struggled to keep pace with developments in digital culture (Lessig, 
2005, 2006). There are limits of a bureaucratic kind, where access to informa- 
tion and participation in new forms of scholarly or educational communication 
may be impeded, often seriously and frustratingly so, by endless forms and 
unnecessarily complicated approval procedures. 
 Limits may, as I noted at the beginning of the paper, also be of a tech- 
nical kind. At a basic level, open access is not especially helpful if there is 
no access, or if this is severely curtailed, as it is for millions of people across 
the planet, by inadequate or unreliable Internet connections. Technical short- 
comings may also be evident in individual hardware items (e.g., computers 
and printers), in the systems that support the distribution of digital infor- 
mation, and in the mechanisms available for dealing with problems such as 
server failures and viruses. Openness can be limited in an economic sense, 
as well. The necessary connections, equipment and supporting infrastructure 
may be in place, but only a select few may be able to afford to pay for such 
privileges. 
 It is possible also to speak of “internal” limits to openness. Foremost among 
these are dispositions that stand opposed to an attitude of openness – e.g., a 
propensity to adopt a dogmatic or reactionary posture when faced with some- 
thing new or challenging. We must recognize, however, that there are other, 
often debilitating, emotional “threats” to openness, such as a fear of the 
unknown. In addition, there is a limit to how much we can read, absorb and 
reflect upon. The phenomenon of “information overload” is well known to 
anyone who has undertaken a comprehensive review of a large number of 
documents or web pages, or attempted to take in new rules for a game, or 
tried to remember names when meeting a large number of new people. 
More than this, though, we might refer to the inability to make the cognitive 
leaps required for openness to a different mode of thought or a new body of 
knowledge. 
 Another important limit to openness is time. This is often neglected, and 
I want to finish this section with some observations on the importance of time 
for scholarly openness in the neoliberal university. Under performance-based 
research funding regimes, time seems to be in constantly short supply. Schemes 
such as the PBRF are relentless; they are, by their very nature, driven by a 
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certain “need for speed” – a need for those caught up in the process to keep 
producing more and more “outputs,” of (supposedly) higher and higher 
quality, in ever more efficient ways. This maximizing of input-output ratios 
is, as Lyotard (1984) argued, one of the hallmarks of the performativity 
principle. A quick conversation in any academic corridor will confirm that 
time – the lack of it – has become one of the key themes of contemporary 
university life. It is possible to speak of the terrors of performativity (Ball, 
2003), and this, it could be said, is one of them. There is, it seems, never 
enough time, and academics often walk a knife edge between feeling in 
control and feeling out of control in completing the tasks their institutional 
lives demand of them. 
 In contemplating the question of time and its significance for the ideal of 
openness in scholarship, Friedrich Nietzsche provides a useful starting point. 
Nietzsche was aware of the importance of time and made it clear that his 
wish was to slow down. Granted, his last year of writing prior to his collapse 
at the beginning of 1889 was extraordinarily busy and productive, but the 
work completed in this period represented the culmination of many years of 
reflection and thought. In the final section of the Preface to Daybreak, 
Nietzsche declares that he and his book are in no hurry. The Preface, he says, 
is five or six years too late; but this is of no concern for Nietzsche, as he 
sees himself as a teacher of slow reading and writing. Indeed, he confesses, 
he has no intention of writing anything that does not reduce the person in a 
hurry to despair! Connoisseurship of the word requires us “to go aside, to 
take time, to become still, to become slow.” This, he asserts, is vital “in the 
midst of an age of ‘work,’ that is to say, of hurry, of indecent and perspiring 
haste, which wants to ‘get everything done’ at once, including every old or 
new book.” The art Nietzsche wishes to recover “does not so easily get 
anything done.” Instead, it teaches us to read well: that is, to “read slowly, 
deeply, looking cautiously before and aft, with reservations, with doors left 
open, with delicate eyes and fingers” (Nietzsche, 1997, p. 5). 
 Much of the world around us is characterised by non-stop movement and 
noise. If the age to which Nietzsche was referring more than a century ago 
was one of “indecent and perspiring haste,” it is difficult to find words to 
describe the current moment in human history. Contemporary life, at least 
for many in universities, is frenetic: busy beyond belief, with a seemingly 
relentless push to make everything we do and experience faster and faster. 
Many of us have lost the ability to make the most of the few moments we 
have to sit still, to slow down and become deeply immersed in a reflective 
or contemplative activity, opening our minds to whatever thoughts may 
come. Of course, creating opportunities for activities of this kind, free of 
interruptions and other demands, is often exceedingly difficult. Yet, partly 
because it is so difficult, we sometimes feel somewhat “lost” when we do 
find such spaces. To this extent, reading slowly and seriously, or engaging 
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in a long intellectual conversation with a colleague, or pondering a problem 
for weeks at a time, as forms of research activity, constitute significant acts 
of resistance: they say, gently but persistently, “no” to the push to hurry 
everything; they claim back something that has become lost in the aggressive 
drive, via the PBRF among other processes, for everything to become faster, 
newer, more efficient, better performing, more competitive. They reclaim a 
space for openness that has, in a performance-driven world, often been closed. 

 
Conclusion 
 
I have suggested in this paper that the movement toward greater openness in 
scholarly publishing is an incomplete project. I have identified some of the 
limits to openness, paying particular attention to the politics of knowledge 
production in contemporary universities. On the whole, I applaud initiatives 
to make well researched, peer-reviewed scholarly information more readily 
available to all who might benefit from it across the globe. I am also sup- 
portive of the development of openness as an educational virtue (see further, 
Roberts & Peters, 2011). It must be acknowledged, however, that limits to 
the full flourishing of the open access movement, and to other forms of 
openness, will remain over the next few years, though some of these may be 
reduced in the longer term. We need to recognize that our ability to perceive 
limits will itself be shaped the material conditions that govern our intellectual 
lives. For those working in contemporary universities, performance-based 
research funding regimes exert an important influence in limiting horizons 
for greater openness in scholarly publishing. The trend at present is toward 
a new, narrow form of scientistic thinking, embedded in a limiting language 
of outputs and impact factors. 
 This does not mean, of course, that all judgements made under the stric- 
tures of performance-based research funding are unjustified or unhelpful. 
To the contrary, I would defend the need, in some circumstances, to draw 
distinctions between different researchers, journals and institutions. Main- 
taining rigour is vital and this is consistent with many of the other attributes 
that constitute scholarly openness. Cyberspace has, in some senses, made 
the world a more “open” place, but it has also allowed for the proliferation 
of a great deal of information that is trivial, misleading, defamatory, inade- 
quately researched, and poorly argued. Openness should have some limits, 
especially in the scholarly world. 
 Openness will always be bounded (Braman, 2006), and indeed some limits 
are necessary to allow openness. One person’s unfettered openness can con- 
stitute an impediment to others seeking the same goal. Moreover, we cannot 
assume that all participants in an optimally open system will act in good 
faith; this is why there remains a need for some editorial oversight even with 
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an initiative such as Wikipedia (May, 2009). At the level of the individual 
scholar, limits to openness are necessary to maintain intellectual coherence 
and focus. The key is to establish a robust platform for debating how such 
limits might be determined, while recognizing that our very ability to perceive 
alternatives may be impeded by the forms of closure that govern our academic 
lives. 
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Ever since, years ago, I coined the expression “McFB way of life” and par- 

ticularly since my intriguing FB articles (“Is There Life after Facebook,” I 

and II) have been published, I was confronted with numerous requests to 

clarify the meaning. My usual answer was a contra-question: If humans hardly 

ever question fetishization or oppose the (self-) trivialization, why then is the 

subsequent brutalization a surprise to them? 

Not pretending to reveal a coherent theory, the following lines are my 

instructive findings, most of all on the issue why it is time to go home, de-

pirate, and search for a silence.   

Largely drawing on the works of the grand philosophers of the German 

Classicism and Dialectic Materialism, it was sociologist Max Weber who 

was the first – among modern age thinkers – to note that the industrialized 

world is undergoing a rapid process of rationalization of its state (and other 
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vital societal) institutions. This process – Weber points out – is characterized 

by an increased efficiency, predictability, calculability, and control over any 

“threat” of uncertainty. Hereby, the uncertainty should be understood in relation 

to the historically unstable precognitive and cognitive human, individual and 

group, dynamics. A disheartened, cold and calculative over-rationalization 

might lead to obscurity of irrationality, Weber warns. His famous metaphor of 

the iron cage or irrationality of rationality refers to his concern that extremely 

rationalized (public) institution inevitably alienates itself and turns dehuman- 

ized to both those who staff them and those they serve, with a tiny upper 

caste of controllers steadily losing touch of reality.  

Revisiting, rethinking and rejuvenating Weber’s theory (but also those of 

Sartre, Heidegger, Lukács, Lefebvre, Horkheimer, Marcuse and Bloch), it was 

the US sociologist George Ritzer who postulated that the late 20
th
 century 

institutions are rationalized to a degree that the entire state becomes “McDon- 

aldized,” since the principles of the fast food industry have gradually pervaded 

other segments of society and very aspects of life (The McDonaldization of 

Society, a controversial and highly inspiring book of popular language, written 

in 1993).  

Thus paraphrased, Ritzer states that (i) McEfficiency is achieved by the 

systematic elimination of unnecessary time or effort in pursuing an objective. 

As the economy has to be just-in-time competitively productive, society has 

to be efficient as well. Corresponding to this mantra, only a society whose 

forms and contents are governed by business models, whose sociability runs 

on marketing principles is a successfully optimized polity. Premium efficiency 

in the workplace (or over broader aspects of sociableness) is attainable by 

introducing F.W. Taylor’s and H. Ford’s assembly line into human resources 

and their intellectual activity (sort of intellectual assembly line).
1
 Even an 

average daily exposure to the so-called news and headlines serves an instruc- 

tive and directional rather than any informational and exploratory purpose. 

Hence, McEfficiency solidifies the system, protecting its karma and dharma 

from any spontaneity, digression, unnecessary questioning and experimenting 

or surprise.  

(ii) McCalculability is an attempt to measure quality in terms of quantity, 

whereby quality becomes secondary, if at all a concern. The IT sector, along 

with the search engines and cyber-social clubs, has considerably contributed 

to the growing emphasis on calculability. Not only the fast food chains (1 

billion meals, everybody-served-in-a-minute), Google, Facebook, TV Reality 

Shows, and the like, as well as the universities, hospitals, travel agencies – 

all operate on a nearly fetishized and worshiped “most voted,” “frequently 

visited,” “most popular,” a big is beautiful, matrix. It is a calculability which 

mystically assures us that the BigMac is always the best meal – given its 

quantity; that the best reader is always a bestseller book; and that the best 

song is a tune with the most clicks on YouTube. One of the most wanted air 
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carriers, AirAsia, has a slogan: Everyone can fly now.
2
 In the world where 

everyone is armed with a mobile launcher gadgets powered by the micro-

touch, soft-screen & scream tech to add to the noisy cacophony – amount, 

size, frequency, length and volume is all what matters.
3
 Thus, a number, a 

pure digit becomes the (Burger) king. Long Yahoo, the king! Many of my 

students admit to me that Google for them is more than a search engine; that 

actually googlization is a well-domesticated method which considerably and 

frequently replaces the cognitive selection when preparing their assignments 

and exams. Ergo, instead of complementing, this k(l)icky-Wiki-picky method 

increasingly substitutes the process of human reasoning. 

(iii) McPredictability is the key factor of the rationalized McDonalds 

process. On the broader scale, a rational (rationally optimized) society is one 

in which people know well beforehand what (and when) to expect. Hence, 

fast food is always mediocre – it never tastes very bad or very good. The 

parameter of McFood is therefore a surprise-less world in which equally both 

disappointment and delight are considerably absent. McMeals will always 

blend uniform preparation and contents as well as the standardized serving 

staff outfit and their customized approach. In the end, it is not about food at 

all. What makes McDonalds so durably popular is a size, numbers and 

predictability. (All three are proportionately and causally objectivized and 

optimized: a meal, who serves it and those served – until the locality and 

substance of each of the three becomes fluid, obsolete and irrelevant. And 

what would symbolize this relativization and /self-/trivialization better than a 

clown – well-known mascot Ronald of McDonaldland). In such an atmosphere 

of predictability or better to say predictive seduction and gradual loss of 

integrity, the culture of tacit obedience (ignorance of self-irrelevance through 

the corrosive addiction) is breeding, even unspotted. Consequently, more 

similarities than differences is the central to a question of predictability, on 

both ends: demand (expectation, possibility) and supply (determination, prob- 

ability). No wonder that even the Pirates offer just a routinized protests under 

only one simplified and uniformed, “anonymous” mask for all. 

(iv) McControl represents the fourth and final Weberian aspect for Ritzer. 

Traditionally (ever since the age of cognitivity
4
), humans are the most unpre- 

dictable element, a variable for the rationalized, bureaucratic systems, so it is 

an imperative for the McOrganization to (pacify through) control. Nowadays, 

technology offers a variety of palliatives and tools for the effective control 

of both employers (supply, probability) and customers (demand, possibility), 

as well as to control the controllers. A self-articulation, indigenous opinionation, 

spontaneous initiative and unconstrained action is rather simulated, yet stim- 

ulated very seldom. Only once the wide spectrum of possibilities is quietly 

narrowed down, a limited field of probabilities will appear so large. To this 

end, the IT appliances are very convenient (cheap, discreet and invisible, but 

omnipresent and highly accurate) as they compute, pre-decide, channel and 
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filter moves, as well as they store and analyze behavior patterns with their 

heartless algorithms. (The ongoing SOPA, PIPA and ACTA fuss or any other 

rendering stringent regulative in future does not constitute, but only confirms 

and supplements its very nature.) 

Aided by the instruments of efficiency, calculability and predictability, 

the control eliminates (the premium or at least minimizes any serious impact 

of) authenticity, autonomous thinking and independent judgment. Depth and 

frequency of critical insights and of unpredictable human actions driven by 

unexpected conclusions is rationalized to a beforehand calculable, and there- 

fore tolerable few. Hyper-rationalized, frigid-exercised, ultra-efficient, predict- 

able and controlled environment subscribes also a full coherence to the 

socio-asymmetric and dysfunctional-emphatic atmosphere of disaffected but 

ultimately obedient subjects (“guided without force,” “prompted without 

aim,” “poked, tweeted & fleshmobbed for ‘fun,’” “useful idiots,” “fitting the 

social machine without friction”). Hence, what is welcomed is not an engage- 

ment, but compliance: a self-actualization through exploration challenges 

while consumerism confirms – status quo. Veneration of nullity! 

Ergo, the final McSociety product is a highly efficient, predictable, com- 

puted, standardized, typified, instant, unison, routinized, addictive, imitative 

and controlled environment which is – paradoxically enough – mystified 

through the worshiping glorification (of scale). Subjects of such a society 

are fetishizing the system and trivializing their own contents – smooth and 

nearly unnoticed trade-off. When aided by the IT in a mass, unselectively 

frequent and severe use within the scenery of huge shopping malls (enveloped 

by a consumerist fever and spiced  up by an ever larger cyber-neurosis, dis- 

illusional and psychosomatic disorders, and functional illiteracy of misin- 

formed, undereducated, cyber-autistic and egotistic under-aged and hardly-aged 

individuals – all caused by the constant (in)flow of clusters of addictive 

alerts on diver-ting banalities), it is an environment which epitomizes what I 

coined as the McFB way of life.  

This is a cyber–iron cage habitat: a shiny but directional and instru- 

mented, egotistic and autistic, cold and brutal place; incapable of vision, 

empathy, initiative or action. If and while so, is there any difference between 

Gulag and Goo(g)lag – as both being prisons of free mind? Contrary to the 

established rhetoric; courage, solidarity, vision and initiative were far more 

monitored, restricted, stigmatized and prosecuted than enhanced, supported 

and promoted throughout the human history–as they’ve been traditionally 

perceived like a threat to the inaugurated order, a challenge to the function- 

ing status quo, defiant to the dogmatic conscripts of admitted, permissible, 

advertized, routinized, recognized and prescribed social conduct.
5
  

Elaborating on a well-known argument of “defensive modernization” of 

Fukuyama, it is to state that throughout the entire human history a technological 

drive was aimed to satisfy the security (and control) objective; and it was 
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rarely (if at all) driven by a desire to (enlarge the variable and to) ease human 

existence or to enhance human emancipation and liberation of societies at 

large. Thus, unless operationalized by the system, both intellectualism (human 

autonomy, mastery and purpose), and technological breakthroughs were tra- 

ditionally felt and perceived as a threat.   

Consequently, all cyber-social Networks and related search engines are far 

away from what they are portrayed to be: a decentralized but unified intel- 

ligence, attracted by gravity of quality rather than navigated by force of a 

specific locality.
6
 In fact, they primarily serve the predictability, efficiency, 

calculability and control purpose, and only then they serve everything else – 

as to be e.g. user-friendly and en mass service attractive. To observe the new 

corrosive dynamics of social phenomenology between manipulative fetish- 

ization (probability) and self-trivialization (possibility), the Cyber-social Plat- 

forms – these dustbins of human empathy in the muddy suburbs of con- 

sciousness – are particularly interesting.    

Facebook itself is a perfect example of how to utilize (to simulate, instead 

of to stimulate and empathically live) human contents. Its toolkit offers 

efficient, rationalized, predictable, clean, transparent, and most intriguing of 

all, very user-friendly convenient reduction of all possible relations between 

two individuals: “friend,” “no-friend.” It sets a universally popular language, 

so standardized and uncomplicated that even any anonymous machine can 

understand it – a binary code: “1” (friend) “0” (no-friend),
7
 or eventually “1” 

(brother/sister), “1/0” (friend), “0” no-friend – just two digits to feed precise 

algorithmic calculations. Remember, number is the king. Gott ist tot, dear 

Nietzsche – so are men.  

Be it occupied or besieged, McDonalds will keep up its menu. Instead, we 

should finally occupy ourselves by de-pirating enormous tweet/mob noise 

pollution in and all around us.
8
 It is a high time to replace the dis-conceptual 

flux on streets for a silent reflection at home.  

Sorry Garcin, hell is not other people. Hell are we!! 

 
POST SCRIPTUM 

 

In his emotionally charged speech of December 2011, President Obama openly 

warned the US citizens: “Inequality distorts our democracy. It gives an out- 

sized voice to the few who can afford high-priced lobbyists (…) the wealthiest 

Americans are paying the lowest taxes in over half a century (…) Some 

billionaires have a tax rate as low as 1%. One per cent! (...) The free market 

has never been a free license to take whatever you want from whoever you 

can…” (The Oswatomie High School, Kansas, 06 December 2011, the While 

House Press Release). 
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Two months before that speech, the highly respected, politically balanced 

and bipartisan Budget Office of the US Congress (CBO) released its own 

study “Trends in the Distribution of Household Income between 1979 and 

2007” (October 2011). The CBO finds that, between 1979 and 2007, income 

grew by: 275% for the top 1% of the US households, 65% increase for the 

next 19% of households, less than a 40% increase for the following segment 

of households of the next 60%, and finally only an 18% income increase for 

the bottom of 20% of the US households. If we consider an inflation for the 

examined period of nearly 30 years, then the nominal growth would turn to 

a negative increase in real incomes for almost 80% of the US households; a 

single digit real income increase for the upper 19% of households; and still 

a three-digit income growth for the top 1% of population.     

According to the available internet search engine counters, this CBO 

study has been retrieved 74,000 times since posted some 3 months ago. For 

the sake of comparison, an average clip of great-granddaughter of ultra-rich, 

billionaire Conrad Hilton is clicked on YouTube over 31 million times. Roughly 

3 million Americans would represent the top 1% of its population. Who are 

other 99% – pardon, 28 million individuals – interested in trivial clip/s (with 

obscure but explicit lines: They can’t do this to me, I’m rich) of Miss Paris? 

Remember what I asked at the beginning of this article: If humans hardly 

ever question fetishization or oppose the (self-) trivialization, why then is 

the subsequent brutalization a surprise to them? 

 
NOTES 

 

1. University professors have been lately confronted with a lengthy and tedious 

semestral reports, where the central part constitutes the question “teacher input – 

teacher output”; as if they are not dealing with humans in tertiary education but 

manufacturing auto spare parts. Following the so-called business models of the 

corporate world, the latest trend in most of the UN Specialized Agencies is to visibly 

claim “staff rotation” (as if it were crop, not people), as well as to note on job 

applications, nearly a warning; “we are not a career organization” – as if e.g. the 

CTBTO, WMO & other IOs are hobby rooms or volunteer fire-brigades, not serious 

entities dependent on specialists of high professional integrity and profound profile.   

2. Everyone can fly now…and enroll at a university. Even Ritzer – almost two 

decades ago – claimed that we live in an age of mass or McDonaldized higher 

education, in which many students attend universities by seeing it as a lucrative 

career opener, not because of a great learning passion. So, it is not an exploration-

knowledge quest, but mainly a calculative, narrow-set pragmatism as a driving force 

behind it. Urged by the labor market needs of McDonaldized society, the students of 

tertiary education are therefore increasingly getting what they want (as customers), 

not what they need (as intellectual aspirants).  

3. Largely quoted for claiming: “If you want to get laid, go to college. If you 

want an education, go to the library,” Frank Zappa – the Robespierre of the modern 
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US music scene – also used to say: “Stupidity has a certain charm, ignorance does 

not.”  

4. Every system of any living organism on this planet survives by functioning 

through mechanical solidarity, a non-cognitive group cohesion. Early humanoids were 

not an exception to this rule. For 1.9 out of 2 million years of our history, the custom 

of pre-civilizational Homo sapiens (which represents the first societal normative 

order) was an act of control allied with brutal coercion of a herd/gang onto the 

diverting, non-complying individual – mechanical solidarity aimed at group’s security 

to satisfy the basic need – survival.  

5. Aegean theater of the Antique Greece was the place of astonishing revelations 

and intellectual excellence – a remarkable density and proximity, not surpassed up to 

our age. All we know about science, philosophy, sports, arts, culture and entertain- 

ment, stars and earth has been postulated, explored and examined then and there. 

Simply, it was a time and place of triumph of human consciousness, pure reasoning 

and sparkling thought. However, neither Euclid, Anaximander, Heraclites, Hippocrates 

(both of Chios, and of Cos), Socrates, Archimedes, Ptolemy, Democritus, Plato, Pyth- 

agoras, Diogenes, Aristotle, Empedocles, Conon, Eratosthenes nor any of dozens of 

other brilliant ancient Greek minds did ever refer by a word, by a single sentence to 

something which was their everyday life, something they sow literally on every corner 

along their entire lives. It was an immoral, unjust, notoriously brutal and oppressive 

slavery system that powered the Antique state. (Slaves have not been even attributed 

as humans, but rather as the “phonic tools/tools able to speak.”) This myopia, this 

absence of critical reference on the obvious and omnipresent is a historic message – 

highly disturbing, self-telling and quite a warning.   

6. The so-called Social-cyber Networks were not introduced to promote and 

emancipate other cultures but to maintain and further strengthen the supremacy of 

the dominant one – the Anglo-American.   

7. One recent foreign policy doctrine was the McFB-ized look-alike: “you are 

either with us (‘1’) or against us (‘0’)”.   

8. By exporting the revolts all over the place, Al-Qaida treats a state – identical 

to the early Bolsheviks – as a revolutionary cause, not as a geopolitical, socio-

cultural and geo-economic reality. The Al-Qaida is doing it while its leadership and 

Sturm Falanges are headquartered in the Stone Age–like scenery of Afghan caves, 

as the early Bolsheviks were doing it from a feudal-frozen country saturated by 

cataclysmic hungers. Let’s hope that OWS will not follow the same “revolt exporting” 

logics. The FB’s fleshmobs hold an international reach, but the political agendas are 

always and only national.  
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ABSTRACT. The concept of “paradigm” is among the most influential philosophical 

ideas of the 20th century. However, as ideas disseminate across disciplinary borders, 

they lose some of their original sense by a selective reading. Returning to the original 

works of Thomas S. Kuhn, I argue for a practice-based account that shifts emphasis 

from the “believing in” to the “doing of” paradigms. In this widely neglected view, 

paradigms are shared examples of successful research work emanating from past 

achievements. This practice-based understanding of paradigms becomes most apparent 

in elementary features of the entry into, execution of and exit from paradigm-bound 

science. Science-as-practice is an integrative account that bridges the divide of cognitive 

and social dimensions of science and provides an empirical approach to paradigms. 
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1. Introduction 
 

The concept of “paradigm” is undoubtedly among the most influential philo- 

sophical ideas of the 20
th
 century. After being simultaneously introduced by 

Paul Feyerabend (1962) and Thomas S. Kuhn (1962/1970a), it has resonated 

far beyond the history, philosophy and sociology of science. However, while 

permeating many other fields of the humanities and social sciences, the idea 

of paradigms has repeatedly been redefined and thereby lost some of its 

original sense. In organization studies, for instance, Burrell’s and Morgan’s 

(1979) influential book on sociological paradigms that guide organizational 

analysis has had a virtual authority of interpretation of what a paradigm is, 

although their critics remark that it has little more in common with Kuhn’s 

work than the mere use of the term (Donaldson 1985: 38–40; Jackson and 

Carter 1991; Marsden 1993; Reed 1985: 188; Willmott 1993a, b). Reinforced 

by subsequent works that refer to Burrell and Morgan (1979), paradigms have 
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predominantly been defined as “meta-theories,” “world views” or “ways of 

seeing,” thus comprising “very basic meta-theoretical assumptions which 

underwrite the frame of reference, mode of theorizing and modus operandi 

of the social theorists who operate within them” (ibid.: 23). As Morgan reports 

elsewhere (Morgan 1980; see also Burrell and Morgan, 1979: 35–36), it has 

only been one sense of the term on which he and Burrell put emphasis because 

they expected it to offer the most fruitful insights for organizational analysis.  

The case of organizations studies illustrates how a philosophical concept 

is reshaped by a selective reading as it disseminates across disciplinary 

borders. Organizational scholars have adopted the notion of paradigm in a 

very particular way that fundamentally departs from the original meaning. Kuhn 

(1970a) introduced paradigms to historically explain the process of theory 

development in discontinuous successions of normal and revolutionary periods; 

his theory refuted the orthodox assumptions of the then dominant falsifica- 

tionism. In this article, I argue that re-reading Kuhn’s original work allows 

an interpretation which has hitherto been grossly unnoticed in many fields 

outside the sociology of science: namely, a shift of emphasis from the “believ- 

ing in” to the “doing of” paradigms, by adequately recognizing the pivotal 

role social practices play in Kuhn’s account (Barnes 2003; Nickles 2003; Rouse 

1998, 2003; Vogel, 2011). Basically, I argue that social practices take center 

stage when the original notion of paradigm is revisited. With the aim of 

advancing this practice-based approach, I draw on Kuhn’s original writings and 

elucidate some features of paradigm-bound science that underpin my argument.  

 
2. Towards a Practice-Based Approach to Paradigms 
 

The notion of paradigm is the central piece in Kuhn’s philosophy and history 

of science, but as well the most ambiguous idea (for further reading, see e.g. 

Bird 2000; Hoyningen-Huene 1993; Nickles 2003). Much to his own regret 

(Kuhn 1970a: 174–210; 1970b; 1977: xix–xx, 293–319), it allows for a multi- 

plicity of understandings among which the interpretation as “meta-theory,” 

“world view” or “way of seeing” prevails in organization studies. To come 

to a reading which is closer to the original, it is instructive to revisit the way 

Kuhn introduced the concept into his work. The term “paradigm” first appears 

in the foreword to Kuhn’s main work, The Structure of Scientific Revolutions: 

“These I take to be universally recognized scientific achievements that for a 

time provide model problems and solutions to a community of practitioners” 

(Kuhn 1970a: viii). Kuhn turned back to this initial definition in his sub- 

sequent work (Kuhn 1963: 351–352; 1970a: 10, 11, 45–46, 186–191; 1970b: 

271, 273; 1977: 229, 298, 351). In this original version, there are three defining 

features of paradigms worth noting: Firstly, paradigms emanate from scientific 

achievements of the past which define relevant problems and provide legitimate 



 36

solutions. These ground-breaking works (which later become “classics”) are 

made available through research communication by means of books, reports 

and articles (Kuhn 1970a: 20). Relating to the previous point, secondly, 

paradigms gain their status through the social acceptance by the scientific 

community. Past achievements do not turn into paradigms as long as their 

potential to found a new tradition of normal science is not widely acknowl- 

edged by the group members. The assent of the community is the ultimate 

standard in the choice of a paradigm (Kuhn 1970a: 94, 167). And thirdly, 

paradigms provide both definitions and solutions of problems. It raises a stock 

of relevant questions and equips adherents with techniques and instruments 

to answer them. Researchers committed to a paradigm articulate, refine and 

extend it in their day-to-day work as long as the posed problems can be 

resolved with approved methods. 

Considering this original meaning of paradigms, the members of a scientific 

community are both “believers” and “practitioners:” “Paradigms should not 

be understood as beliefs (even tacit beliefs) agreed upon by community 

members, but instead as exemplary ways of conceptualizing and intervening 

in particular situations” (Rouse 2003: 107; see also 1998: 35). Once a concrete 

scientific achievement is recognized as authoritative solution to a significant 

problem, it serves as a template for further problem-solving in the same field. 

In this way, solved problems become exemplars that guide the handling of 

new problems based on established solutions. Paradigms thus provide “recipe 

knowledge” on how to cope with everyday research problems in order to find 

acceptable solutions to it. They enable the community members to identify 

what investigations are worth undertaking, what means are appropriate for 

research, and what findings count as a significant results. To agree upon a 

paradigm means then to commit to the same rules and standards for scien- 

tific practice (Kuhn 1970a: 11). Once committed, scientists share the world 

within which they work and live (Kuhn 1970a: 6, 121, 129, 146, 147, 150). 

This practice-based understanding of paradigms pervades Kuhn’s whole work 

without being made explicit. As discussed in the next paragraphs, it becomes 

most apparent in elementary features of the entry into, execution of and exit 

from paradigm-bound science. 

 
2.1. The Entry into Paradigm-bound Science 
 

For newcomers to a field of research, the entry into normal science is facil- 

itated through scientific training in which a paradigm tradition is passed on 

to the next generation. Novices are introduced into a paradigm by acquiring 

a set of skills and techniques rather than by converting to a system of values 

and beliefs. These skills enable them to recognize similarities between new 

and familiar problems and to apply solutions of the latter to the former. In 

mature fields, textbooks are an effective vehicle for storing and conveying this 
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practical knowledge (Kuhn 1970a: 80–81, 136–138, 165-166; 1977: 180–187, 

228). They represent the consensus of the scientific community on what the 

foundations of the field are and who has achieved them, while glossing over 

the preceding struggles for recognition in order to render scientific revolu- 

tions invisible (Kuhn 1970a: 1, 137–139). With these historical deformations, 

textbooks are not designed to encourage critical thinking about the paradigm 

but to train students in its essential practices. Mostly they present theories along 

with illustrative applications which students learn through exercise and repe- 

tition. Since adopting a paradigm is primarily “learning by doing,” Kuhn 

compares it to learning to play a musical instrument which is, to a large 

extent, a “finger exercise” (Kuhn 1963: 351). For adopting these exemplary 

applications and extending them to similar problem situations, trust in the 

authority of the text is more important than an understanding of basic para- 

digmatic assumptions: “The applications given in texts are not there as evidence 

but because learning them is part of learning the paradigm as the base of 

current practice” (Kuhn 1970a: 80). A paradigm thus can be exercised with- 

out a full grasp of its foundations. “To the extent that normal research work 

can be conducted by using the paradigm as a model, rules and assumptions 

need not be made explicit” (Kuhn 1970a: 88). For community building, com- 

mon problems and solutions that refer to the same body of prior achievements 

are more important than agreement on an interpretation or rationalization of 

the paradigm (Kuhn 1970a: 44), and all the more so as it cannot be broken 

down into its logical elements (Kuhn 1970a: 11). Sharing a common practice 

thus does not require sharing a common theory of that practice. If adherents 

engaged in debates on the fundamentals of the paradigm that could bring it 

into question, the cumulative progress in the field would be impeded. There- 

fore, the priority of scientific practice over philosophical considerations is one 

of the characteristic features of normal science (Kuhn 1970a: 88; 1977: 273). 

 

2.2. The Execution of Paradigm-bound Science 
 

In the execution of paradigm-bound science, an apprentice joins the community 

once he or she has acquired the skills and techniques to solve problems that 

are predefined by the paradigm. The problems worth solving show analogies 

to “puzzles” that become the touchstone for the skilfulness and ingenuity of 

the researcher. Consequently, it is the individual researcher with his or her 

abilities to solve puzzles, rather than the paradigm, who has to prove him- 

or herself in scientific practice (Kuhn 1977: 270–271). “In so far as he is 

engaged in normal science, the research worker is a solver of puzzles, not a 

tester of paradigms” (Kuhn 1970a: 144). He or she is motivated by the chance 

to solve puzzles which have previously not, or not as well, been solved. A 

solved puzzle – the unit of scientific achievement (Kuhn 1970a: 169) – 

completes a minute part in an incomplete paradigm. Not all problems catch 
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the notice of the researcher but only those that assume the shape of puzzles 

against the backdrop of the paradigm. If the terminological and instrumental 

equipment of the paradigm does not provide the means to reduce a problem 

to a puzzle, it is not workable in normal science. The puzzles raised by the 

paradigm, as any puzzles, are subject to certain rules which reduce the scope 

of acceptable solutions and approved methods. These rules comprise several 

terminological, theoretical, instrumental and methodological commitments. 

Under normal circumstances, the members of the community can expect a 

solution to the puzzle as long as their work conforms to these rules. 

 
2.3. The Exit from Paradigm-bound Science 
 

The exit from paradigm-bound science starts with the occurrence of anomalies 

(Kuhn 1970a: 52–65). In the strict sense, all puzzles raised in the course of 

normal science are anomalies, but most of these discrepancies can be resolved 

by applying the practices provided by the predominant paradigm. Since the 

community members first deal with puzzles to which they can expect a solution, 

the employed practices prove to be effective. They thus become the taken-

for-granted way how research work is to be done while their foundations are 

not a matter of concern. Crisis-evoking anomalies therefore do not arise from 

metaphysical or theoretical considerations, but from practical difficulties. It 

is only through the further development of these practices in the course of 

normal problem-solving that anomalies become likely to occur. The more 

elaborate practices are, the more likely they produce contradictions of obser- 

vations to expectations (Kuhn 1977: 173–174). Anomalies that result in a 

crisis cannot be resolved in spite of considerable efforts to do so, and they are 

socially accepted as being serious. If these anomalies persist, practitioners 

lose faith in the paradigm. The emerging doubts on the foundations of the 

old tradition relax the rules of scientific practice. Now the community mem- 

bers’ intentions reverse from confirming the paradigm to questioning it. Since 

the renunciation of the paradigm would fundamentally change the way science 

is practiced in the field, the community members first try to modify the old 

paradigm to bring the abnormal problem under control. “The reason is clear. 

As in manufacture so in science – retooling is an extravagance to be reserved 

for the occasion that demands it” (Kuhn 1970a: 76). Only if a resolution of 

the crisis cannot be achieved by incremental improvements of the old para- 

digm, the members of the community will turn their attention to developing 

alternatives. In the controversy over the acceptance of a paradigm, a com- 

parison of the problem-solving capacities of the old and the new paradigm 

plays a major role. A paradigm only promises a new tradition of normal 

science if it offers reasonable hope for solving problems considered crucial 

in the given historical situation. However, shifting to a new paradigm does 

not imply that all practices of the old paradigm will be withdrawn. “Since new 
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paradigms are born from old ones, they ordinarily incorporate much of the 

vocabulary and apparatus […] that the traditional paradigm had previously 

employed” (Kuhn 1970a: 149; see also 25, 130; 1970b: 250; 1977: 212). 

The choice of a paradigm is affected by the amount of practices that will 

resist the revolution (although they may have a different meaning afterwards) 

and thus allow for a continuation of established work routines (Kuhn 1970a: 

169). If no paradigm is available that can effectively guide further research, 

a return to the old paradigm and further use of its practices is a possible way 

to resolve the crisis. In this case, the anomalies which have once occurred 

through the permanent failure of otherwise approved problem-solving are 

restored for subsequent generations. 

 
3. Conclusion 
 

In this paper, I have returned to the original works of Thomas S. Kuhn in order 

to advance a practice-based understanding of paradigms. My argument has 

been that social practices of the scientific community play a crucial role 

throughout paradigm-bound science. They emanate from scientific achieve- 

ments that serve as recognized exemplars for the definition and solution of 

similar problems. In Kuhn’s work, this is the original but, of course, not the 

only meaning of paradigms. In a later attempt of clarifying the notion, he 

distinguishes a narrow and a broad sense of the term, replacing the latter with 

“disciplinary matrix” which is composed of values, metaphysical elements,  

symbolic generalizations and shared examples (Kuhn 1970a: 181–187; see also 

Vogel 2009). Values serve as common ground for research work, shared by 

scientists to great extent and substantially contributing to their sense of com- 

munity. Metaphysical elements are pre-theoretical dispositions, manifested in 

the belief in certain active principles in the social or natural world or in the 

adherence to an epistemological position. Symbolic generalizations lie at the 

paradigm’s theoretical level and can take the form of definitions, formulas 

and laws. Shared examples are problem solutions that are accepted as ground- 

breaking achievements, i.e. paradigms in the narrow sense. 

This scheme helps to illustrate that a practice-based approach to paradigms 

departs from the common meaning of the notion in organization studies and 

elsewhere: Metaphorically speaking, an understanding as “meta-theory,” 

“world view” or “way of seeing” approaches the disciplinary matrix from its 

top, particularly stressing the level of metaphysical elements. To the contrary, 

a science-as-practice view approaches it from the bottom, directing the focus 

on shared examples. While the former emphasizes the “believing in” the 

paradigm, the latter highlights the “doing of” it. However, taking a practice-

based view on paradigms does not mean rejecting values, metaphysical ele- 

ments and symbolic generalizations as essential parts of conducting research, 



 40

nor does it mean denying standards of rationality. But from this perspective, 

mental representations are only filled with content when they are externalized 

and enacted in the real world (Rouse 1987: 26–40; 1998). They can only be 

understood in the context of particular problem situations and exemplary 

solutions in which they are embedded (Tresch 2001). Science-as-practice 

therefore is an integrative account that bridges the artificial divide of cognitive 

and cultural dimensions of science (Nersessian 2005; 2006). With regard to 

paradigms, this view provides an empirical approach, because the examples 

that the members of a scientific community share are easier to observe than 

the values, metaphysical elements and symbolic generalizations upon which 

they agree. A practice-based perspective can thus guide empirical research 

in order to transform paradigms from something intangible and empirically 

vague into something more visible and manifest. 
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ABSTRACT. This paper is a brief reflection on Jean-Luc Godard’s Film Socialisme 
pitched as a “pedagogy of the image” that draws on the philosophy of cinema and 
draws on the activities of the great film directors who are the experimenters and also 
engage in fierce critique of Holywood’s commodification of the image. 
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The philosophy of film, or film philosophy, has experienced new life since 
the 1980s to explore various aspects of film as an artistic medium: the nature 
of film, director as auteur, film narration, and the effects of film on philosophy 
(Wartenberg, 2008).1 It could be argued that philosophy caught up with film 
as a dominant medium in the twentieth while pedagogy remains hopelessly 
tangled in the textualism of print culture and barely able to register the existence 
of new social media with which most students have considerable fluency.2   

Gilles Deleuze (1983, 1986) was one of the first philosophers to chart a 
fundamental shift from classical pre-WW2 cinema to post-WW2 cinema, a 
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transition from the “movement-image” to the “time-image.” His study, he 
says, “is not a history of cinema. It is a taxonomy, an attempt at the clas- 
sifications of images and signs” with acknowledgements to C. S. Peirce and 
Henri Bergson (p. xiv). According to Deleuze, we have come to live in a 
metacinematic universe where images imply a new kind of camera conscious- 
ness that shapes our subjectivities. We now live in a visual culture that is 
comprised of three types of cinematic movement-images: perception images 
(that focus on what is seen), affection images (that focus on expressions of 
feeling) and action images (that focus on the duration of action) associated, 
respectively, with long shots, close-ups and medium shots. 

I want to argue that the pedagogy of the image is best taught through the 
activities of the great film-makers – the heretics and experimenters – who 
teach us both the grammar of film and a politics of film informed by phi- 
losophy. Jean-Luc Godard, the Swiss film director, was part of the French 
“new wave,” a loosely networked group including François Truffaut, Éric 
Rohmer, Claude Chabrol, and Jacques Rivette who were influenced by Italian 
neorealism and Hollywood classical cinema, to break with conventional visual 
style and engage in radical experiments with editing. His approach to film- 
making, to film criticism, strongly influenced by the politics of the 1960s and 
existentialist and Marxist philosophy, made him an excellent teacher: he 
influenced a generation of filmmakers3 and led the attack on Hollywood con- 
ventions. From Breathless (1960), Le Petit Soldat (The Little Soldier) (1960) 
to Film Socialisme (2010), some twenty-seven films later, Godard pursues 
political themes strongly consonant with a Marxist reading, directly address- 
ing the Vietnam war, and themes of consumerism, the commodification of 
daily life, and alienation of existence in his early work to return to more tra- 
ditional narratives in the 1980s and 1990s with some films like Prénom Carmen 
(1984), and Grandeur et décadence (1986) marked by autobiographical frag- 
ments.  

In a rare interview with Geoffrey Macnab of The Guardian in 2005 he 
suggests the moment for cinema is over: 
 

There is something paradoxical about his attitude toward cinema. 
He now seems despairing of the medium’s ability to reinvent 
itself or to have any kind of social impact. ‘It’s over,’ he sighs. 
‘There was a time maybe when cinema could have improved 
society, but that time was missed.’ 

 

As Macnab “Yet he continues to study film and experiment as energetically 
as ever.”4 It was only in 1998 that his work Historie(s) du Cinema created 
as a video became available in English as a complete whole. It started in the 
late 1970s with lectures Godard gave in Montreal that were transcribed and 
published in 1980 and subsequently also broadcast on British television in 
1989. Later in 1999 a remixed CD version was made complemented by a set 
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of art books. As James S. Williams (2008: 11) explains Historie(s) “is really 
an essay of film criticism and thus in perfect continuity with his early career 
as a film critic.” He continues: 
 

The first three chapters of Histoire(s) – ‘All the (Hi)stories,’ ‘A 
Single (Hi)story,’ ‘The Cinema Alone’) – present the core themes, 
which are actually quite standard film historical fare: the purity of 
origins, the infinite promise of invention, the betrayal of cinema’s 
popular mission and scientific vocation by Hollywood’s greed 
for narrative and spectacle, the death of the silents at the hands 
of the talkies, the slowly successive deaths of national cinemas, 
and the takeover by corporate television (p. 12). 

 
Williams describes Godard’s history as one that is “an exploration of the 
legend” that unpicks the ideological baggage of the dream factory and inves- 
tigates the contradictions of film as a tool of fiction (a genuine art) and a 
weapon of capitalism, and he describes the montage and other filmic tech- 
niques that Godard uses in his historical depiction that mark him as a critic-
filmmaker-philosopher: 
 

Apart from odd techniques provided by online video such as spot- 
ting, inserting, compositing, and flashing, the effects obtained in 
Histoire(s) are largely derived from early cinema: juxtaposition, 
dissolves, cross-cutting, acceleration, iris shots, slow motion, fading, 
and above all super-imposition which, in its slow and gentle mode 
whereby the original filmic image is retained in composite frames, 
instantiates an idea of Otherness, or rather what might be called 
seeing through the Other. Hence, the value of montage is at once 
critical, historical, and ethical (p. 14). 

 

If one agrees with Rupert Read and Jerry Goodenough’s (2005) Film as 

Philosophy: Essays on Cinema After Wittgenstein and Cavell that “film en- 
gages with philosophy, that films think in a mode that is correctly understood 
as philosophizing (both through reason and through exploring the limits of 
reason) and that philosophy itself can be advanced by understanding the nature 
of this engagement (p. 32)” (Trahair, 2007: 165) then clearly Godard is a 
philosopher, perhaps the philosopher of film who as a practitioner and critic 
can comment on the history of film linking it to the history of media and the 
world, a feature which also makes him an auteur and his films worthy of our 
attention but also someone who is deeply engaged with teaching us something. 

Lisa Trahair (2007) remarks:  
 

Godard also considers the impact of digitization on cinema and 
most interestingly on the kind of ‘dialectic’ that derived from 
cinematic montage. Cinema, he argues, is Hegelian to the extent 
that it rests on a relation between the positive and the negative at 
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its simplest material level (one assumes he is referring to light 
and dark). This relation, however, is disappearing as the cinematic 
image is replaced by the digital image and its utilization of ‘a 
sort of flat linearity’ instead. Godard links the disappearance of 
cinema to its capacity to be conscious of itself, suggesting that 
the capacity derives not from cinema alone but from video as a 
kind of paracinema that can do almost everything that film does 
without too much loss of quality (p. 185).5 

 
Godard’s (2010) Film Socialisme is his first made entirely on video and first 
screened at the Cannes Film Festival. The film has no plot but is rather de- 
scribed by the official website as a symphony comprised of three movements:  
 

The first movement, Des choses comme ça (‘Such things’), is set 
on a cruise ship, featuring multi-lingual conversations among a 
medley collection of passengers. Characters include an aging war 
criminal, a former United Nations official and a Russian detective. 
The second movement, Notre Europe (‘Our Europe’), involves a 
pair of children, a girl and her younger brother, summoning their 
parents to appear before the ‘tribunal of their childhood,’ demand- 
ing serious answers on the themes of liberty, equality, and fraternity. 
The final movement, Nos humanités (‘Our humanities’), visits six 
legendary sites: Egypt, Palestine, Odessa, Hellas, Naples, and 
Barcelona.6  

 

Fiachra Gibbons (2010) of The Guardian describes it as “Assault on the eyes, 
brain and the buttocks” and introduces his piece with the following: “Jean-
Luc Godard says the auteur is dead and the future of film is in cut-and-paste 
movie mashups like Film Socialisme, the latest salvo in his 40-year war against 
Hollywood.”7 

He adds: 
 

Film Socialisme is vintage late-Godard in all its baffling glory: a 
numbing assault on the eyes, brain and the buttocks that takes 
liberties with your patience and mental endurance, but has an 
undeniable originality. There is no story of course, heavens no. 
Instead, we are at sea on a cacophonous Mediterranean cruise 
ship, a floating Las Vegas drowning in over-consumption, where 
a Greek chorus of actors and philosophers wander among the 
middle-aged passengers quoting Bismarck, Beckett, Derrida, 
Conrad and Goethe in French, German, Russian and Arabic. 

 

Gibbons is not sure of Godard’s project and he prefers to focus on Godard’s 
alleged anti-Semitism. (Godard made two pro-Palestinian films). Peter Brad- 
shaw another Guardian critic is even more scathing, describing Film Social- 

isme as: 
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a fragmented meditation on the themes of the nation state, jus- 
tice, and history, and a further interrogation of the meaning of 
the image in our culture, and, probably, an extension of Godard’s 
modernist self-questioning and deconstructing of cinema, pushing 
it further into a baffling counter-cinema or anti-cinema.8 

 
The analogy with a symphony is not explored by many critics yet the reference 
to the symphonic form is a key to interpreting Film Socialisme with its sonata 
movements based on tonal structures that function as an implied negation of 
narrative and the attempt to paint with images (both moving and still) using 
montage and other experimental techniques with gnomic expressions, voice 
overs and added English subtitles. Should this be understood as the end of 
modernism in film, as the end of narrative, the end of language and perhaps 
the end of film (and Godard’s purported last film)? In the age of YouTube 
when 9232 hours of broadcasting are added every day, that is the equivalent 
of 200,000 three-minute videos, without producers and where most of the 
material is new, the auteur is almost certainly dead as is the classic kind 
cinema associated with the grand masters.  

 
NOTES 

 
1. See the excellent journal Film-Philosophy at http://www.film-philosophy.com 

/index.php/f-p with archives dating from 1997 and in particular the roundtable, “What 
is Film-Philosophy:” “In a context that is witnessing the rise of digital cinema, the 
global dominance of multi-national media conglomerates, and the worldwide spread 
of ‘world cinemas,’ what role does theory or philosophy play in helping us understand 
cinema, and indeed, what role can cinema play in transforming philosophy?” at 
http://www.archive.org/details/WhatIsFilm-philosophyRoundtable 

2. There are many exceptions: see Henry Giroux’s (2001) “Breaking into the 
Movies: Pedagogy and the Politics of Film,” at http://www.jacweb.org/Archived_ 
volumes/Text_articles/V21_I3_Giroux.htm  

3. Including such figures as Quentin Tarantino, Martin Scorsese, Bernardo Ber- 
tolucci, Rainer Werner Fassbinder, Brain De Palma, Wim Wenders, Oliver Stone, Ken 
Loach and many others. 

4. See The Guardian’s filmblog for Xan Brooks’s selection of Godard’s best films 
with clips at http://www.guardian.co.uk/film/filmblog/2011/jul/13/jean-luc-godard-10-
best-films. See also a catelogue of his films and works about them at http://worldcat. 
org/identities/lccn-n79-55544.   

5. In this context she remarks on Ishaghpour’s chapter (6) “conjectures that 
video and was necessary for Godard’s Histoire(s) du Cinéma because the processing 
of the overprints, captions, etc., are interventions at the level of video and Godard 
admits that he doesn’t see cinema and video as intrinsically different media (yet he 
distinguishes video from broadcast television which he argues is bereft of creativity). 
Video, he claims, comes from cinema, but makes altering the image easier (pp. 71–
2)” (p. 185). 
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6. See http://www.filmsocialisme.com/. See also the film trailer at http://www. 
imdb.com/video/screenplay/vi629447705/.   

7. See http://www.taipeitimes.com/News/feat/archives/2011/07/14/2003508168.  
8. See http://www.guardian.co.uk/film/2011/jul/07/film-socialisme-review. 
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ABSTRACT. Darwinism has become an encompassing theory, leaving the confines 

of science and accounting for all aspects of life. Such an outlook entails important 

consequences for the evaluation of life. In particular, organisms are considered mere 

means for species’ preservation and development, while reason is no special faculty, 

but rather an outgrowth of functions that are rudimentarily present in animals. 

Darwinism cannot, for that reason, be said to be “true,” but if Darwinism is the cor- 

rect view, the implications for man are grave, no purpose or meaning of life being 

discernable. Darwinists are accordingly faced with the question why they continue 

their inquiries. 
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1. Introduction 

 

Charles Darwin’s influence has become so great that “Darwinism” has become 

a scientific paradigm. In this article, the merits of a specific interpretation of 

Darwinism, which I will refer to as “comprehensive Darwinism,” are explored, 

in order to be able to determine whether it can be maintained consistently. 

Comprehensive Darwinism is not a position devised by me; I think it reflects 

an interpretation that is in line with what is propagated elsewhere.
1
 The 

main question is in what comprehensive Darwinism consists and what its 

consequences are for those who adhere to it. 

In section 2, I will inquire into the position of individual entities (organisms) 

if comprehensive Darwinism is accepted. Section 3 is concerned with the 

position of man in nature and with the question whether he can claim a 

special position in that regard. The observations culminate in section 4, in 

which the consequences of comprehensive Darwinism are expounded. 

 First of all, it needs to be clear what “comprehensive Darwinism” means. 

The best way to do so may be to contrast it with scientific Darwinism, i.e., 

the theory that claims, on the basis of Darwin’s premises, with important 
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amendments, that life has evolved from simple organisms to the variety and 

complexity of species that exists today.
2
 Comprehensive Darwinism comprises 

this theory and extrapolates it to the theory that accounts for all aspects of 

life: no mysteries or an additional “meaning of life” are to be sought after. 

Hereafter, “comprehensive Darwinism” is equivalent to “Darwinism;” when 

scientific Darwinism is meant, the adjective “scientific” will indeed be used. 

 I am not myself an adherent of Darwinism, as will be clarified in the 

course of the article. I do regard scientific Darwinism as a successful period 

of “normal science,” or a “paradigm,” to borrow a phrase and concept from 

Kuhn.
3
 Scientific Darwinism’s position may be compromised upon the en- 

counter of new data or insights as yet unimaginable, so that it, as any scientific 

enterprise, must be approached critically; “[…] it is only during periods of 

normal science that progress seems both obvious and assured.”
4
 Among 

those who reflect on scientific Darwinism, some display little doubt with 

regard to the validity of its claims,
5
 others expressing some skepticism.

6 

 “Teleology” can be taken in many ways. For example, Ayala distinguishes 

between artificial teleology, exhibiting purposeful actions or objects, and 

natural teleology, in which natural processes are involved that do not result 

from a conscious design,
7
 while Mayr contrasts “telos” as a goal-directed 

process with “telos” as a more “neutral” process, exemplified as follows: “Day 

is the telos of the night.”
8
 Importantly, teleology that consists in the organisms’ 

persistence because of their structure, which may be dubbed “internal tele- 

ology,” must be distinguished from teleology in the sense that organisms’ 

lives have a purpose beyond their mere persistence; the latter can be called 

“external teleology.” Internal teleology displays, then, nothing more than a 

process that may be either positive or negative. Only external teleology 

answers the question whether life is to be considered positive or negative. 

There seems to be a basic given, only marginally questioned or criticized, 

that it is better to live than not to live, a silent axiom of life. Darwinism, it 

will be shown, replaces this axiom by its opposite. Scientific Darwinism 

exhibits internal teleology, but not necessarily external teleology (although 

it is compatible with it), whereas Darwinism presents a clear answer to the 

question whether external teleology exists: it doesn’t. 

 
2. Darwinism is Platonism 

 

The title of this section may appear strange. Indeed, Darwinism and Platonism 

may in important respects be considered to contradict each other. Hence, I 

will first briefly expose the differences between their accounts. In Timaeus, 

a teleological account is presented, explaining why the world is the way it 

is: it has been created by the Demiurge.
9
 Plato advances that living things 

must exist in order for the universe to be completed;
10
 the good is beautiful 
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and the beautiful displays regularity.
11
 One may, at a more fundamental 

level, wonder why the universe exists at all. This is because the Demiurge 

has willed all things to be good; any imperfection has been excluded and 

order has been created.
12 

Such an explanation is absent from Darwin’s major works. Of course, 

Plato’s account is an encompassing one whereas Darwin focuses on the 

living things and their development, but the divergence in their perspectives 

is clear. Furthermore, Darwin points out that the sometimes outward beauty 

of nature should not distract from the ever ongoing struggle for life;
13
 “[…] 

Natural Selection, or the Survival of the Fittest, does not necessarily include 

progressive development – it only takes advantage of such variations as arise 

and are beneficial to each creature under its complex relations of life.”
14 

 Darwinism can, however, be considered to be Platonism if another crucial 

aspect of Plato’s philosophy is considered, viz., his theory of Forms. There 

is no agreement on how to interpret this theory, and the discussion is 

complicated further by Plato’s critical examination of his own theory.
15
 Still, 

it seems at least clear that general notions or patterns rather than individual 

instances, which can only be understood in their light, are his focus, exem- 

plified by the Equal as the explanation why individual things are conceived 

to be equal
16
 and the Beautiful as the exemplar for beautiful things.

17 

 A similar pattern, I will argue, is manifested in nature, according to 

Darwinism. First of all, the terminology must be clear. In nature, individuals, 

or, alternatively, organisms, are manifestations of species. As for the instances, 

it is difficult to unambiguously establish the meaning of “individual.”
18
 I 

will, following Gould,
19
 use the term “organism” to designate particular beings 

(such as a specific cat, mouse, or man (or woman)). The term “species” is 

intricate. It is the covering notion under which organisms can be rubricated 

but it can, confusingly, also be used as a special case vis-à-vis the genus, a 

classification at a higher level. The names of the classifications are not 

important for the present discussion; I will not needlessly complicate matters 

and only speak of organisms and species. 

Clearly, it would, with Darwin’s theory in mind, be incorrect to hold 

that species are stable entities; they continue to develop.
20
 Furthermore, it 

would be hard to maintain that the categories of species reflect reality; they 

are man-made, resulting from empirical, biological inquiries. As Darwin 

puts it: “[…] I look at the term species as one arbitrarily given, for the sake 

of convenience, to a set of individuals closely resembling each other, and 

[…] it does not essentially differ from the term variety, which is given to less 

distinct and more fluctuating forms.”
21
 Additionally, there is no absolute 

demarcation between species and subspecies.
22
 The hammerhead shark (sphyr- 

na) can serve as an example. If it is a subspecies of the shark, the further 

distinctions (e.g., the great hammerhead (sphyrna mokarran)) must be con- 
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sidered subsubspecies, and perhaps zoologists will eventually find criteria to 

accomplish a further subdivision. 

 The observations just made – species are ever fleeting and the species 

categorizations are not representations of reality – conflict with a Platonist 

model of thought, just as the lack of teleology in Darwinism hinted at in the 

introduction and expounded in section 4. What, then, is the Platonism in 

Darwinism? This will be demonstrated by a response to the question why 

organisms exist. Darwin speaks of natural selection as being beneficial for 

organisms (cf. supra, note 14), but it seems more adequate to say that the 

benefit should exist for the species. After all, a (steady) progression takes 

place vis-à-vis the organism’s environment (taken broadly, including other 

organisms), which also progresses. In fact, one may wonder if “progression” 

is the right notion to use here; if on the basis of the change, the organism can 

cope with its circumstances equally well as its ancestors could with theirs, 

no advantage is realized for it; it has merely specialized. If a predator has 

evolved certain skills, the prey, if it has subsisted, must have had an advantage 

to compensate this. There is, then, an arms race of skills, without an accom- 

panying progression, if the whole is considered. 

 The organisms perish, but the “fittest” manage to procreate, thus con- 

tributing to perpetuating – and gradually altering – the species. Their existence 

consists, simply put, in surviving and breeding. Life is (usually) dire, with, 

in the case of the animals, predators perpetually pursuing prey; success can 

mean a short interval of repose, but the next challenge is never far away. The 

predator’s failure to succeed means a slow death for it; if the prey, con- 

versely, is unable to escape, it suffers, depending on the situation and the 

species, a slow or quick death. 

 Darwin himself, although he takes this struggle seriously, has a relatively 

optimistic outlook: “When we reflect on this struggle, we may console our- 

selves with the full belief, that the war of nature is not incessant, that no fear 

is felt, that death is generally prompt, and that the vigorous, the healthy, and 

the happy survive and multiply.”
23
 Still, if one takes the solicitudes of life 

seriously, one must consider a view such as Schopenhauer’s. His is a system 

of thought, starting from Kantian convictions, but extrapolating beyond 

these,
24
 according to which “the principle of the existence of the world is 

expressly a groundless one, namely, blind will to life, which, as thing in 

itself, cannot be subject to the principle of reason, which is merely the form 

of the representations and by which alone each Why is justified.”
25 

 Schopenhauer speaks of a being’s essence consisting in a (blind) will to 

life.
26
 This outlook is reflected in nature’s organization, and the Platonic 

simile can be encountered here. As Schopenhauer puts it: “That which, 

considered as a merely objective image, as a mere shape and consequently 

exalted from time and from all relations, is the Platonic Form, is, taken 

empirically, and in time, the species, or sort: this is therefore the empirical 
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correlate of the Form.”
27
 It is the Form or the species in which the will to 

life manifests itself. The organisms perish, but the species subsists; it is no 

surprise that Schopenhauer observes a parallel with Plato’s thoughts here, 

again.
28 

 Importantly, the species is thought to be the most immediate objectification 

of the will to life, so that the essence of both the animals and man lies in the 

species.
29
 This is, in line with Schopenhauer’s bleak perspective, deemed 

negative and indeed, from the point of view of the organism, anti-teleological: 

“The Will to life manifests itself with regard to the organism as hunger and 

a fear of death; with regard to the species as a sex drive and passionate care 

for the offspring. In accordance with this we find nature, which is free from 

this delusion of the individual, just as caring for the preservation of the sort 

as it is indifferent towards the demise of the organisms: these are constantly 

mere means, while the former is its goal.”
30
 This is exemplified by the self-

sacrifice displayed by an organism to save its young, so that the species may 

endure.
31
 Nature’s conceit is the instinct implanted in the organism.

32 

 The course of nature just described is, of course, an extrapolation from 

Darwin’s theory. Darwin himself does not draw such pessimistic conclusions, 

pointing merely to the strife of the queen bee with the young queens as 

something that is “[…] for the good of the community […].”
33 
It must be 

reminded here that (comprehensive) Darwinism is at stake here: scientific 

Darwinism leaves open other interpretations, compatible with (in the end) 

optimistic views on life. 

 
3. Darwinism is Reductionism 

 

Reason has become man’s distinguishing feature vis-à-vis the rest of nature.
34
 

It is not his strength, speed or another physical distinction that gives him an 

advantage to survive, but rather the ability to use technology (including 

means such as fire in “primitive” circumstances) to adapt the environment 

to his needs and desires. This has meant a specialization to a degree unseen 

elsewhere in nature, demonstrated by the ever greater need to cooperate. A 

number of animals cooperate too, but this usually does not lead to specialization 

within the species, as is the case with man, whether one (fully) attributes 

this to innate factors or not. 

 Another consequence of reason’s special role is that the physical advantages 

may wane; one no longer needs to protect oneself against animal aggressors 

(since one may utilize weaponry if necessary and lives in a house that pro- 

vides ample refuge). The same applies to man’s position as the aggressor: a 

need to hunt for food exists now only in underdeveloped regions; in the 

“civilized” countries, complete industries have been established, to such a 

degree that one can even argue that animals need protection from humans, 
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so that the survival of man vis-à-vis the animals is not at stake,
35
 and in fact, 

by contrast, the extinction of some species may be attributed to man. In any 

event, according to comprehensive Darwinism, the existence of reason is to 

be explained in basically the same way as that of physical traits found in 

man and the animals, though its development may be granted to have been 

relatively complex. 

 Reason is obviously a remarkable faculty; of course, since man is him- 

self a being endowed with reason, his evaluation of it is not unprejudiced. In 

any case, the present article can presumably only be understood by reasonable 

beings in the first place. An important proponent of a special role for reason 

is Kant. Keeping in mind the difference between the theoretical and the 

practical use of reason,
36
 reason is crucial in two, related, respects for him. 

On the one hand, the notion of a final end (“Endzweck”) is a notion of prac- 

tical reason.
37
 The dignity to be happy is reserved for those that act morally.

38
 

A moral cause of the world is needed in order to posit a final end: the 

existence of God must consequently be supposed;
39
 a teleology cannot be 

thought without an intentional, effective highest cause (“eine absichtlich-

wirkende oberste Ursache”).
40
 On the other hand, it is this same reasonable 

creature that is the final cause. As a noumenal being it is the highest good in 

the world;
41
 “Of man (and just as well of every reasonable being in the 

world), it cannot be inquired further why (to what end) he should exist.”
42 

The special position ascribed to man on the basis of his reason is under- 

mined by Schopenhauer’s analysis of what he considers essential in man 

and the animals. For Schopenhauer, both man and the animals have the ability 

to understand (“Verstand”), since they all grasp objects.
43
 There are obvious 

differences in their behavior, but they share a core: “The animal senses and 

observes; man in addition thinks and knows; both will.”
44
 The will defines 

man.
45
 As for reason, there is no clarity what it means.

46 

Most importantly, the will determines man’s actions;
47
 knowledge originates 

in the will.
48
 This seems correct: in the end, reason can aid in accomplishing 

an objective, but it is difficult to comprehend how it could determine the act. 

There seem no criteria to act that reason can decide, in contradistinction to 

the will. Of course, one can be said to act reasonably, e.g. by being able to 

diminish certain urges, but reason functions as an aid here rather than as the 

originator. 

There is a realm of reflection that (“normal”) human beings have at their 

disposal and that animals lack.
49
 It is a pivotal question for Darwinism whether 

reason is a special quality; the alternative is that there is only a gradual 

difference between the various capabilities, with man’s reason as the most 

potent of all. Darwin himself, in any event, has the latter option in mind: 

“[…] there is no fundamental difference between man and the higher mammals 

in their mental faculties.”;
50
 “[…] the difference in mind between man and 

the higher animals, great as it is, certainly is one of degree and not of kind.”
51
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In that case, man can’t claim a special role compared to the rest of nature. 

(As I intimated above, man is prejudiced when he evaluates reason, since he 

is himself the reasonable being – and therefore the only being
52
 to do so; a 

cheetah or peregrine falcon is presumably unable to marvel at its own speed.) 

Reason is, then, only an instrument for survival; no insights into the 

truth or the nature of reality, whatever one may want this to mean, are to be 

expected. Reason is merely useful for surviving in a certain way. If one is 

not, compared to the animals, particularly fast, strong or endowed with acute 

senses, reason serves as a means to devise (compensating) artificial tools. In 

“primitive” circumstances, the ability to create fire or make utensils to serve 

as weapons is obviously useful and the better one knows how to do this, the 

greater the advantage, but this does not point to an insight into the nature of 

reality; present-day (western) society is complex, but someone can still be 

considered merely advantaged in comparison with other people if he knows 

how to use his reasoning powers, in whatever situation he competes with them. 

If this is indeed Darwinism’s explanation of reason, it refutes itself epis- 

temologically. After all, if the reasonable being that concludes to Darwinism’s 

truth (again, whatever one may take “truth” to be) only does so on the basis 

of reason as a means to survive rather than as a faculty to establish the truth, 

Darwinism itself is not the truth. There is, in that case, no “objective” standard 

(or any standard) to determine this, let alone that Darwinism would be entitled 

to claim this role. Consequently, if Darwinism is consistent, it cannot exist: 

it reduces the very faculty required to found its truth to an instrument that 

lacks the ability to perform this task.
53 

The reductionism of reason is not the only deleterious aspect. The final 

section will undermine its position from another viewpoint. 

  
4. Darwinism is Nihilism 
 

Section 2 addressed the primary role in life for the species, for the preservation 

of which the actual organisms make sacrifices, be it consciously or not. Section 

3 argued that Darwinism downplays reason’s claims to achieve an insight 

into reality, insisting that it is rather a mere means of survival. The out- 

comes hitherto achieved are bleak, but Darwinism has not been shown to be 

incompatible with the existence of a meaning of life. This section will do 

that.  

Nihilism is, in line with Nietzsche’s analysis, essentially the situation in 

which no end to life and no answer to the question “why” can be found;
54
 no 

truth or “true” world exists.
55
 Darwin is no nihilist, as far as can be gathered. 

The (value and) purpose of life is not a crucial issue for him, his theory 

concentrating rather on the scientific aspects of life. Besides, he perceives 

no conflict between his theory and religion.
56
 He seems to take a cautious 
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stance; in any event, God’s influence is not demonstrated in nature: “[…] 

many naturalists […] believe that [the Natural System] reveals the plan of 

the Creator; but unless it be specified whether order in time or space, or both, 

or what else is meant by the plan of the Creator, it seems to me that nothing 

is thus added to our knowledge.”
57 

 As for the interpretation of biological findings, Darwin speaks of variations 

rendering profits to organisms.
58
 Darwin himself is, then, no Darwinist. Nor 

is Schopenhauer, but for another reason: science does not reach a final goal, 

nor can it provide a complete explanation, since it doesn’t reach beyond the 

level of representations.
59
 His analysis of life is relevant, however, for Dar- 

winism. The nihilistic stance is expressed, inter alia, as follows: “every single 

act has a goal, but the entire will has none.”
60 

 Willing is characterized negatively: “Each volition originates from a want, 

therefore from a lack, therefore from suffering,”
61
 and all life is suffering.

62
 

It is difficult to deny this; in fact, this can be deemed virtually tautological 

(if “suffering” is taken broadly, including vehement experiences but not being 

limited to these). The case is worst for man: as a reflective being, he is not 

merely, as the animals, concerned with the present, but worries about the 

future and contemplates the past, hence suffering more than they do.
63
 It is 

difficult to see how Schopenhauer would be able to come to his insights, which 

would require an isolation, the realm of reflection mentioned in section 3 

being independent of the will, be it ever so minor, to be able to realize that 

the deceit takes place (at other times than those of such reflection).  

It is not necessary to dwell on this, considering the topic of this section. 

So I will conclude this short exposition of Schopenhauer with what life’s lack 

of meaning entails. The silent axiom of life presented in the introduction is 

turned on its head: “There is only one inherent error, and it is this, that we 

exist in order to be happy.”
64
 Acknowledging this error, if one contemplates, 

there will be no incentive to prolong one’s life.
65
 Suicide is not an option;

66
 

“death is no absolute annihilation.”
67
 This line of thought is connected with 

Schopenhauer’s metaphysics, which does not need to be dealt with here. In 

any event, his solution is asceticism.
68 

 There are two ways to try to escape the nihilism that ensues from Darwin- 

ism. The first is to deny its truth, whether one accepts scientific Darwinism 

or not, and propose that there is a purpose towards which life is directed. 

Ruse says:  
 

We treat organisms – the parts at least – as if they were manu- 

factured, as if they were designed, and then we try to work out 

their functions. End-directed thinking – teleological thinking – is 

appropriate in biology because, and only because, organisms 

seem as if they were manufactured, as if they had been created 

by an intelligence and put to work. The argument to organized 

complexity, the argument to design-like complexity – truly, this 
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is what is at the center of Darwinian evolutionary biology. If one 

is thinking just in terms of science, then it is virtually tautological 

that Darwinism holds the key to our solution. The design of 

organisms is to be understood in terms of their survival and repro- 

duction, as Darwin insisted. And the strange causal connections 

come out because of Darwin. Something is of value because it 

leads to the end of survival and reproduction, but this survival and 

reproduction are in turn the reason why it exists.69 

 

It is not clear how such a view could lead to an escape of nihilism. If all that 

is at stake is organisms’ survival and reproduction, no content (positive or 

negative) is given. The question remains, in other words, to what end organisms 

would survive and reproduce. There is not something inherently positive in 

such a process (and it may even be argued to be negative, in the light of 

what has been said). Moreover, if the organism’s survival and reproduction 

are indeed the reason why it exists, existence must be presupposed to be 

something positive (rather than something neutral or negative), which can, 

of course, not be convincing: if this position can be upheld at all, it must be 

supported by a view that makes the positive aspects clear. One cannot simply 

put forward a purposeful picture of life (and thus negate nihilism) by posit- 

ing the mere presence of life as something purposeful, since this would be 

begging the question.  

To be sure, Ruse does not speak of a purpose here, but rather of the 

process of life, which is said to be indicative of design, but further on in the 

same book, he argues for “[…] a theology of nature […] that sees and 

appreciates the complex, adaptive glory of the living world, rejoices in it, 

and trembles before it.”
70
 The question where the purpose is to be found is 

evaded here. The fact that the living world is complex is not relevant, for 

there is no need for teleology to explain complexity,
71
 and rejoicing in this 

world, or accepting its “glory,” seems misplaced: rejoicing is only possible 

if one takes pleasure or a purpose as one’s standard – pleasure comes in 

limited supplies compared to pain and a purpose is not established – and the 

continuous demise and suffering of organisms for the continuation of the 

species seems little glorious, unless the species exist for a purpose (which 

has not been established). 

The only viable strategy to escape Darwinism is to relativize the scientific 

import of scientific Darwinism and point to the origin of the universe as a 

feature that remains opaque.
72
 From the religious perspective, the crucial 

question, whether committing suicide is the optimal course of action, is 

answered in a non-nihilistic way: there is a purpose, and it is incumbent on 

man to remain alive in its pursuit (even though it may be unclear what this 

means). This can be presented negatively, in that one is punished if one 

ends one’s life (so that it may in fact be argued that no more than a radical 

hedonic calculus, i.e., a hedonic calculus applied not to the experiences in 
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life but to life itself, is involved, on the basis of which the lesser of two evils 

is chosen). As Plato puts it, one should not commit suicide before an urging 

reason is provided by the gods, because otherwise one may be punished by 

them.
73
 A more agreeable situation after one’s death exists for good people 

than for the wicked,
74
 and the soul is immortal.

75 

From a specifically Christian perspective, the same line of thought ensues.
76
 

The rationale behind this is clear: “This, we say, this we assert, this we 

approve of in all ways, that, in order not to incur perpetual pains, no one 

should inflict voluntary death upon himself by fleeing temporal ones.”
77
 It 

seems that avoiding pain in the hereafter is the reason for staying alive in 

difficult circumstances. This argument is a moot point, of course, if Darwin- 

ism is accepted. 

The second alternative to Darwinism that can be explored lies in attribut- 

ing a value to life itself. Even if one accepts that there is no purpose beyond 

life as it is known, one can claim that it must lie in this (immanent) life. 

Nietzsche is an important purveyor of such a view, pleading for “new 

values” (“neue Werthe”).
78
 His providing an alternative to the position that 

a purpose needs to be found in a hereafter (which he considers a sign of 

decadence
79
) is not based on taking Darwin’s theory seriously (he opposes 

him, at least in part
80
), so it is worthwhile to approach the matter from a 

Darwinian standpoint. Dennett ponders: 
 

Why couldn’t the most important thing of all be something that 

arose from unimportant things? Why should the importance or 

excellence of anything have to rain down on it from on high, from 

something more important, a gift from God? Darwin’s inversion 

suggests that we abandon that presumption and look for sorts of 

excellence, of worth and purpose, that can emerge, bubbling up 

out of ‘mindless, purposeless forces.’81 

 

The problem here is that it is difficult to find these “sorts of excellence, of 

worth and purpose.” A religious perspective has the clear disadvantage that 

it must include elements that cannot reasonably be grasped (otherwise there 

would be science rather than religion or faith) and may even conflict with 

reason. Since a criterion is lacking to opt for a specific religion (if a religious 

stance is to be taken at all), I do not propose – at this time – to exchange 

Darwinism for a religion. Still, whether or not one takes a religious position, 

at least a purpose can be propounded on the basis of religions’ tenets.
82
 

Foregoing such a position, one is forced to find a purpose in life itself. 

Obviously, not everything qualifies as purposeful, because otherwise the 

term would lose its (semantical) meaning (a danger that lurks in any event): 

purposeful matters must be contrastable with others. The problem that sub- 

sequently presents itself is that a criterion to find purposeful matters appears 

to be lacking from a Darwinian point of view. 
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 To be sure, Dennett says: “Darwin’s dangerous idea is reductionism in- 

carnate, promising to unite and explain just about everything in one magnificent 

vision.”
83
 This is another sort of reductionism than the one expounded in 

section 3, which focused on reason’s import. Conversely, Dennett points to 

the absence of a purpose in the (religious) sense according to which a 

purpose is not to be found in this life. Importantly, Dennett does not deem 

reductionism to be negative:  
 

The most common fear about Darwin’s idea is that it will not just 

explain but explain away the Minds and Purposes and Meanings 

that we all hold dear. People fear that once this universal acid 

has passed through the monuments we cherish, they will cease 

to exist, dissolved in an unrecognizable and unlovable paddle of 

scientific destruction. This cannot be a sound fear; a proper 

reductionistic explanation of these phenomena would leave them 

still standing but just demystified, unified, placed on more secure 

foundations.84 

 

The alternatives that are mentioned, however, namely “[…] Life, or Love, or 

Goodness, or Intelligence, or Beauty, or Humanity,”
85
 don’t suffice. “Love” 

and “Goodness” are words that may be said to lack both a “Meaning” (a 

meaning of life) and a (semantical) meaning, or can at least be reduced 

themselves in terms of pleasure), and life is not itself something positive or 

negative (unless one adopts Schopenhauer’s thinking and qualifies it nega- 

tively), but rather a basis for positive or negative experiences, just as intel- 

ligence is a means that can be used positively and negatively. Beauty remains, 

but if an opaque position is to be avoided, this must be reduced to pleasure, 

which will be dealt with below. 

 The question is pertinent, then, whether Dennett takes Darwinism seriously 

enough when he inquires what remains in the wake of the metaphorical 

“universal acid” that eats through anything.
86
 He states that it is not fatal, 

and in fact has a purifying effect: “The “miracles” of life and consciousness 

turn out to be even better than we imagined back when we were sure they were 

inexplicable.”
87
 However, this underestimates the fact that nothing remains 

to be a purpose, so that the self-professed “love of the world”
88
 would have 

to be based on pleasure. After all, the only thing one can discover if the world 

is considered in this way is how the world – including the living organisms 

– functions, merely satisfying a curiosity without reaching any “greater” 

insights. If this life is really all there is, why should one be occupied with 

any scientific or philosophical matter? I do not mean here questions whose 

resolutions have a directly observable practical import, such as those in the 

field of medicine (survival or a reduction of pain is involved here). Those 

issues which lack such a dimension – or in which it is at least not intended – 

such as some of the inquiries in theoretical physics, mathematics and philos- 
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ophy, are not of interest, from a Darwinian point of view, to find out what 

life would really be about, because it is already clear: there is no additional 

dimension besides the one that the sciences (supposedly) lay bare. 

This means that such inquiries are in fact no more than puzzles to be solved 

for intellectual gratification, essentially on a par with crossword puzzles, and 

only qualitatively different from them. The proof of Fermat’s last theorem,
89
 

e.g., only constitutes a more worthwhile discovery than the solution of a 

relatively simple puzzle because of the difference in accomplishment (the 

qualitative difference), not because it would produce an insight into reality. 

Besides, even if such an insight is realized, section 3’s conclusion must be 

reminded: reason is, for Darwinism, only a faculty that optimizes man’s 

survival; finding scientific solutions is only valuable (and the discoverers are 

only lauded) on that basis. 

The aspect of beauty referred to above can be analyzed in the same way: 

one appreciates beautiful things because they are pleasurable. This is not 

problematic as such: if one experiences more pleasure than pain, there is a 

sufficient reason to keep on living (until the moment arrives that the pain 

sensations exceed the pleasures). Yet such a life seems necessarily shallow 

without the aureole of the sciences as the purveyors of a truth that discloses 

a “higher” purpose than those one is acquainted with – if the latter can be 

deemed purposes at all. The conclusion of section 3 is again pertinent: Darwin- 

ism means that one is trapped within one’s own conceptual domain, just as, 

presumably, the animals are confined to theirs. The accumulation of scientific 

facts and theories is beneficial in an instrumental way (e.g., medicine) or 

because one enjoys reaching an insight, though one wonders if such enjoy- 

ment is not greatly reduced by this conclusion. 

The pleasure of this insight and the other pleasures of life must be balanced 

against the pains one suffers; if there is more pain than pleasure, it would be 

prudent to commit suicide. This radical hedonic calculus is perhaps rather 

abstract (it seems difficult to find a common standard against which to mea- 

sure the various feelings), but this is the only course of action a Darwinist can 

follow if he is to take his theory seriously. Perhaps there are lives that can 

withstand the radical hedonic calculus, although I can hardly imagine such a 

life, if all experiences are seriously taken into account. It is, in the end, only 

the individual that can determine this for him- or herself, but it seems that 

Darwinists are bad economists. 

Either Darwinism reaches its peak through the insight that one should
90
 

commit suicide, or Darwinism is incorrect,
91
 either because those who prop- 

agate it have failed to comprehend that suicide should be committed – those 

who have comprehended this have already done so – or because another, less 

reductionistic, approach is taken to be correct. (The latter approach might also 

propagate committing suicide, by the way, but that is not the issue here.) 



 60

Darwinism would then, ironically, consist in the demise rather than the survival 

of the fittest, if one understands by that those who have the greatest insights.
92 

 
5. Conclusion 
 

Darwinism shows how organisms contribute to the development of species. 

Throughout this article, I have pointed to the detrimental aspects of life for 

the organisms. The Platonic simile is clear in the prevalence of the species 

in that organisms are means to their specialization. The likeness to Platonism 

is not so great that speaking of the development leading to species’ per- 

fection would be pertinent, as this implies a final end, which is not easy to 

reconcile with Darwinism. A definite difference with Platonism is clear from 

Darwinism’s account of reason, which is considered a means to survive 

rather than a faculty to grasp (part of) reality’s structure, thereby supposedly 

constituting a domain isolated from the grasp nature has on other organisms 

than man. 

 The consequence of Darwinism for man must be self-inflicted death as 

soon as he concludes that there is more pain than pleasure in life, since a 

refuge in a meaning of life is ruled out a priori. This does not mean that one 

should necessarily end one’s life. Darwinism is, after all, not proven to be 

correct (leaving aside other considerations than Darwinism’s truth, on the 

basis of which such a course of action may also be advisable). 

 In conclusion, this article may be one of the last contributions that can be 

written about Darwinism (scientific Darwinism can accrue additional literature, 

of course), except to clarify what was pointed out here. Consistent Darwin- 

ism is self-refuting, both epistemologically and practically. That this result 

will immediately be accepted wholeheartedly is, however, not to be expected, 

given Darwinism’s influence, and the absence, it must be admitted, of a 

viable alternative, “meaning of life” remaining without a content, at least 

for now. 
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91. This says nothing about the merits of scientific Darwinism, of course. 

92. If the conclusion of section 3 is correct, such insights do not reflect a grasp 

of reality which would lead to this outcome, since reason is merely an instrument for 

survival. There is an internal conflict in Darwinism (next to the one pointed out in 

section 2): since one would on the basis of reason continue to survive, Darwinism must 

– but cannot – explain why this result (reason urges man to end his life) appears. 
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1. Introduction 
 

The theory that I shall seek to elaborate here puts considerable emphasis on 

the content of human rights, the new transnational integration regimes, and 

regional and global geopolitics. Our paper contributes to the literature by 

providing evidence on expression of authentic religious freedom, the dom- 

inant conceptualization of law in its relation to religion, the conditions for 

the emergence of law, and shared self–other representations. 

 
2. The Conditions for the Emergence of Law 
 

Pluralism is the essential expression of authentic religious freedom. Legal 

secularism has shaped the dominant conceptualization of law in its relation 

to religion.
1 
To assert a right is to claim an entitlement that others are 

bound to observe and respect. Law is the product of a long period of social 

evolution, while it is not the product of deliberate design. The conditions 

for the emergence of law are a plurality of embodied rational beings. The 

function of law is the vindication of rights.
2 
International human rights law 



 67

should ensure that domestic policies satisfy common standards of individual 

protection. International law accepts the common culture we all share.
3 
Certain 

actions by peacekeepers can influence human rights performance. Human- 

itarian missions might have a negative impact on future empowerment rights.
4 

Citizenship and human rights are the most salient, indispensable and 

talked-about principles. State citizenries frame and define the content of 

human rights. The individual, next to the national citizen, is the subject of 

human rights. A rise in humanitarian interventions following the will of the 

international community confirms the attention given to human rights. 

Human rights are founded outside the remit of political associations, are the 

emancipatory means par excellence, interrogating embodiments of power, 

owe their force to their symbolism, are a rights discourse rooted in the legal 

tradition, are universal, are not exclusive, and are not divisive, exemplify 

the rationality and consensus that define deliberative democratic practices, 

and play a central role in challenging and exposing relations of power and 

subordination.
5 
Human rights are based on the notion of shared humanity and 

responsibility, representing the bare minimum that is required for a person 

to live a human existence.
6 
Human rights law offers one way of bridging the 

divergence between human rights and development. Human rights could be 

integrated more systemically into development policy and practice.
7 

 
3. Global Governance Challenges 
 

The human population is becoming urbanized. Urban populations play a 

dominant role in the mounting pressures on the world’s ecosystems.
8 
Inter- 

action between cities is an essential component of the dynamics of urban 

systems. A specific kind of interurban connection is created through the 

location process of multinational firms in European cities.
9 
Urbanization is 

changing a growing range of nature’s ecologies. Cities are at the forefront 

of a range of global governance challenges, being parts of a whole range of 

global governance challenges. The rise of cities as strategic economic spaces 

is the consequence of the urbanizing of a growing range of economic activ- 

ities. The global economy thrives on the specialized differences of coun- 

tries, regions, and cities. Specific networks of mostly global cities constitute 

a key component of the global scale.
10 

Dependency ceases to contradict complex forms of industrialization. 

The new transnational integration regimes allow formation of new nation 

states with improved regulatory capacities.
11 
The nation is the product of 

macro-structural forces and the practical accomplishment of ordinary people 

engaging in routine activities. Nationhood does not define people’s expe- 

riences of all interactions all the time. Nationalism is an act of production. 

The consumption of non-national products in nationally discernable ways 
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contribute to the emergence of nationally defined communities. Institutions 

structure choices at the point of entry. The state or polity may have the 

upper hand in affixing national meanings to symbols.
12 

Multiculturalism in Australia has failed to alter the dominance of the 

Anglo-Australian hegemony. Multiculturalism rests on the prospect of form- 

ing bonds based on cultural experiences which are able to cross existing 

borders.
13 
Racisms have historically relied on a series of sources to make 

their case. Race plays a formative role in constructing images of societies 

that are easily transmittable. The West has done nothing to transform the 

bases upon which we conceive of what cohesion means to belong. The multi- 

culturalist model went some way to recognizing the autonomy of non-white 

groups. Outsiders must integrate into and be integrated by Europe in order 

for its societies to become socially cohesive. The struggle to define a com- 

mon European future divides between the Europe of white privilege and its 

internal others.
14 
The dominant history of South Asia is notable for tolerance 

and co-existence. Geopolitics influences and creates deeper social and political 

structures and orientations within states. Perceived geopolitical and strategic 

needs have shaped and modified identities. Ethnic and religious “elites” are 

far from uniform. Regional and global geopolitics play an enormous role in 

shaping and influencing domestic structures and identities.
15 
The nations of 

Central and Eastern Europe have alternately been pawns in geopolitical 

struggles. Peace is a comprehensive eschatological symbol rooted in the 

notion of wholeness. Religion and nationalism have been inseparably linked. 

The ethnic groups and nationalities of the region should participate in the 

resurrection to a newness life.
16 

 
4. Rationalization of Law 
 

The self relies on a distributed neural network that encompasses shared self–

other representations (a collection of interconnected regions that are essential 

for the subjective experience of a “self”). Self- and other-representations 

are closely interconnected beginning early in development. The concept of 

self is closely intertwined with that of the other. Lesions of the anterior part 

of the frontal lobe can be associated with the emergence of an imitative 

behavior syndrome. The self cannot be grasped and conceptualized inde- 

pendently of a conceptualization of others.
17 
Social memory is the shared 

narratives of a community’s past, is essential to creating a feeling of belong- 

ing to a place (material memory is the tangible basis of community identity), 

and is a potential source of strength, resistance, and re-creation of identity 

for the community itself.
18 
Social information has stronger associations to 

people associated with the locations than to the locations themselves. The 

use of social information can lead to overgeneralizations. The content and 
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structure of spatial mental representations are impacted by spatial-learning 

goals and an environment’s spatial and perceptual features.
19 

The landscapes of history and social remembering are major forces in the 

construction of ideologies and people’s preferences. Cultural production 

becomes a form of cultural preservation and social remembering. Memory 

institutions’ social function is forward looking and intergenerational. Processes 

of privatizing social remembering require special attention by regulators and 

policy makers.
20 
The function of social representations as a mechanism is 

communication (social representations contain both knowledge and affective 

evaluation of that knowledge).
21 

Machiavelli says that great pretenders will always get the better of the 

simple and the obedient, endorses the use of justification by faith and pro- 

testations of peaceful intentions to inspire courage in war, and opens up a 

new way of conceiving and talking about war and foreign policy in con- 

temporary Florence (Machiavelli’s Janus-faced republic aims at preserving 

liberty at home and pursuing empire abroad).
22 
Machiavelli’s model for an 

ideal republic was ancient Rome, praising the virtues of the ancient Romans 

in terms of the practical benefits they bring. Machiavelli’s demystification 

of politics is combined with a similar demystification in the sphere of 

morality. Machiavelli’s empirical approach to political analysis is dictated 

by his hostility to metaphysics. To Machiavelli, republicanism is a practical 

preference, rooted in experience. Machiavelli supports his generalizations 

with examples drawn from several different periods of history, accepts the 

inevitability of man living in time and being subject to its ravages, advises 

rulers to calculate the practical costs and benefits of their actions, reduces 

politics to a mechanism of interest aggregation and protection, divorces the 

prince’s virtù from the conventional catalogue of Christian virtues, and 

personifies fortune as a fierce goddess.
23 

Late imperial law is a form of hybrid creation. Rationalization of law 

limited imperial discretion. Imperial laws were an exercise in marketing the 

emperor and a form of communication. Much of Roman law existed for the 

regulation of legal relationships between Roman citizens. The harshness of 

the judicial climate was reinforced by the menacing rhetoric of imperial 

laws.
24 
Roman law has a role to play in current international law through 

the process of private law analogies, having an indirect historical role in the 

development of international law. Roman private law served to inspire 

natural law.
25 
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5. Conclusions 
 

The implications of the developments outlined in the preceding sections of 

this paper suggest a growing need for a research agenda on the notion of 

shared humanity and responsibility, the rise of cities as strategic economic 

spaces, and specific networks of mostly global cities. The current study set 

out to identify the content and structure of spatial mental representations, 

the landscapes of history and social remembering, and memory institutions’ 

social function. 
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ABSTRACT. This paper explores the possibility of human rights advocates building 

communal ties between (a) cities in militarily and economically powerful states 

(MEPS) and (b) non-MEPS cities whose recent history suggests their susceptibility to 

certain human rights failures. The first two sections defend two claims. First, moral 

complacency about human rights depends on the psychological “cost” of that com- 

placency. Second, by shaping “information structures,” human rights advocates can 

increase the cost of complacency in such a way as to motivate members of MEPS to 

respond to human rights failures in non-MEPS. This second claim seems especially 

plausible in the light of certain insights from political science and psychology. In the 

final section, I propose an intercity partnership arrangement that can increase the 

motivation of MEPS members to respond to grave human rights failures in non-MEPS. 

Insights from the first two sections suggest the promise of intercity partnerships, and 

the ethical import of combating complacency about others’ basic human rights is 

emphasized throughout the paper. 
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                  international obligations 

 
Some human rights advocates focus on clarifying the concept of human 

rights. Others focus on the moral, political, or legal dimension of the human 

rights enterprise. Still others focus on particular human rights issues (e.g., 

torture) or cases (e.g., the Rwandan genocide). Yet, one possibility has often 

been overlooked in the scholarship: A personal but community-based approach 

to supporting human rights.
1
 Proactively building and strengthening personal 

ties among members of separate communities can be a powerful means to 

motivating members of one community to assist members of a linked com- 

munity beset by human rights failures.
2
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  This paper explores the possibility of human rights advocates building 

communal ties between (a) cities in militarily and economically powerful 

states (MEPS) and (b) non-MEPS cities whose recent history suggests their 

susceptibility to certain human rights failures. The first two sections defend 

two claims. First, moral complacency about human rights depends on the 

psychological “cost” of that complacency. (Moral complacency in the intended 

sense is descriptive rather than normative – it is “complacency about a moral 

matter.”
3
) Second, by shaping “information structures,” human rights advocates 

can increase the cost of complacency in such a way as to motivate members 

of MEPS to respond to human rights failures in non-MEPS. This second 

claim seems especially plausible in the light of certain insights from political 

science and psychology. In the final section, I propose an intercity partner- 

ship arrangement that can increase the motivation of MEPS members to 

respond to grave human rights failures in non-MEPS. Insights from the first 

two sections suggest the promise of intercity partnerships, and the ethical 

import of combating complacency about others’ basic human rights is em- 

phasized throughout the paper. 

A few preliminary matters bear note. This paper assumes that individuals 

in MEPS do have obligations regarding the human rights of people in non-

MEPS.
4
 It also assumes that there is a failure to fulfill this obligation.

5 
And 

it hypothesizes one source of this failure: moral complacency. Finally, this 

paper focuses specifically on what James Nickel calls the “secure rights” to 

have a life and to lead one’s life.
6
 The former right implicates rights to suf- 

ficient food, shelter, and so on; the latter right implicates rights of freedom 

from torture, slavery, and the like. Although states are indeed the primary 

addressees of human rights, Nickel states only that rights involving the secure 

claim to have a life “will mostly be discharged through the creation and 

funding of legal and political institutions at the local and national levels.”
7
 

Thus, like many human rights theorists, Nickel leaves ample room for non-

state parties to secure their own or others’ human rights through apolitical 

action or action which is not explicitly or primarily political. Such efforts are 

the focus of this paper, which proposes a novel way of understanding and over- 

coming moral complacency about the most basic human rights of people 

worldwide. 

 
1. Connecting Impoverished and Affluent Communities:  

    A Theoretical Framework  

 
1.1. The Starving Stranger 
 

We begin with a hypothetical. Consider two middle-class Western parents who 

are concerned about saving money for their children’s college educations. 
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Meeting family needs such as these is often quite stressful. Suppose the 

parents wish to save enough money to enable their children to attend private 

universities that cost tens of thousands of US dollars annually. Now fast 

forward to the following scenario: the parents are having a rather involved 

discussion about the high priority of saving money for their children’s edu- 

cational futures. What if, as they are discussing this stressful matter, a starving 

person from a developing country knocks on the front door of the couple’s 

home (we may suppose, for the sake of argument) and, after the couple re- 

luctantly opens the door, the starving stranger asks the couple for some food?  

Most parents would immediately feed the person, of course, assuming 

that the person appears innocuous enough. However, another point is more 

important for our inquiry: When juxtaposed with the previous, stressful 

discussion about saving for their children’s college educations, this personal 

confrontation with the needy individual provides the parents with an important 

sense of perspective. They step back, catch their breath, and realize that the 

college savings, though important, are not so important after all. For the 

parents have just been directly confronted by information about how they 

can help this non-MEPS member, who is suffering before them obviously, 

visibly, and direly, to continue living. What is more, further reflection may 

cause the parents to begin taking more seriously the plight of other “starving 

strangers” in the world today. Abstracting from their particular case, the 

parents may come to realize that financial contributions that are small by 

MEPS’ standards can enable other members of non-MEPS to avoid the serious 

suffering associated with extreme hunger.  

In general, face-to-face confrontation with a starving person can leave 

one acutely aware of one’s obligation to uphold the human rights of people 

around the world.
8
 For it seems likely that many parents would decide in a 

“starving stranger” situation to divert some of their saved money away from 

securing a better future for their children, and towards ensuring a better future 

for presently starving people.
9
 Were more people to reprioritize similarly, the 

additional giving would go a long way towards helping starving strangers 

worldwide. 

This paper examines how forging personal ties between communities can 

(1) provide people with knowledge of how to help victims of human rights 

failures and (2) ensure that such people are – like the parents – sufficiently 

motivated to act on behalf of others’ basic human rights. By adopting certain 

strategies for both promulgating information about human rights failures and 

forging personal, community-to-community ties, we can markedly improve a 

world in which information about human rights violations is neither sufficiently 

salient (given the gravity of such failures) nor sufficiently efficacious (given 

the complacency of many well-off people about the human rights of other 

people worldwide). 
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1.2. Article 25 of the UDHR 
 

The starving stranger scenario implicates Article 25 of the Universal Decla- 

ration of Human Rights, which asserts a human right to a minimally decent 

standard of living: “Everyone has the right to a standard of living adequate 

for the health and well-being of himself and of his family, including food, 

clothing, housing and medical care and necessary social services, and the right 

to security in the event of unemployment, sickness, disability, widowhood, 

old age or other lack of livelihood in circumstances beyond his control.”
10 

The obligations that correspond to these rights would be more easily ful- 

filled if every starving person could simply come to the door of a well-off 

household to ask for food.
11

 That people continue to starve daily, however, 

raises the question: How does the “starving stranger” scenario differ from 

cases of starvation in the real world? To begin with, the starving stranger’s 

arrival directly confronts the parents’ moral psychologies. His personal presence 

at their door makes the non-monetary costs of not feeding him both palpable 

and concentrated: Members of the household are left looking eye-to-eye at this 

suffering man. The starving stranger’s arrival not only prompts the parents 

to have genuine concern for his welfare; it also motivates them to respond 

constructively to the stranger’s plight.  

Encounters between the starving and the sated are lamentably rare in 

today’s world. An important reason for this scarcity is the lack of geographic 

proximity between communities in which starvation is a real threat and com- 

munities in which it is not. Geographic proximity, however, is not needed 

for forging relationships in which the global affluent come to care for, and 

then assist, the global poor. Assuming there is good reason morally speaking 

for the global affluent to assist the global poor, a key question is how to 

foster an uneasy tension in MEPS members between their awareness (a) that 

they have sufficient resources to help victims of grave human rights failures 

and (b) that they can provide such assistance at acceptable costs in terms of 

their time, money, and convenience. Here it should be reinforced to MEPS 

members – many of whom will already be inclined to assist the worst-off – 

that their assistance will benefit not only others but also themselves. Through 

their eleemosynary efforts, MEPS members will feel good about themselves 

and will contribute to a service-oriented community ethos of which they can 

be proud. Under the proposal in this paper, MEPS members will come to 

have the positive feeling of having (1) provided crucial assistance to “starving 

strangers” and (2) acted with others in their community to aid a community 

with whom their own has a particularly meaningful relationship.
12  
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1.3. Information Structures in Militarily  

       and Economically Powerful States 
 

Information is a crucial link between most MEPS members and members of 

non-MEPS who are beset by human rights failures. Of course, information 

is not necessarily motivating per se; information itself is causally inert. A 

constructive way to move beyond the constraints of that inertness, then, is to 

ensure that information about human rights failures is available to people who 

are not only able to help but also have a personal stake in positive human 

rights outcomes – an interest which makes them willing to help as well. One 

way to motivate MEPS members to assist non-MEPS members who are 

deprived of their basic human rights (i.e., most rights under Article 25 of the 

UDHR) is to modify certain information structures that link these commu- 

nities. An “information structure” concerns the current content, organization, 

distribution, and availability of an information pool. A human-rights-relevant 

information pool may include, inter alia, historical data on human rights 

failures or data on a community presently beset by human rights failures. 

Affecting information structures is pivotal to building and strengthening ties 

of personal affection between (a) MEPS members and (b) non-MEPS members 

whose human rights are currently being, or soon may be, violated.  

There are justifiable reasons to target information structures in MEPS 

rather than all relevant information structures more generally. Economically, 

members of MEPS (in general, persons in MEPS, not states) can put sig- 

nificant resources towards securing others’ basic human rights. Militarily, 

MEPS (here, states) can play an important role in peacekeeping, warranted 

interventions, and other efforts to secure human rights.
13

 As noted above, 

residents of MEPS are rarely confronted with the moral cost of complacency 

about human rights violations in non-MEPS. (Let us understand “moral 

cost” as a negative affective state owing to one’s frustration or regret at not 

having fulfilled a given moral obligation.) After all, in many MEPS cities 

there is no starving man who will “come to the door” – instead there is only 

information about people starving worldwide. MEPS members who do not 

directly confront the sad facts about human rights failures are unable to 

appreciate fully, let alone internalize, the moral cost of complacency about 

human rights. Their inability to empathize fully with the plight of victims of 

human rights failures leads to an unhappy gap between (a) their desire to help 

and (b) the actual moral importance of helping. And yet, if MEPS members 

were to speak and think together – as a community – about grave human 

rights violations, it would arguably become far more difficult for them not 

to act upon human rights information by assisting those who need it most. 

A potent information-age strategy for improving the internalization of 

psychological costs in the ways discussed above is for human rights advocates 

to shape information structures proactively. The informational landscape in 
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MEPS that presently contributes to moral complacency about human rights 

can be molded to discourage such complacency. No doubt many attempts to 

saturate the information sphere so as to bring the world’s attention to people 

who are suffering severely and in need of assistance have succeeded. To 

take just one example among many available, consider Bosnia in 1994: “On 

February 6, 1994, the world’s attention turned completely to Bosnia as a 

marketplace in Sarajevo was struck by a Serb mortar shell killing 68 persons 

and wounding nearly 200. Sights and sounds of the bloody carnage were 

broadcast globally by the international news media and soon resulted in 

calls for military intervention against the Serbs.”
14

 Relying on insights from 

political science and psychology, the following section shows how human 

rights advocates can positively affect MEPS information structures. The 

analysis in Sections 1 and 2 will ground the main claim of this paper, dis- 

cussed in Section 3: That intercity partnerships can play key roles in the 

global effort to secure basic human rights. 
 
2. Motivating a Response:  

    Insights from Political Science and Psychology  

 
2.1. Lessons from Wilson’s Work 
 

The work of James Q. Wilson helps to explain why MEPS members are so 

often unmotivated to assist the world’s least well-off. In Political Organiza- 

tions, Wilson argues that government programs that benefit a particular group 

but “impose, or appear to impose, no visible costs on any other well-defined 

interest[,] will attract the support of the organizations representing the benefited 

group and the opposition of none.”
15

 We can draw upon Wilson’s analysis to 

the opposite effect, by asking how the perceived “costs” of moral complacency 

about human rights can be increased. First, we can say that the “benefited 

group” is akin to the group that benefits directly from violating others’ human 

rights. A world that is largely complacent about human rights is a world that 

benefits violators by enabling or failing to hinder them. Second, complacent 

MEPS members are akin to the “well-defined interest” insofar as human rights 

failures in non-MEPS impose negligible costs upon their psychologies. Finally, 

in cases of human rights tragedies such as easily preventable starvation or 

acute disease, the “opposition of none” is akin to MEPS members’ frequent 

indifference to human rights failures. 

Crucially for our analysis, a grave human rights violation will often en- 

gender an ethically sufficient response only if it has a striking effect on the 

moral psychologies of persons who have the time and resources to help. After 

all, many MEPS members who clearly know about the existence and nature 

of human rights failures, and how they could help by making modest finan- 
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cial donations, do not even consider learning more about constructive ways in 

which they can help victims of the failures. Bringing the moral psychologies 

of such MEPS members into tension with concentrated, information-based 

costs can make a posture of complacency more difficult to maintain in good 

conscience, which may ultimately increase the extent to which MEPS members 

assist the least well-off.
16 

 
2.2. Cognitive Dissonance 
 

Simply raising MEPS members’ levels of cognitive dissonance will not, how- 

ever, guarantee a constructive response to human rights failures. People whose 

moral psychologies are brought into tension could resolve that tension by 

modifying their mental framework rather than actually responding to human 

rights failures. They could deny that a given human rights failure is grave; 

assume that somebody else will help; or tell themselves that suffering persons 

somehow deserve their fate. Alternatively, they could point fingers at others 

who they believe have caused the suffering, or justify their inaction by saying 

something like “life is hard” or “people in the affluent world suffer too.” 

Numerous rationalizations are possible.  

Consequently, a persuasive argument for modifying information structures 

must address attempts to resolve cognitive dissonance that do not entail positive 

action to secure human rights. It must be shown that such attempts will not 

undermine the constructive impact that modifying information structures can 

have upon the individual psychologies of complacent members of MEPS. 

Two key assumptions of this essay address the aforementioned concern. First, 

if people confront information about grave human rights violations together, 

it will be harder for them to dodge the issue. Accordingly, the intercity 

partnerships proposal in Section 3 pays special attention to the collective 

dimension of combating complacency about grave human rights violations. 

Self-serving ways of resolving cognitive dissonance cannot function as psy- 

chological escape hatches if one must explain to members of one’s community 

what one is doing, or not doing, to help solve the problem. Second, people 

who become personally closer to victims of human rights violations will be 

more likely to take steps to prevent or mitigate human rights violations in 

order to decrease their own cognitive dissonance.
17  

      The following scenario suggests the force of the foregoing psychological 

argument. Consider two MEPS cities – A and B – and a non-MEPS city, C. 

Some members of A – but no members of B – have personal, communal 

links to members of C. As a result, As have thought repeatedly (even if just 

periodically) about the well-being of Cs. If they hear that a famine is underway 

in C, they will think of affected persons whom they know in C. Moreover, 

As have become familiar with the culture and history of Cs. They have read 

about C in a weekly newspaper column focused on C; heard about C during 
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public speeches and local events in A; and discussed C as a community 

through local media and at public events. Having participated in such activities, 

As are far more likely than Bs to resolve their cognitive dissonance by taking 

constructive steps to secure the human rights of Cs. After all, the As will 

have come to care more about the Cs than the Bs possibly could given their 

present circumstances. This is true precisely because information that my 

friend and her family are starving motivates me far more strongly than does 

information that some people in country C are starving. The former infor- 

mation impels me; the latter information is easily dismissed as irrelevant to 

the here and now. So, ties of personal affection between communities can play a 

pivotal role in motivating an adequate response to human rights failures. 

Information structures ought to be molded in such a way, then, that they 

foster personal ties between MEPS and non-MEPS. 

      There are also several moral benefits to greater personal closeness between 

MEPS and non-MEPS. Interestingly, such closeness will actually yield new 

moral obligations. Upon becoming much more “A-like,” numerous MEPS 

members will for the first time be made aware of both the plight of victims 

of human rights violations and the members’ ability to help these victims. 

Consider that a person P cannot be morally obligated to assist another person 

A if P knows neither of A’s plight nor of P’s ability to help A. Once P 

acquires such knowledge, however, P arguably has a moral obligation to 

assist A.  

      But that is not all: Pre-existing moral obligations will be strengthened as 

well. After all, complacent MEPS members will (1) come to grasp more fully 

the cost of their complacency and (2) become more keenly aware of their 

ability to improve non-MEPS communities by making relatively small personal 

and communal sacrifices.
18

 As in the case of P and A, greater knowledge 

will affect the character of MEPS members’ moral obligations. The result will 

not be additional obligations but weightier existing obligations. Together, the 

three foregoing arguments – the two moral arguments and the psychological 

argument – lend force to the following proposal. 
 
3. Intercity Partnerships: A Proposal  

 
3.1. The Proposal 
 

By playing key roles in the formation of intercity partnerships, human rights 

advocates can increase the extent to which information structures in MEPS 

motivate members of MEPS to take action on behalf of others’ basic human 

rights. As part of a program to reach out to other cities in need, a MEPS city 

– Chicago, for example – could become a “partner city” with a non-MEPS 

city that is highly susceptible to, or currently suffering under, human rights 
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failures.
19

 By contrast with MEPS partner cities, non-MEPS partner cities 

will likely be resource-poor and lack basic infrastructure, educational and 

economic opportunities, and so forth.
20

  

      An initial step towards helping Chicagoans not only empathize with the 

plight of members of the non-MEPS city but also internalize over time the 

moral cost of their complacency is to publish a weekly newspaper column 

about the partner city. The city council or mayor could support the column 

publicly, giving it legitimacy and drawing attention to it. The column would 

cover human rights issues in the partner city and provide general information 

about, e.g., its people and its cultural customs. From time to time it would 

also address, as appropriate, the ethical obligations of most well-off MEPS 

members to assist those not born in the propitious circumstances of MEPS. 

Overall, the column would both foster meaningful ties between members of 

the cities and disseminate information enabling people in MEPS to help others 

whom they have come to learn about, understand, and even appreciate.  

      Publishing a newspaper column as part of an intercity partnership arrange- 

ment would be more effective than some might expect. Many community 

members who read the newspaper, say, first thing Monday morning, would 

talk with fellow community members about issues raised in the column later 

in the day, planting the seeds for possible lengthier dialogues later on. More- 

over, in order to forge personal connections directly between MEPS and 

non-MEPS, each weekly column could conclude with an invitation such as: 

“Want to help? Contact John Smith at x email address / y phone number.” 

This straightforward strategy has several upsides including easy replicability. 

And people who take this initial step will be more likely to take another step; 

to prompt others in the community to read the newspaper column; and to 

urge those who already do so to act.
21

 Devoted readers of the newspaper 

column would eventually be paired with people who are suffering under 

human rights failures in the non-MEPS. As a result, these MEPS residents 

will feel a far greater sense of personal responsibility for alleviating their 

suffering. The column would also spark communal discussion and perhaps be 

the impetus for holding community meetings about the human rights failures 

under discussion. As an important side benefit, the communal ties that are 

built may even reduce the risk that state actors or NGOs will use human- 

itarian rhetoric as a realpolitik tool by which to gain unmerited political or 

economic leverage in foreign communities.
22

 

      Overall, a sense of collective responsibility for the failures would soon 

emerge. The community not only would come to know about the grave nature 

of the human rights failures but would build ties of affection with several 

affected parties as well. The MEPS community would come to understand 

that, and how, it can help. Assisting the non-MEPS parties would be a natural 

next step in this progression. Unlike human rights efforts that aim to clarify 

the concept of human rights or resolve certain issues in particular, the proposed 
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approach would emphasize forging personal, communal ties and combating 

any abuses in accordance with the spirit of these ties. 

The newspaper column is but one example of how human rights advocates 

can positively affect a city’s information structure. And it need not be the 

advocates’ main strategy. The following alternative strategy can ensure that 

a given intercity partnership will encourage MEPS members to understand 

starving members of non-MEPS not as “people over there,” but in the same 

way in which the parents came to understand the starving stranger. Persons 

connected with the partner city by past residence in the country, or by an- 

cestry, familial ties, or personal or occupational experience, can provide the 

MEPS community with cultural background, personal vignettes, and other 

information germane to helping them develop a citywide understanding of 

the sociocultural context of both the partner city and its human rights issues. 

Together, these persons would constitute a sort of relational vanguard that 

would give others with weaker connections (i.e., relations) to the non-MEPS 

city a reason to care about victims of serious human rights violations there.  

The idea of proactively organizing and supporting a human rights van- 

guard is crucial. Guided by fellow community members who have formed a 

vanguard, MEPS members who have no preexisting connections with mem- 

bers of the non-MEPS city can develop such connections fairly quickly. 

Refugees, immigrants, and other groups with direct connections to the partner 

city could discuss the abuses and their wider context both in person and via 

media, with a community that perhaps has already been primed by the 

newspaper column to be open not only to hearing such accounts but also to 

voicing their own, preformed questions and comments.
23

  

One can see that intercity partnerships offer a way to integrate existing 

but disparate connections between two cities into a more coherent, human-

rights-friendly informational network. Such partnerships leverage existing 

communal ties in order to develop both a broader network in the MEPS city, 

and stronger, more direct ties to the non-MEPS city. These ties can be based 

on personal relationships such as friendships or sponsor relationships. By 

participating in such relationships, particular individuals in MEPS would 

come to feel responsible for the basic welfare (and thus the human rights) of 

particular individuals in non-MEPS. Importantly, the psychology behind the 

intercity partnerships process lends it a good deal of credibility. For it is far 

harder to avoid constructively responding to human rights failures under a 

multi-pronged approach like this one, where the welfare of people with 

whom one is already in community is imperiled, than it is simply to turn off 

the television when confronted with bad humanitarian news about a stranger 

halfway around the world who lives in a city utterly unknown to most mem- 

bers of one’s own community. Molding information structures in MEPS cities 

so as to increase the psychological cost of moral complacency about human 

rights failures would incentivize both particular persons and whole commu- 
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nities to feel responsible for ensuring that the basic human rights of partner 

city residents are indeed secure. 

Now, sociologists Jessica Collett and Christopher Morrisey write: “With 

operant conditioning, individuals can learn to be helpful and altruistic by 

being rewarded for such behavior.”
24

 In the spirit of this insight, the MEPS 

city government could offer to match, partially or wholly, any financial con- 

tributions by its members to the non-MEPS city. This arrangement would 

likely increase the members’ willingness to assist members of the non-MEPS 

community. Interestingly enough, however, it might also engender a greater 

appreciation of victims’ rights in the community to whom one is giving. For 

by the act of assisting non-MEPS residents, MEPS donors will have sym- 

bolically reinforced to themselves that, far from being just “people over 

there,” victims of human rights abuses in non-MEPS are dignified rights-

holders who deserve to be assisted. 

 But why is it better to focus on disseminating information about only one 

particular non-MEPS city rather than many non-MEPS cities all at once? 

After all, shouldn’t the concerned members of the MEPS city focus instead 

on making information available to its members about pressing human rights 

issues in every city, whenever they might arise? Although there is often good 

reason to make such information available, the value of such a piecemeal 

approach is frequently quite limited. A key aim of the intercity partnerships 

proposal is to build general communal ties that can trigger a strong empathetic 

response by members of the MEPS city when a particular humanitarian crisis 

is underway.
25

 A human rights crisis in the non-MEPS city will, under this 

communal arrangement, often pull on the empathetic strings of members of 

the MEPS city in a way that random exposure to television news about 

human rights failures halfway around the world simply cannot. Partnerships 

between a MEPS city and several non-MEPS cities are not bound to fail by 

definition – in fact, having several partnerships may work well for certain 

MEPS cities.
26

 But sufficiently strong personal relationships must be built, 

as must a strong individual and communal sense of responsibility for human 

rights failures in the non-MEPS city. Discharging these tasks successfully will 

often require partnerships to be between only two cities. 

 
3.2. Feasibility of the Proposal 
 

How might such a proposal get off the ground? The character of successful 

proposals in MEPS cities would depend on the characters of the cities them- 

selves. One possibility is a grassroots proposal whereby concerned parties 

would agitate for political support for an intercity program from the bottom-

up. Supporters (e.g., the “vanguard”) could consist of persons with familial or 

ancestral connections to a certain city or country, interested college students 

or local organizations, or a range of other groups. Alternatively, political leaders 
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could propose an intercity partnership from the top-down if, for example, the 

leaders wish to gain domestic political support from citizens who have familial, 

ancestral, or other ties to the non-MEPS city or country. The leaders could 

emphasize existing familial, ancestral, and organizational connections between 

the city’s people and members of the partner city. They could also help 

develop a network of persons in the city by encouraging residents to meet, 

interact with, and engage each other about the culture and human rights sit- 

uation of the partner city. The leaders would bring concerned parties together 

from the top-down and encourage the parties to galvanize community-wide 

support for the partnership. 

Returning to the Chicago example, a grassroots or top-down proposal 

would be feasible if the partner city is located in a country in which the 

ancestors of many Chicagoans lived or the relatives of many Chicagoans cur- 

rently live. The strategy would call for leveraging and amplifying existing 

positive sentiment toward non-MEPS. Yet the cohesiveness of a given com- 

munity would matter, too, since a more cohesive community is more likely 

to embrace the partnership idea. The ancestry and relatives issue suggests that 

partnership programs might be more popular in big cities, since big cities 

typically have more substantial links to non-MEPS and often have ethnic 

communities of people from non-MEPS. But the cohesiveness issue suggests 

that such programs may also work well in smaller cities, towns, and subcom- 

munities. (Imagine Chapel Hill, North Carolina, partnering with a mid-sized 

town in a vulnerable but not war-torn African country. Such a partnership 

could readily become the “talk of the town.”)  

 The feasibility of intercity partnerships will often depend primarily on 

the circumstances of the non-MEPS city. Ideally, the partnership would be 

forged when the city is peaceful and stable but faces human rights issues of 

the kind described in Article 25 of the UDHR. No doubt, however, certain 

governments will not allow particular forms of outside assistance. But even 

then a given government might permit some sort of intercity partnership. 

Indeed, even oppressive governments sometimes allow outsiders to dig wells, 

donate (and sometimes distribute) food or clothing, and so on. In cases where 

a government will not permit outside help, the capacity to create intercity 

partnerships will be limited by the strength and extent of the connections 

between city members. A peaceful non-MEPS city with a government open 

to the idea of intercity partnerships might decide to form a partnership in 

order to ensure that the city can look to its MEPS partner city for assistance 

should conditions in the former become violent or otherwise unstable.
27 

If open communication is allowed, providing assistance may be easy. Any 

partnership arrangement will be strained, however, if an oppressive govern- 

ment severs formal ties. In such cases, the web of informal ties that has been 

built will often become an especially valuable asset. In this vein, even if it 

would be hard to create a partnership under such conditions, it might still be 
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possible to sustain one. Connections gained through such partnerships may, 

in some cases, even impede the ability of an oppressive state government to 

break all ties to outside parties in the first place. Informal ties to societies 

whose governments close off outside communication also present a special 

opportunity for human rights groups, since such ties can increase the groups’ 

capacity to respond. Both issue-based human rights groups and self-interested 

states can rely on informational networks forged under this community-based 

approach. When a grave human rights abuse is underway, human rights groups 

and states can leverage already existing intercity connections in order to garner 

political and financial support for the victims. 

Recent refugees and immigrants in a given MEPS city will often have 

language skills that enable both communication with the partner city and a 

general awareness of conditions on the ground. So if the city, provincial, or 

federal government of a partner city has closed off the city to outside com- 

munications, this fact need not translate into an utter disconnect between the 

MEPS and non-MEPS cities. Rather, human rights activists can approach the 

refugees and immigrants and inquire about both the responsible and affected 

parties and the nature of the human rights failures. Refugees and immigrants 

with developed ties may have up-to-date information, valuable ideas about 

potential weaknesses in the regime’s stranglehold on communication, and an 

awareness of useful channels for informal communication.  

To be sure, recent refugees and immigrants are not always willing to speak 

out about human rights failures in their home country. Nor are they always 

able to do so given cultural and linguistic constraints that they may face in 

their new countries. But human rights advocates in the MEPS city can take 

steps to help them overcome these constraints. The advocates can provide 

language assistance and, in the vast majority of MEPS, assure refugees and 

immigrants that speaking out in the new country is permissible (or even en- 

couraged) under existing legal and cultural norms. In these ways, advocates 

can reduce the psychological costs of action faced by the pro-human rights 

refugees and immigrants. Immigrants and refugees will then be more likely 

to contribute to community discussions about oppressive policies in the partner 

city.
28 

How might a response to human rights violations play out in the context 

of a given intercity partnership? When confronted by a major human rights 

failure, human rights organizations can immediately contact members of the 

“vanguard group,” whom leaders of the partnership program have already 

identified, in order to galvanize immediate support for the non-MEPS victims. 

They can interview the refugees and immigrants in the newspaper column, 

or on television, the radio, or the internet. And they can ask them to speak 

out publicly against the failures so long as doing so is not unacceptably risky. 

Acquired information can then be translated into practical action steps to be 

listed in the newspaper column and proliferated via fliers, the internet, tele- 
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vision, and radio, about how members of the MEPS city can mitigate prob- 

lems in the partner city. The sense of personal, communal responsibility that 

has already been built will be a critical asset here. For a given MEPS city 

will assist its partner city only insofar as it feels a sense of responsibility for 

so doing. Again, it may seem unreasonable to ask former members of a non-

MEPS city to speak out. But former members of oppressive regimes already 

express widespread, public disapproval of their former regimes. For example, 

there have recently been demonstrations in the U.S. against the Chinese gov- 

ernment’s policy on Tibet and the North Korean government’s treatment of 

its people.
29

 A twenty-first century cosmopolitanism that pays special heed to 

securing basic human rights worldwide can draw strength from such examples. 

By implementing intercity partnerships strategies, MEPS cities can modify 

their information structures so as to increase the psychological costs of moral 

complacency about others’ basic human rights. Participating NGOs, govern- 

ments, and human rights activists will then be able to build stronger bridges 

between MEPS and the non-MEPS cities.
30

 And the said costs can be made far 

greater than the costs associated with randomly seeing television news clips 

about human rights failures in an unfamiliar city halfway around the world. 

Members of the MEPS community will then be one step closer to appreciating 

the plight of the starving and suffering worldwide, as the parents did after 

coming face-to-face with the starving stranger at their door.
31

  

 
3.3. Six Advantages of the Proposal 
 

There are six advantages to an intercity partnerships strategy that raises the 

cost of moral complacency about human rights due to its personal and com- 

munal nature. One major advantage is that the proposal makes moral sense 

from the standpoint of MEPS communities who will be providing assistance 

to non-MEPS communities. If we members of MEPS repeatedly see ourselves 

failing to honor obligations that we know we have, then we ought, morally, 

to take steps to ensure we do not continue to fail. This notion calls to mind 

the idea of self-binding, familiar to us from the “Ulysses contract” in Roman 

mythology.
32

 Ulysses, who desperately wants to hear the beautiful Sirens, 

knows that if the crew on his boat hears them, they will become entranced 

and will jeopardize the safety of everyone aboard. So Ulysses directs his crew 

to bind him to the mast and, to prevent them from jumping into the sea upon 

hearing the Sirens, he has them fill their ears with wax. This enables the crew 

both to row the boat close enough for Ulysses to hear the Sirens and to avoid 

being exposed to their perilous music. Like a Ulysses contract, an intercity 

partnership is a sort of self-binding strategy. By forming partnerships with 

non-MEPS cities, MEPS cities can bind themselves in order to alter both their 

psychologies and their moral obligations in ways that will positively affect 

their willingness to help protect the human rights of people worldwide. Ulysses 
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willingly endured the cost of being tied to the mast of his ship for the benefit 

of hearing the Sirens’ beautiful music. Similarly, MEPS members can willingly 

endure the psychological costs associated with hearing about the plight of 

suffering people in non-MEPS. So doing may leave the MEPS members 

better equipped not only to help those in need but also to discharge their moral 

agency for the common good.  

Each of the other five advantages of this proposal requires less elaborate 

discussion. First, the proposal is compatible with various conceptions of the 

respective roles that governments, NGOs, and other organizations should play 

in preventing and mitigating human rights abuses.
33

 Second, close interaction 

between members of the partnering cities could yield innovative solutions 

that are tailored to the particular needs of the affected community. Third, 

campaigns focused on bringing the moral sense of MEPS members into 

tension with global human rights realities could be carried out in a wide range 

of cultures. Adherents of diverse comprehensive moralities (e.g., Christianity, 

Confucianism, Islam, secular humanism) can choose culturally sensitive ways 

in which to increase fellow adherents’ psychological costs of complacency. 

Fourth, the proposal would lead to valuable cultural exchange and enhance 

the sense of community between the cities. Finally, information structures in 

most or all MEPS can be modified significantly even if information structures 

in illiberal or minimally democratic non-MEPS are resistant to modification.
34

 

This paper has so far emphasized the costs of moral complacency about 

human rights and the vital role that intercity partnerships can play in motivat- 

ing MEPS members to assist members of non-MEPS. It also bears note, 

however, that MEPS members themselves can benefit from meeting their 

human rights obligations in the context of intercity partnerships. In particular, 

people in MEPS who choose to develop a richer sense of the people and 

communities in need will enjoy positive self-esteem effects as a result of 

assisting non-MEPS members. This is especially true for those who, rather than 

simply giving money to “someone over there,” choose to interact directly with 

members of non-MEPS through the internet or other media. The psychological 

importance of these effects should not be underestimated, since they counter- 

balance the opportunity costs of action. In the “starving stranger scenario,” 

the parents were willing both to give more money to starving persons world- 

wide and to save less for their own children’s college educations. As a 

counterbalance to any added familial stress, these MEPS members derived 

satisfaction from the uplifting experience of having helped another person in 

genuine need. By lacing the information sphere with vivid images, moving 

narratives, and vital information, intercity partnerships can make clear to MEPS 

members that assisting the least well-off is very often a win-win proposition.  
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4. Conclusion  
 

Members of MEPS should strive to build domestic communities in which it is 

at least as easy to acquire actionable information about societies that suffer 

under human rights failures as it is to learn the statistics of one’s favorite 

athlete. Fortunately, internet-era advances have produced an informational 

apparatus conducive to significantly improving this state of affairs. The need 

to mold information structures so as to better equip MEPS members to ful- 

fill their moral obligations to non-MEPS members should not be overlooked. 

It is critically important that personal, communal ties be built between non-

MEPS and MEPS that can then be leveraged to combat human rights failures. 

Most contemporary societies are open to at least some cross-cultural exchange, 

and the exchange of information under globalization is both cause and con- 

sequence of that openness.
35

 For example, although Iran is often considered to 

be a closed-off society, a Tehrani friend of mine tells me that her compatriots 

routinely view satellite television from the U.S. and other Western countries. 

Moreover, the parliament of Estonia has recently undertaken a major effort to 

ensure free internet access throughout the country, and a Congolese friend 

has said that, though his region recently became a site of intense guerilla 

warfare, he was able to learn of his family’s status and location in hiding 

thanks to cell phone technology.
36

 

Both anecdotal evidence of this ilk and a wide range of globalization 

studies suggest that information structures in MEPS and around the world 

can play important roles in international efforts to secure the human rights 

of the least well-off. MEPS members have long been building informal ties 

with people throughout the world via the internet and other modes of written, 

spoken, and visual exchange. Human rights advocates can leverage these 

existing cross-cultural relationships in their efforts to build fruitful intercity 

partnerships. By forging personal, cross-cultural ties between communities, 

they can modify MEPS information structures in ways that increase the cost 

of moral complacency about human rights failures. Faced with this new psy- 

chological state of affairs, prosperous MEPS members may very well respond. 
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ABSTRACT. Interest in Asian business and management practices developed during 

the Japanese business emergence in the 1980s. The rise of the Asian tigers in the 

early 1990s and the emergence of China and India in global business affairs during 

the last decade have kept up the momentum of interest. This paper contemplates the 

question as to whether specific Asian paradigms of business and management actually 

exist. The author takes a look at Confucianism, Sun Tzu’s military strategies, Bud- 

dhism, and Islam as possible paradigms. However upon a superficial look at these 

paradigms, there appears more influence on Western management thought than Asian 

management thinking, excepting Confucianism.   
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1. Introduction 
 

Asian business and management has been of great interest to many ever since 

the rise of Japan Inc. during the 1980s. The ‘sudden’
1
 Japanese success in the 

US and European markets was explained by numerous authors as well thought 

out marketing strategies,
2
 a strategic mindset,

3
 superior productivity,

4
 organi- 

zational culture,
5
 specific cultural practices and a shared commitment,

6
 a 

special nexus between government, business, and the banking system,
7
 and 

innovation.
8
 The rise of the Asian tigers in East and Southeast Asia added to 

the mystic of Asian management. This lead to a further round of authors 

espousing reasons for success including work ethics, culture, low cost base, 

rising levels of innovation, government sponsored capitalism, the role of the 

overseas Chinese,
9
 quanxi,

10
 growing domestic markets, and well thought out 

strategies.
11

 Interest in Asian business and management declined with the 

Japanese bubble bursting and the Asian financial crisis of 1997. This occurred 
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at a time when there was a small re-emergence of US industry where the 

Asian myth was broken and it was back to business as usual.
12

  

US industry became equipped with new paradigms that would solve all 

their competitive problems packed up in new management philosophies that 

would bring a new arrogance in executive management, who thought they 

were envisioned for the future. Tools and slogans like the ‘Value Chain’, 

‘Strategic alliances’, ‘Strategic innovation’, ‘Lean Manufacturing’, ‘Business 

Process Re-engineering’, ‘Balanced Score Card’, ‘Benchmarking’, ‘TQM’, 

‘branded derivatives’, ‘Quality Management Systems’, ‘Zero defects’, ‘Per- 

formance Measurement’, ’Excellence Model’, and ‘Six Sigma’ instilled new 

found confidence. Many of these ideas became a ‘quick fix’, with a rapidly 

growing consulting industry supporting the concepts. However most of these 

ideas were misinterpreted, as for example, managers saw lean production as 

a means to cut back on staff and declare themselves a lean organization.  

However the first decade of this Millennium saw China and India begin 

to emerge as serious global contenders. Interest again returned to Asia with a 

flood of books published about the success of the new rising giants. Literary 

focus today is upon the nouveau entrepreneurs of the region, who they are, 

how they organize themselves and became successful.
13

 Most literature about 

Asian management has been positivist and instrumentalist rather than reflective. 

This can be seen with title phrases like ‘how’, ‘new competition’, ‘success’, 

and ‘challenge’, etc. Culture and philosophy has been superficially mentioned 

and there are indeed a multitude of books about ‘Confucius’,
14

 ‘Sun Tzu’,
15

 

‘Buddhist management’,
16

 and ‘Islamic business’.
17

  

After so much reading material about Asian management there are still 

questions to be answered. Is there a distinctively Asian type of management 

based upon traditional philosophy? Is the focus on these ancient philosophies 

and religion really relevant to Asian today? This paper has selected four 

philosophies, first briefly explaining them, and then giving consideration to 

the relevance within contemporary Asian society. The paper will conclude 

postulating what types of paradigms and frames may enhance our under- 

standing of Asian business in the future and what similarities they may have 

to current occidental paradigms.  

 
2. The Confucian Paradigm  
 

Confucius was born with the name K’ung Ch’iu in the Lũ Kingdom of China 

in 551 BC, and was in later life called K’ung Fu-Tzu (Master Kung) by his 

followers. He is probably the most famous Chinese moralist, intellectual, 

philosopher and educationalist known outside China and his teachings have 

had great influence on China’s social and political thought over the last 2500 

years, as well as spreading to East and South-East Asia.
18

 Confucius developed 
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a system that saw man as a social being, interconnected to society through a 

system of moral and social ethics, concerned with perfecting human character 

to create a virtuous social order.  

While the traditions of Confucianism have historical and regional variations, 

there are certain central ideas and values which are common. These values 

have constituted the key elements of the traditions of societies which have 

endured history and political upheavals. The basic Confucian concepts embrace 

a dynamic cosmological worldview for promoting harmony amidst change, 

where individuals exist in concentric circles of relationships with ethical re- 

sponsibilities that place importance on the family, within a hierarchical social 

system, where loyalty to elders is paramount and a generational concept of 

gratitude and respect for earlier ancestors exists. Education is the mechanism 

where individuals are cultured and developed as a means to enrich society 

and create a social and political order. History is valued as continuality and 

a basis for moral reflection and learning.  

The worldview purported by Confucius is characterized by four key 

elements: 

1. An anthrop cosmic perspective of the great triad of heaven (a guiding 

force), earth and humans, 

2. An organic holism where the universe is seen as unified, interconnected 

and interpenetrating, where everything interacts and affects everything else, 

3. A dynamic vitalism of underlying units of reality which is constituted of 

the material energy force of the universe (chi), the natural force of the universe, 

which creates reciprocity between man and nature and is the substance of 

life responsible for continuing process of change in the universe, and  

4. Ethics embracing man and nature. 

                                                                                                                                                               

Within this context, Confucian thought sees the person in relation to others 

and not as an isolated individual. Thus, in Confucian society, the common 

good is more important than individual good. In this view, self interest and 

altruism for a common cause is not always mutually exclusive.  

Confucius was more concerned about the process of human development, 

rather than theological concepts and ends.
19

 He believed the principles of 

relationships could be extended from that of running a family to the govern- 

ing of a kingdom or nation: “Those who want to be a leader or ruler have to 

have their own house in order.”
20

 Through education and rituals which signified 

respect, man would develop five inner virtues; integrity, righteousness, loyalty, 

reciprocity and human-heartedness, which once developed would radiate 

externally from the individual, so that society could be governed by man, 

rather than rules of law. To this end, Confucius defines five primary relation- 

ships that will achieve this; ruler and subject, parent and child, elder and 

younger brother, husband and wife, and friend and friend. As a child develops 

and learns, he or she will first learn to love and respect the parents, then 
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brothers and sisters, then relatives, and later all of humanity. This piety is 

called Hsiao, which is considered the root of all humanity.  

This philosophy was able to change the family in agrarian China from a 

unit of production to a collective moral dimension, with a social code for 

each rank of the family hierarchy, very different from the Western concept 

of individualism.
21

 This led to the concept of guanxi, much written about in 

Western literature, “a focus on relationships with a shared history, respect 

for the past, a value that many – not all – Chinese cherish.”
22

  

Two other concepts in Confucianism are Tao, the way of life and Te, 

potency and self-sacrificial generosity with humility, with the moral power of 

attraction and transformation, associated with these qualities. The humanistic 

attribute required to achieve the above is through Ren, which means love, 

kindness and goodness, qualities of the perfect individual. This is the essence 

of what makes humans different from other members of the animal kingdom. 

Failure to develop Ren would lead an individual to quickly develop foregone 

conclusions, dogmatism, obstinacy and egotism, which would block wisdom 

and prevent people from making new insights and discoveries, as one’s mind 

must remain open to become wiser. Li is the expression of Ren in a social 

context through norms, rites and rituals governing ceremonies according to 

one’s social position. Through Li, the individual expresses his respect and 

reverence for others.
23

  

Another important aspect of Confucian thought mentioned above is Yi or 

righteousness. This is where self interest is subservient to organizational 

interest. Yi is practiced through cultivating ritual and etiquette and eventually 

becomes second nature. Zhi or wisdom is the ability to apply the above 

virtues into life situations which implies an understanding of the Confucian 

worldview above. Zhi is therefore much more than knowledge. Finally one 

must possess Xin or trustworthiness to safeguard the mission of the organi- 

zation. Romar suggested that Confucian ethics are very similar to the ideas 

developed by Peter Drucker.
24

  

Confucius was not influential in government during his time, serving only 

in minor positions, and wondering around China giving advice to those few 

that listened. However, he attracted a number of followers, who later held 

office in government, advised by Confucius on matters of ethics and piety. 

However he became quickly disillusioned as they didn’t take his counsel. 

Confucius spent most of his last years working on his classics.   

After his death, Confucianism had to contend with other philosophies of 

Taoism and Buddhism during the 3
rd

 to 7
th

 Centuries, creating a blend of 

philosophies creating Neo-Confucianism, dominating philosophical thought 

in China during the Tsang Dynasty (618–906 AD), the Sung Dynasty (960–

1279 AD) and later during the Ming Dynasty (1472–1529 AD). Confucian 

institutions in China slowly disintegrated after the overthrow of the Last 
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Emperor in 1911, although it survived in practice in Taiwan, Hong Kong, 

Macao and parts of South-East Asia after that time.  

Confucianism has been examined and debated about its significance to 

Asian Economic development by Western scholars, over the last few decades. 

Confucianism is often misunderstood, as to its real interpretations. Most have 

believed that Confucianism is completely worldly and humanistic, lacking 

any divinity. However, Confucius last book The Annals of Spring and Autumn 

(chũnqĭu) is full of references to the divinity of heaven and its influence upon 

man and reason for existence. Some scholars have criticized Confucian works 

as being nothing more than a reaffirmation of earlier thoughts, with no 

originality,
25

 although Confucius himself stated the need to look back to 

learn history as examples of models and acts of piety. Many misunderstand 

the concept of holism, not necessarily meaning holism of society, but holism 

of the worldview from a family perspective.
26

  

During the 1980’s and 1990’s many academics became interested in the 

connections between Confucianism and the spectacular rise of the Asian Tigers. 

Some argued that Confucius was opposed to modernization as it didn’t advocate 

individualism, common to the Western characteristics of entrepreneurship, was 

too dependent on guidance, emphasized an all round development of person- 

ality to harmonize with the environment, which discouraged aggressiveness 

and encouraged traditionalism, rather than modernization.
27

 However, Tu 

suggested that individualism is a Western mode of capitalism and East Asian 

had developed another model based on relationships to develop change through 

consensus and networks, with a sense of personal discipline.
28

 Confucianism 

was criticized for lack of profit motive, as his philosophies discouraged self-

motivation and that merchants were not included in Confucius set of key 

relationships. However, through responsibility and obligation to family, other 

motives exist, such as their well-being,
29

 and treatment of those inside and 

outside an individual’s universe of relationships will be different, i.e., out- 

siders treated with respect but caution, more adversarial, rather than brotherly 

relationship. Confucianism is also criticized for its lack of innovation, whereas 

the reality of Chinese business has been to seek ways to control an existing 

market, rather than create new value through innovation.
30

  

The tremendous economic growth in Asia after the Second World War 

was labeled as “Confucian capitalism.”
31

 Hofstede postulated that culture is 

a prime determinant of performance and Confucianism dictates hierarchical 

organizational structure, preserving values, and thrift, which were all seen 

as organizational drivers of economic growth.
32

 One of the side effects of 

Confucianism is nepotism and thus the creation of lack of transparency, cor- 

ruption, and inefficiency.
33

 Some scholars labeled this as one of the prime 

reasons of the 1997 Asian financial crisis.
34,35

  

Perhaps one area where Confucian concepts can be superficially seen is in 

the Chinese family business around Southeast Asia. Chinese family businesses 
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are usually run by a patriarchal leader who installs direction and morals 

through the exercise of Confucian virtues.
36

 However, this often degenerates 

into crude authoritarianism.
37

 The hierarchy usually follows a kinship struc- 

ture where one’s position depends upon relationship with the leader, rather 

than on any professional merit. Subordinates know their roles and operate 

within a certain degree of autonomy, although most organizational knowledge 

is monopolized by the leader and shared at his discretion.
38

 Personal relation- 

ships are thus very much part of the decision making process and organizational 

performance is very subjective. Performance of these enterprises is often 

sub-optimal because of the nepotistic nature of organizations. In addition, one 

of the major objectives is to maintain harmony and avoid conflict within the 

organization as a means to maintain stability.  

Human relationships are built upon trust based on the principles of per- 

sonalization and quanxi.
39

 This was necessary in developing Southeast Asia 

when legal codes and contractual enforcement were still in their infancy. 

The effect of these arrangements was to slow down the state of progress and 

limit the incorporation of newcomers to an industry. This also restricted the 

input of new ideas and technology into firms within the region. The over- 

view of a traditional Chinese family enterprise is depicted in figure 1.  
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External Strategy 
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Process 
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Monopoly on Knowledge 
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Knowledge 

Implementation Charismatic Leadership 
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Level of 
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Figure 1 The Traditional Chinese Family Business 
 

In theory the centralization of decision making increases the ability to make 

quick decisions and adapt to a changing environment. However leadership 
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in these organizations seem to take on a conservative disposition and be 

averse to change. Firm flexibility and technology sophistication almost wholly 

depends upon the competencies of the patriarchal leader.   

To the contrary, it can also be argued that Confucianism actually has little 

influence on the way Chinese business is operated, at least in South-East Asian 

countries like Malaysia. Although Chinese business sustains and nurtures 

family members and maintains a paternalistic and hierarchical nature of 

authority within the enterprise,
40

 there is little evidence that Malaysian Chinese 

businesses rely on guanxi networks for growth and development,
41

 have 

little interest in long term sustainability and little adherence to the Chinese 

philosophies associated with Confucianism.
42

 It is also unlikely that many 

contemporary Chinese have a thorough understanding of the Confucius phi- 

losophy or the will or want to fulfill the piety and wisdom defined by Confucius 

in everyday life. One of Confucius followers Mèngzî warned, Ren is a concept 

not easily achieved by man. However modern life and business may tend to 

be judged by old values, creating a complexity of behavior that is often hard 

to understand,
43

 especially by the older generation that is Chinese educated. 

With the new generation returning to their family businesses after overseas 

study there is great pressure for patriarchal leaders to step aside and/or allow 

the introduction of ‘more professional’ management. Perhaps the greatest 

influence of Confucianism is in the governance of the State of Singapore, 

rather than in business.
44

  

Finally, John Naisbitt in his prophecy book Megatrends Asia predicted 

that the unique strengths of Chinese business networks, able to make speedy 

decisions and able to obtain resources through connecting people would make 

the Chinese business model the ideal flexible form of social organization for 

the globally connected world of the future.
45

 However this would assume that 

harmony doesn’t exhibit restriction on individuals from criticism of strategy, 

even though it may be constructive, as the practice of authority in Chinese 

companies means obedience rather than careful questioning of the status quo.
46

  

 
3. The War (Sun Tzu) Paradigm 
 

Sun Tzu’s The Art of War was written 2,500 years ago and was most prob- 

ably the first comprehensive book of military strategy ever written.
47

 Sun Tzu 

saw strategy as a tool in warfare, primarily out of sight of the enemy, aimed 

at gaining advantage and defeating an adversary by fighting as few battles 

as possible.
48

 Sun Tzu postulated achieving victory by out-thinking and out-

fighting the enemy with the best tools at one’s disposal. The thirteen chapters 

of the book lay out an ideology of strategy as follows: Chapter One: The 

proper planning of strategy; Chapter Two: How to avoid protracted campaigns; 

Chapter Three: How to defeat the enemy without going to battle; Chapter Four: 
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Find the enemies weaknesses; Chapter Five: How to exploit opportunities;                                                                                                                          

Chapter Six: How events and strategy are unpredictable; Chapter Seven: 

Relief of the enemy’s vigilance; Chapter Eight: The adaptation of strategy;                                                                                                        

Chapter Nine: Exploring the enemy’s position; Chapter Ten: The diligence 

of a commander; Chapter Eleven: The obedience and submission of subor- 

dinates; Chapter Twelve: Diligence and caution when undertaking tasks; 

and Chapter Thirteen: The use of intelligence.        
 

Within the above chapters are six basic applications of the principles outlined in 

each chapter of the book. These include: Winning whole or succeeding with 

all one’s resources and objectives intact; Leading to advantage or how to 

prepare and position soldiers for victory; Deception or keeping one’s intentions 

secret from opponents and enemies; Energy or applying force effectively and 

efficiently; Capabilities or finding the best path to achieve an objective; and                                                                      

Initiative or how to take advantage and capitalize upon an emerging opportunity 

in a conflict.              
 

Perhaps the most important aspect of Sun Tzu’s doctrines is wisdom. In 

ancient Chinese the character for wisdom was similar to the character for 

knowledge, thus wisdom and knowledge are interwoven. Sun Tzu believed that 

wisdom was an innate quality of a general and is made up of four qualities, 

the ability to plan, perceptibility, predictability, and adaptability. Therefore 

in planning a good general must know what the fight is for and how to place 

his troops and weapons in the right place at the right time. Potential problems 

must be foreseen, so that solutions are available when and if they are en- 

countered. In addition a general must be free of emotion so that decisions can 

be made without undue influence and consistently. Finally the general must 

be able to adapt to unexpected changing circumstances that may arise in the 

course of the campaign.    

In chapter five of The Art of War, military tactics are equated with the 

flow of water. “As flowing water runs away from high places and speeds 

downward, an army avoids strengths and seeks weaknesses. As water shapes 

its course according to the ground, an army works out its victory in relation 

to the enemy it faces. Therefore, as water retains no constant shape, there are 

no fixed conclusions in warfare. He can modify his tactics according to the 

enemy’s situation and thereby succeed in winning, may he be called divine.”
49

                                             

Military strategy has influenced business strategy as it has a similar 

objective of achieving a desired result and winning. Some of the important 

principals of Sun Tzu’s strategies that can be seen as relevant to business are 

summarized below: Business is extremely important to the owner so thorough 

planning is necessary; Avoid if possible direct competition against competitors 

(i.e., find a market where there is no competition); Emulate as much as 

possible the strengths of your competitors and build your strengths where your 
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competitors are weak; Ensure you have a planned exit strategy if necessary; 

Know your competitors well, you will have a better chance of success; Good 

leadership is a powerful motivator of followers (wisdom, sincerity, benevo- 

lence, courage, strictness); Show by example; Develop shared values in your 

organization to gain commitment; Develop competitive advantage and make 

full use of it in the marketplace; A powerful and efficient leader is indis- 

pensable to the success of the firm; Have a good technical background; To 

be competitive, a company must be able to capitalize on various changes in 

the economy, business and social environments and develop strategies accord- 

ingly; Must realistically understand what is in and outside of your control; 

Position yourself close to the resources you need and markets; Strength is a 

relative concept, no absolute superior or inferior strength, it is how you arrange 

your resources that can bring success; Hide your strengths and weaknesses 

from your competitors so you have the element of surprise in the marketplace; 

Seek out as much information about your competitors, markets and customers 

as possible; Delegate subordinates with enough authority to get the job done;  

Training is an important method of achieving efficiency; A combination of 

benevolence and strictness is the key to guaranteeing loyalty of your staff; 

and Be transparent in your reward systems so employees know what they 

will receive.  

An element that is beginning to be regarded as an important trait in entrepre- 

neurship is courage.
50

 Sun Tzu mentioned courage in chapter eight describing 

a general as a person who must be brave and courageous in battle, and his 

troops if cowardly will face capture by the enemy. In addition a general must 

be prepared to be bold and take calculated risks when necessary in order to 

seize opportunities without hesitation. Courage should also be attached to 

resourcefulness and decisiveness. Courage runs in two directions. If a situation 

becomes hopeless, a general must recognize this and immediately make a 

retreat. The courage to move forward blindly, i.e., making decisions based 

upon courage alone, is not genuine courage but a delusion, something equated 

to what we recognize as an overconfidence bias.
51 

Many authors writing about Asian business attribute Chinese business 

success to the following of the doctrines of Sun Tzu.
52

 This may have some 

positive bearing in the business strategies of some businesses, which are quoted 

as examples in books,
53

 and Sun Tzu’s philosophies have certainly influenced 

writers.
54

 But as other authors have commented in the Asian SME context, 

most businesses start out finding the correct business strategies by nothing more 

than trial and error until they find the winning set of strategies for their 

businesses.
55

 Very few business entrepreneurs in Southeast Asia until recently 

have been educated past secondary school and although Sun Tzu is known to 

Western business scholars, it is highly doubtful whether many are familiar 

with his works on strategy. However there is some evidence that the educated 

Chinese public service over the centuries did use these texts in forming the 
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strategies of Chinese state.
56

 It appears that the doctrines of Sun Tzu were 

studied by Western military scholars
57

 and the early business schools took some 

interest in The Art of War in the 1950s and 60s when the concepts of business 

and corporate strategy was being pioneered. Strategy as a war paradigm 

became very popular in the United States with a number of ‘bestsellers’ like 

Barrie James ‘Business War Games’, and Al Ries and Jack Trout’s ‘Market- 

ing Warfare’
58

 in the 1980s and has become part of contemporary marketing 

terminology.
59

  

Yet it is claimed that Sun Tzu’s doctrine influenced Admiral Yamamoto 

in planning the Japanese attack on Pearl Harbour, Mao Tse-Tung’s philoso- 

phies, the Vietnamese General Vö Nguyên Giáp’s strategies that led to victories 

over the French and American forces in Vietnam, Che Gueverra’s revolutionary 

and guerrilla tactics in South America, and the Gulf war campaigns and re- 

sulting insurgencies.
60

 In addition Sun Tzu has become part of popular culture 

influencing films like the Star Wars Trilogy, Wall Street, The Sopranos 

(HBO), The Art of War, and Die Another Day. The influence of Sun Tzu on 

Asian business has probably been through these western influences, rather than 

direct knowledge and education in the region itself.  

 
4. The Buddhist Paradigm 
 

Buddhist Dharma originated on the Indian Sub-continent with the birth of 

Siddhartha Gautama back in the 6
th

 century BCE. Buddhism spread through 

South Asia, South East Asia, Central Asia, and East Asia, taking on many forms 

and variations, which include the Theravãda, Mahãyãna, and Vajrayãna tra- 

ditions. Today Buddhism directly influences about 10% of the world’s popu- 

lation, although some practice a mix of Buddhism, and Taoism, that may even 

take on some Hindu influences.  

Within the Abhidhamma Pitaka, the last of three parts to the Pali Cannon 

(the scriptures of Theravãda Buddhism) are a number of texts concerning 

psychology, philosophy and metaphysics. The Abhidhamma Pitaka describes 

the structure of the human mind and perception with amazing accuracy to the 

accepted views of modern neuro-science. The mind is described as a con- 

tinual conscious process or experience in the metaphor of a ‘mindstream’ 

(something similar to phenomenological psychology).
61

  

Within Buddhist philosophy, consciousness and metaphysics are combined 

in the concept of Pratîtyasamutpada or dependent origination. This is where 

reality is seen as an interdependent timeless universe of interrelated co-

arising, co-dependence, and cause and effect. A human’s existence is inter- 

woven with the existence of everything else and the existence of everything 

else is interwoven with the human’s existence in a mutually interdependent 
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way. Because this concept is past, present and future, everything in the universe 

is only transient and has no real individual existence.  

A person’s perception continually ebbs and flows on a daily basis with 

changes in intelligence, knowledge and understanding, based on the type of 

emotions one feels and their individual strength, pull and intensity. This process 

makes a person happy, sad, excited, hesitant or anxious about people, things 

and events around them. One may feel angry, greedy, jealous, trusting, lustful, 

and confused all in one day. More often than not, we are not aware of the 

influence of our feelings upon how we perceive things and behave, as this 

process is partly sub-conscious.
62

 Feeling is what drives a person, whether it 

is to seek shelter and food, clothing and medical care, love and sex, career 

and comfort, etc. This is a very important concept because, it is only our 

ability to free ourselves from attachment and delusion about our sense of self 

and values unconsciously placed on others, will we be able to see the world 

as it really is, rather than what we wish it to be. In fact our view of self and 

existence is created through our clinging and craving which blinds us to the 

reality of dependent origination.
63

 The wheel of Samsara, or suffering through 

life is the heart of the First Noble Truth of Buddhism, that there is suffering. 

Although the wheel of Samsara may appear esoteric, the messages are straight 

forward without the divinity of mystic gods. This is the concept of Samsara 

was adopted into Buddhism with the metaphors of gods, afterlife, and rebirth, 

widely accepted during those times. Much of this mysticism has been added 

to Buddhism through the influence of various cultures and institutionalization 

over time.
64 

Buddhism is about transcending delusions and the patterns and pathways 

we are locked into, so human perception is clear and unbiased. This makes 

Buddhism an ethical philosophy of life, rather than a religion in strict terms.
65

 

According to Buddhist Dharma (theology), desire is a major part of our 

motivation and psych. Buddhism sees mankind living in a deluded reality 

caused by infatuation, attachment
66

 and clinging to desire for objects and 

permanence in the world as the source of all suffering. The pathway to wis- 

dom
67

 is found through understanding ‘The Four Noble Truths’ which are:  

1. Our delusions of self cause our suffering; 2. Suffering is a fact of life 

resulting from our attachment to what we desire; 3. If we extinguish our 

attachment, we reduce our suffering; and 4. By following the ‘Eightfold Path’ 

and developing wisdom, we can alleviate our suffering.  

The first Noble Truth is about our habitual relationship and attachment 

to anguish and craving, and how we relate to the events within our life. Do 

we embrace our emotions and mistake them for reality? Do we realize the 

consequences of our actions? The third Noble truth is the ability to let go of 

our attachment allows us to see other realities, not based on the bias of the 

ego-centric ‘I’ or ‘me”. If we can achieve this freedom from our emotions, we 
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can make decisions without just guessing about the potential consequences 

of our actions – a true wisdom.  

‘The Four Noble Truths’ can be seen as challenges to act rather than beliefs. 

Action as the fourth Nobel Truth espouses the practice of the ‘Eightfold 

Path’, which is a practical set of methods to let go of our attachment. The 

‘Eightfold Path’ consists of right understanding, right intention, right speech, 

right action, right livelihood, right effort, mindfulness and right concentration. 

Practice of the Eightfold Path may assist in raising consciousness to a com- 

pletely non-dualistic view of subject and object. There is actually nothing 

spiritual or religious about the ‘The Four Noble Truths’ or ‘Eightfold Path’. 

The ‘Eightfold Path’ is about everything we do, a mode for being in this world. 

Such practice underpins the visions and ideas we develop. A depiction of 

the ‘Eightfold Path’ is shown in figure 3.  
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Figure 2 A Depiction of the ‘Eightfold Path’ 
 

A brief description of each stage of the ‘Eightfold Path’ is below: 

Right view is both the beginning and end of the path. Right view is about 

understanding the ‘Four Noble Truths’ and seeing true realities without the 

delusion of craving and attachment. With the Right view the see the imperfect- 

ness of our nature and that around us. We understand the Law of Karma
68

 

and dependent origination. Right view is the cognitive aspect of our wisdom or 

knowing, as our view of the world forms all intentions, thoughts and actions. 

It is an intuitive insight that all beings endure suffering and this can end with 
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and understanding of the true nature of all things. Right view precipitates right 

thoughts and right actions.  

Right intention is our mental energy that controls our actions – the ethical 

part of wisdom. Right intention is commitment to self development based 

upon our personal ethics. Without right intention our ethics are covered up by 

our emotions which overshadow our mental energy with emotional energy. 

Right intention involves resistance to desire, anger, aversion, cruelty to others, 

or aggression. Therefore right intention is the source of our compassion.  

Right speech is the first part of our ethical conduct within the ‘Eightfold 

Path’. Speech is considered very powerful and be as potent as action, there- 

fore it is important to abstain from false speech, deceitfulness, slanderous 

speech, maliciousness, offensive or hurtful language to others, and idle chatter 

that lacks purpose. Right speech encourages a positive frame of telling the 

truth, speaking friendly, warm and gently, and only talking when necessary. 

The second part of ethical conduct is Right action. Right action involves 

the body as a means of expression, and deeds that involve bodily actions. Poor 

action leads to ethical degeneration, while wholesome actions reinforce our 

sense of ethics. Right action is restraining oneself from harming other beings, 

especially the taking of life, taking what is not given, dishonesty, and sexual 

misconduct. In the positive frame Right action is about acting kindly to others, 

being compassionate, honest, respecting the belongings of others, and keeping 

sexual relationships harmless to others.  

The third aspect of ethical conduct is Right livelihood. Right livelihood is 

about earning a living in a righteous way, where wealth is gained ethically, 

legally and peacefully. Dealing in weapons, dealing in living beings, i.e., 

raising animals for slaughter, the slave trade and prostitution, working in 

meat production and butchery, and selling intoxicants and poisons, as well as 

anything that violates Right speech and Right action should be avoided.    

Right effort is the first aspect of mental development. This is a prerequisite 

for all the other elements along the path. Effort is an act of will which 

without, nothing can be achieved. Misguided effort leads one into delusion 

and negative Karma and confusion. Right effort depends upon our mental 

energy which can be positive producing self discipline, honesty, benevolence, 

and kindness, or negative producing desire, envy, aggression, and even vio- 

lence. Right effort is necessary to prevent unwholesome occurrences, abandon 

unwholesome states that have already occurred, to arouse wholesome states 

that have not yet occurred, and maintain continuing wholesome states.  

Right mindfulness is the preferred state of cognition. This is awareness 

that brings the ability to see things for what they really are – a high level of 

consciousness. Right mindfulness is both part of our perceptions and thoughts, 

to see beyond our stereotyped impressions and existing biases and pattern- 

ing.
69

 Through mindfulness one can control the way thoughts go and maintain 

wholesomeness. Four bases of mindfulness exist; contemplation of body, con- 
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templation of feelings, contemplation of state of mind, and contemplation of 

phenomena.  

The final principle of the ‘Eightfold Path’ is Right concentration. Right 

concentration refers to the development of focus in our consciousness. This 

can be enhanced through the practice of meditation.  

In addition to the above Buddhist paradigm, other aspects of Dharma can 

also be developed into additional frames. These may include the concept of 

dependent origination which has influenced quantum and systems thinking, 

interpreting Samsara as organizational typologies in organizational develop- 

ment, and utilizing the concept of Karma in ethics and strategy.  

There is very little evidence of direct influence of Buddhist Dharma upon 

business in Asia. Many studies mix Buddhist and Confucian philosophies 

which although bear some similarities, are also contrastingly different.
70

 

Although some cases are reported,
71

 the Buddhist business is more myth than 

reality. This is partly because there is very little consensus about what a 

Buddhist venture would actually be like (the author’s interpretation is only 

one possible interpretation). The only visible evidence is the belief and prac- 

tice of a degenerated form of corrupted Buddhism, mixed with superstitious 

rituals, artifacts, ceremonies, giving donations to the temple for positive Karma, 

and praying to Bodhisatvta for wealth and prosperity.   

However, Buddhist Dharma has influenced Western psychology signifi- 

cantly. The teachings of the Abhidhamma Pitaka have inspired and influenced 

many psychoanalysts and psychologists,
72

 including Carl Jung, Erich Fromm, 

Albert Ellis, Jon Kabat-Zinn and Marsha M. Linehan. There has been a great 

leap forward in humanitarian and transpersonal philosophical influence in 

therapy.
73

 Dialogue between philosophy theorists and practitioners of East 

and West has led to mutually influential relationships between them.
74

 This 

has led to new insights into therapies and new schools of thought on both 

sides.
75

 Many of these practices are being used in modified forms for therapy 

today.
76

 Aspects of Buddhist Dharma are also incorporated in the works of 

Western philosophers including Caroline A. F. Rhys David and Alan Watts. 

Applying Buddhist philosophy to organization and management in ‘Western 

society’ is also not new. Writers have focused upon the quantum analogies 

of Buddhism,
77

 ethics,
78

 and humanist views.
79

 The wheel of Samsara provides 

insight that emotions play a major role in all organizations,
80

 where occidental 

organization theories have tended to ignore the role of emotion in organiza- 

tions until quite recently.
81

  

The concepts of dependent origination through systems theory and a 

reframed ‘Eightfold Path’ is similar to many of the concepts within the 

learning organization. Peter Senge is the Director for Organizational Learning 

at the Sloan Business School at MIT in Boston. He was one of the high 

profile academics during the 1990’s and propelled the concept of Learning 

Organization into the management vocabulary. Senge defines the learning 
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organization “where people continually expand their capacity to create the 

results they truly desire, where new and expansive patterns of thinking are 

nurtured, where collective aspiration is set free, and where people are con- 

tinually learning to see the whole together.”
82

 Such organizations according 

to Senge will be able to face the rapidly changing environment with flexibility 

and adaptation, driven by peoples’ willingness and capacity to learn at all 

levels. However current organization structures and form are not conducive 

to learning and people although having great capacity to learn, do not have 

the tools needed.
83 

Senge believes that people want to be part of something bigger than 

themselves to grow and this is where they have opportunities to re-create’ 

themselves. The prevailing method of learning in organizations is adaptive 

learning focused on survival, but for a learning organization there must also 

be generative learning, organizational learning disabilities can be overcome. 

Generative learning requires a mastering of five disciplines: Systems thinking 

– seeing the world and events as a whole, where forces behind them are 

related. This helps us to see relationships and helps us to see how to change 

things effectively with minimum effort, i.e., to find leverage points in the 

system. This has a lot of similarities with the concepts of dependent origi- 

nation; Personal mastery – the process of continually deepening and enriching 

our personal visions, the focusing of energies, developing patience and seeing 

reality objectively. Personal mastery could be considered a product of the 

‘Eightfold Path’; Mental models – are unconscious metaphors of how we see 

things, which influence how we act. If we can understand how we see things, 

we are in a better position to see reality more objectively. Mental models are 

about wisdom and right mindfulness; Building shared vision – to develop a 

shared picture which will create commitment, rather than just compliance by 

individuals. Building shared vision is about right intention, right action, 

right effort, and right concentration; and Team learning – is the ability of 

the group to rid themselves of their assumptions and begin to think together. 

This must be done openly without anyone trying to win. Team learning is 

about the journey that the ‘Eightfold path’ takes a community.  

These disciplines can be focused towards seeing wholes, rather than 

parts, seeing people as active participants, rather than helpless reactors and 

to creating the future, rather than reacting to the past.  

Senge and his team spent many years developing this process. However 

companies found it extremely difficult to implement as managers were 

unwilling to give up power, management didn’t give enough flexibility and 

authority to staff, individuals weary about taking on the responsibility, man- 

agers and employees just simply didn’t have the skills and the process was 

undermined by organizational politics, something which is not directly tackled 

in Senge’s process. Learning organizations are fundamentally different from 

authoritarian organizations and it was beyond management to let go and make 
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these radical changes. Learning organization is not a quick fix as many had 

assumed, but a daunting task requiring exploration of individual performance, 

personality and ambitions in life, something beyond many peoples’ willing- 

ness to make commitment. There are few organizations that resemble Senge’s 

model and while business wants to develop long term growth and stability, 

their focus is on enhancing brand recognition and status,
84

 intellectual capital 

and knowledge and product development and ensuring production and dis- 

tribution efficiency,
85

 and solid financial returns.
86

 There have been many 

suggestions that Senge’s model is just too idealistic and perhaps ahead of its 

time because of its revolutionary approach
87

 and that it will take people to 

really make a commitment to organizational life in new ways. In 1994, Senge 

with his colleagues published the fieldbook
88

 providing more ideas and sug- 

gestions about how to develop the process of learning organization. 

 
5. The Islamic Paradigm 
 

World events and media portrayal of Islam over the last few decades has 

projected negative images, which are based on a total misunderstanding of 

Islam and the principles it encompasses.
89

 Predominantly, Islam through many 

eyes is seen as a homogenous view of the world, where many elements of 

the media have stereotyped
90

 it as an extreme religion. This situation has not 

been assisted by the lack of published academic and intellectual thought,
91

 

which could assist in developing more balanced views about what the prin- 

cipals of Islam stand for. The focus of most published works on Islamic 

economics and business has been in the domains of finance and morals,
92

 

which leads most to the conclusion that Islam has little to contribute in the 

theories of economics and business.  

The first and most comprehensive model of Islamic economy in modern 

times was published by Dr. M. Umer Chapra in the early 1990’s. His hypo- 

thesis was that existing economic models of capitalism, Marxism, socialism 

and the welfare state have failed to provide full employment, remove poverty, 

fulfill needs and minimize inequalities of income distribution. Both the market 

and centrally planned models have been weak in providing overall wellbeing, 

where problems of family disintegration, conflict and tensions, crime, alcohol- 

ism, drug addiction and mental illness have indicated a lack of happiness and 

contentment in the life of individuals. Dr. Chapra stated that a new system 

needs to be considered which could optimize human wellbeing and presented 

an Islamic model of economy, which never been tried or implemented in any 

world economy and has potential to solve common economic problems due 

to the overall humanitarian goal of achieving the wellbeing of all members 

of society.
93
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The message of Islam forms its basis from the Al-Qur’an, which is the 

direct word of Allah (S.W.T.). The Hadĭths are documents made up of lessons 

taken from the life of the Messenger Muhammad (S.A.W.), written down by 

a number of apostles, which put the knowledge from the Al-Qur’an in both 

context in which they were revealed and assist in developing a general and 

universal significance.
94

 Without the Hadĭths many important aspects of Islam 

would not be known today and the Al-Qur’an would be at the mercy of 

those who misinterpret it.
95

  

To date, “The fanaticism and prejudice for Western managerial systems 

have also, among other things, veiled the relevancy of Islam as a model of 

management, as well as generating a cynical reaction that the Islamic model 

existed in history and concept only, but never practiced in modern life, even 

by countries with a Muslim Majority.”
96

 Islamic scholars argue three main 

reasons for the need to develop and implement an Islamic business frame- 

work: 

1. The nature of man: Man has both the potential to rise to great spiritual 

heights and also disintegrate into total immorality. Man’s ability to act rightly 

or wrongly is a matter of moral choice. Under the Islamic viewpoint, man’s 

purpose on earth to carry out ibadah (relates man to Allah {S.W.T} through 

spiritual acts)
97

 and follow God’s will with total devotion, according to his 

natural disposition (fitrah); where everything fits into the divine pattern under 

the laws of Allah (S.W.T).
98

 Submission to the laws of Allah (S.W.T) brings 

harmony to man, however man was created with many weaknesses,
99

 forget- 

fulness,
100

 greed for material comforts and power,
101

 is capable of oppressive- 

ness and ignorance,
102

 is rash and impatient,
103

 stringy and miserably,
104

 

ungrateful,
105

 quarrelsome,
106

 ruthless,
107

 and full of self interest,
108

 which can 

easily lead him astray.  

2. The amoral society: General society has become amoral and lapsed in 

faith, believing that truth and reality is based on what can be touched, 

smelled, seen, heard and tasted. This has lead to a society that has become 

materialistic and less spiritual. This absence of spirituality is leading business 

into immoral activities such as stealing, lying, fraud and deceit, making people 

believe that they cannot succeed without pursuing the same practices.
109

  

3. The underdevelopment of Islamic societies: Approximately 80% of the 

World’s Muslins live in poverty, as cultural minorities in other countries, 

with high incidences of unemployment and low productivity.
110

 Countries with 

majority Muslin populations, are declining in their knowledge generation, 

research, innovation and educational standards,
111

 have a generally a lower 

life expectancy, higher illiteracy rates, lower GDP per capita rates with the 

majority of people living in fragile and non-arable lands, poorer infrastructure 

and water supplies and a larger number of dependents than the non-Islamic 

World.
112

 Islamic GDP as a percentage of total World GDP is estimated to 
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be only 45% of what it should be, in order to be on par with the rest of the 

world.
113

  

The basic Islamic principles and their interrelationships are shown in 

figure 3 below. 
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Figure 3 An Islamic Business Framework 
 

The Al-Qur’an was revealed to the Prophet Muhammad (SAW), who was 

born into a trading family and brought up by Abu Talib, who was a trader. 

Society in the Prophet’s time was almost totally dependent on trade as a means 

to earn a living and unlike any other religion, the Al-Qur’an is heavily written 

in the metaphor of business and trade. Within many parts of the Al-Qur’an 

life is paralleled to a business venture, where one earns profits to gain entry 

into heaven – profits meaning faith and good deeds to others and those that 

accept Allah’s (SWT) guidance as a bargain to save them from punishment 

on judgment day.
114

 Islam urges individuals to strive their utmost to earn 

large monetary rewards and spiritual profits, while at the same time being 

inspired to be successful and honest people.
115

 This is part of the concept of 

ad-din, which makes material and spiritual pursuits inseparable, where one’s 

whole life is concerned with the needs of humankind here on earth to secure 

a comfortable life in the Hereafter.
116

 Consequently, Islam does not prohibit 

worldly success,
117

 in fact Allah (SWT) has provided opportunities for human- 

kind to obtain success and it is certainly the responsibility of the individual 
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to do so.
118

 However involvement in business should also carry with it be- 

nevolent intentions for others while seeking success for oneself.
119 

Islam espouses a market economy with freedom of the individual to operate 

a business with minimal outside interference: “He who brings goods to the 

market is blessed with bounty, he who withholds them is cursed.” (Ibn Majah 

& Al Hakim) 

A market mechanism is urged with free flowing knowledge without 

exploitation by middlemen: “Do not chase after those who are going to the 

market before they reach the place” (Al-Bukhari & Muslim). 

Islam also prohibits price manipulation: “Anyone who withholds goods 

until the price rises is a sinner” (Muslim). 

Thus Islam espouses that free trade is a major factor in the enhancement 

of living standards of the general community, subject to some constraints on 

business in the interests of the wider community. 

Central to Islam is Tawhid, “…a man’s commitment to Allah, the focus 

of all his reverence and gratitude, the only source of value. What Allah desires 

for man becomes value for him, the end of all human endeavor.”
120

 Tawhid 

is the Islamic way of life, the fundamental of all Islamic civilization, which is 

process, means and end together. Tawhid is both the essence of the individual 

and the society he or she lives in. Tawhid is acceptance of one creator and 

His divine guidance of humanity.
121

 Tawhid implies both the mission and 

morality of humankind in both social and spiritual contexts.  

Mankind’s responsibilities under Tawhid fall into two categories, fard’ain 

which is an individual’s obligation to perform his or her religious duties and 

fard kifayah, which is an obligation for man to serve the entire community, 

through services to each other, necessary for the community to live safely and 

comfortably. Thus the obligation to improve the Muslim Ummah (commu- 

nity) falls under fard kifayah,
122

 where undertaking business is the principal 

method
123

 of improving the economy and community: “Be involved in busi- 

ness as nine out of ten sources of income lie in business” (Ihya). 

The building blocks of Tawhid are the concepts of al-iman (belief), al-

ilm (knowledge) and al-amal (pious acts and efforts). Al-iman is the belief in 

the existence of one God and Creator, with a commitment to His teachings 

and revelations, revealed through the Al-Qur’an, and Prophets, through the 

Hadĭths and Sunnah (what the Prophet Muhammad (S.A.W.) said, did, 

agreed or disagreed to). Our faith in Allah (S.W.T.) is reflected in our daily 

behavior, influenced by our moral system formed and contained within us. It 

is our inner self: “Faith is not expectations and not outward ornamentations, 

but implanted in the heart and realized through actions” (Ibn Najjar & Dailami). 

Al-iman is deepened by al-ilm,
124

 which is the responsibility of all Mus- 

lims to seek
125

 in order to fulfill and perform al-amal. Knowledge (spiritual, 

wisdom and scientific) is the foundation of all acts of al-amal which would be 

futile and unproductive without the search for further knowledge
126

 to enhance 
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the wellbeing of society.
127

 Islam places great importance on scientific dis- 

covery, knowledge and wisdom to develop civilization.
128

 Al-iman and al-ilm 

manifested through al-amal is the basis of the advancement of civilization 

for the benefit of humankind and the Ummah (Muslim community), in par- 

ticular. This is undertaken under the principal of ad-din, mentioned above, 

which is referred to as ibadah.  

In Islam a person, who of faith, knowledge and pious devotion, manifested 

in effort and acts, using reason and experience and adheres to the teachings 

of the Al-Qur’an and Prophets is a person of Taqwa, adhering to the philosophy 

of Tawhid. He is fulfilling his purpose on earth to perform ibadah
129

 to God, 

through obedience (ta’ah), which conforms to his true and essential nature 

(fitrah) of man. This relates man to God through everything an individual does, 

including spiritual duties, thoughts, actions and deeds to other people.
130 

As man operates in a social environment, Islam prescribes a number of 

forms of business organization, through which his obligations can be fulfilled. 

A mushharakah can take a number of forms: 
 

a)  Mudarabah: Partnership where one manages the partnership and another 

supplies the financial support, 

b) Shirkah: where two or more individuals pool financial resources and 

share profit and loss on an agreed ratio and held liable to the extent of their 

capital, and                                                               

c)  Syari’ah: each partner is able to operate other businesses, independent of 

the principal business. 
 

Such business organizations are founded and operated on the principle of 

al-ta’awun (mutual assistance and cooperation) among members of a society 

for both their mutual benefit and that of a society as a whole.
131

  

Islamic business is governed by the rules of syar’iah, the path by which 

all Muslims should follow. The syar’iah is the divine law that establishes 

the standards of justice and human conduct, as well as what is permitted and 

prohibited in action. The syar’iah is based on the Al-Qur’an, Sunnah and 

interpretations by Islamic scholars. Some Muslim scholars have stated that 

these standards are beyond human and are a goal or path of guidance,
132

 

where others see these utopian ideals as mandatory for advancement of the 

community.
133

   

Central to the syar’iah are the concepts of Halal and Toyyibaan, which 

govern all the economic activities of man in wealth production and consump- 

tion of wealth, where certain means of gaining a livelihood are declared 

unlawful.
134

 Halal means lawful or permitted for Muslins,
135

 a concept that 

is much wider than just issues of food, concerning as to whether things are 

undertaken according to the syar’iah.
136

 Toyyibaan is a much wider concept, 

meaning good, clean, wholesome, ethical in the Islamic concept. In nutrition, 
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Toyyibaan is much wider than Halal, as food must also be clean, safe, nu- 

tritious, healthy and balanced.
137

 Toyyibaan would also mean that agriculture 

must be undertaken within sustainable practices,
138

 and in business that things 

are done with good intentions.
139
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Figure 4 The concept of Halal and Toyyibaan in relation to HACCP and GMP.140 

 

In Islam, the individual’s vision, mission and objectives in business is to 

achieve both success in this world and the hereafter. This is al-falah. Islam 

puts very little restriction upon the scale of worldly success,
141

 except spec- 

ifying, it must be reasonable, provides the comforts of worldly life,
142

 with 

consideration to the poor and suffering,
143

 and within the balance of worldly 

and spiritual life.
144

 Mans success must also serve the legitimate needs of 

the ummah.
145

 This is in great contrast to the singular objective of profit 

maximization in contemporary business thinking.
146 

Allah (S.W.T.) equipped man with the faculties of understanding right 

and wrong, so that he may obtain a bright destiny.
147

 Man has a free choice in 

what he chooses. Opposition and straying from his true nature (fitrah) will 

bring discord to the individual where negative attributes will distort his true 

nature, which could lead him into doing evil deeds.
148

 The individual has his 

al-iman and al-ilm to keep him from this path of self destruction (al-fasad), 

which would manifest itself through nepotism, favoritism, envy, greed, cor- 

ruption, injustice and ignorance.
149

 This in Islam is the influence of satan, 

manifested in many different ways to man to lure him away from God’s chosen 

path for him. Man becomes unfocused through ignorance and lack of knowl- 

edge.
150
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Achieving al-falah means that man has lived up to God’s trust placed 

upon him, through performing his ibadah, while obeying all the laws of the 

syar’iah. This is where man has overcome his weaknesses in the service of 

Allah (S.W.T.) through righteous deeds (amal), in his obligation of fard 

kifayah. Man has reached the state of amanah, fulfilling the trust God has 

put in him.
151 

Islam also specifies the way organizations should be operated and managed. 

As discussed, an organization must base all its work on al-amal and ibadah 

with the overall management objective of achieving al-falah for the organi- 

zation as a whole and each individual within it. This is based upon a foundation 

of al-iman and al-ilm, within a civilization based upon a Tawhid philosophy, 

so that employees have the opportunity to achieve taqwa and avoid straying 

towards the state of al-fasad. Central to achieving this are the concepts of 

shura (participation in decision making and community learning) and adab 

(justice and rights).  

Shura is total organizational community participation in decision making 

to ensure an organization gets the best views, is creative, to develop em- 

ployees understanding of decisions made, to achieve better implementation 

of decisions and strengthen the Islamic fraternity.
152

 Shura is can also be seen 

as a organizational control mechanism to prevent management and individuals 

within the organization from straying down the path of ignorance, greed and 

oppression,
153

 so that the organization can continue to serve its members and 

the wider community and thus sustain itself. Shura creates a positive learning 

environment within an organization, similar to the concepts of a learning 

organization postulated by Peter Senge.
154

 The Al-Qur’an states that the con- 

cept of shura is mandatory upon any organisation.
155 

An organization should build its foundations upon the basic principles of 

human rights in its administration based on the concept of adab. Adab is 

based on the existence and recognition of Allah (S.W.T.) and recognition of 

his commands and laws (syar’iah). Within an organizational context, adab 

persuades man to do good and avoid evil (al-fasad), in accordance with the 

nature of man (fitrah) and nature of his action (al-amal). Adab comprises four 

major responsibilities, 1. responsibility to God, 2. responsibility to oneself, 

3. responsibility to society and other human beings, and 4. responsibility to 

the universe and other creatures.
156 

Over the last few decades ‘Western’ management ideas and ethics have 

moved closer to Islamic principles and ethics. Stephen Covey, a devout prac- 

ticing member of The Church of Latter-Day Saints, evangelistically preaches 

personal development, fulfillment and spirituality within the context of the 

organization. Covey’s first book The Seven Habits of Highly Effective people 

set a standard of highly ethical and humanistic principles that all individuals 

should strive for in business:
157 

Be proactive as this will develop the ability 

to control one’s environment, rather than be controlled by it, as is generally 
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the case; Begin tasks with the end result in mind, avoid distractions and 

concentrate only on relevant activities, which will make you much more 

productive; Organize correctly and undertake the most important tasks first 

in a step by step approach; Look for win-win strategies so that all benefit; 

Listen to people first and understand them before you try to make them 

understand you, which will assist in maintaining positive relationships with 

people; Look to develop synergy between people which will develop a better 

outcome, greater than what individuals can achieve working by themselves; 

and Continually seek self-renewal, spiritually, mentally, emotionally, socially 

and physically. 

Covey’s book sold over 15 million copies and launched him on a career 

of consulting to many of the top Fortune 500 companies. Covey built a 

training and consultancy company which has over 12,000 direct facilitators 

with curriculum materials translated into numerous languages. Covey’s organi- 

zation has also developed pilot programs with cities wishing to become 

principle centered communities. Covey’s set of life rules is not without their 

critics who claim his ideals are too idealistic and difficult to implement as 

well as being seen as a quick fix approach. However, this does not detract from 

the extremely large following of devotees to Covey’s methods growing around 

the world. There are similarities with Peter Drucker, Dale Carnegie and 

David Allen in the approach. Dale Carnegie’s work is also on the rise again 

in popularity and consequently, corporations are taking notice of the impor- 

tance of employee personal growth within the corporate environment.  

The above ‘Western’ management ‘gurus’ have had great impact upon 

the corporate world and way management is taught at business schools. In 

the world where 20% of the population follow Islam, there is little evidence 

that Islamic management principles are practiced in Islamic countries of South 

East Asia. Ironically, unlike the ‘West’, Islamic Scholars, in agreement with 

Dr. Umer Chapra’s observations have not agreed due to various interpretations 

of Islam to a universal Islamic business model for the Islamic World to em- 

brace and espouse. ‘Western’ management scientists have taken the initiative 

on similar principles that were laid down in the Al Qu’ran and Hadiths, more 

than 1500 years ago.  

Commercially, the Islamic model is increasing in importance today. There 

is a growing awareness among Muslims about their duties and responsibilities 

to adhere to the Tawhid. As Muslim consumers require more Islamic goods 

and services,
158

 Islamic compliant supply chain development is a major growth 

industry in itself, and is becoming a feature within conventional supply chains 

internationally. The concepts of Halal/Toyyibaan are compatible with GMP/ 

HACCP, and also incorporate a strong ethical framework that is consistent 

with the rapidly growing global ‘ethical product’ and ‘Fairtrade’ move- 

ments.
159

 However how many ‘Islamic corporations’ on the ground are actually 

complying with Islamic principles, other than Halal certification remains an 
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interesting area for future research. Indonesia, Malaysia and Thailand are 

developing Halal food hubs without taking into consideration the underlying 

Tawhid principles to make these proposed hubs holistic in their approach to 

Islamic business. 

 
6. Conclusion 
 

The relevance of any paradigm to business and management depends upon 

the meaning and inspiration it provides, rather than the scientific validity. 

Scientific validity is not really very important as long as management ideas 

capture the imagination and promotes action. This can be seen by the man- 

agement thinking arising in the 1990s within the US which inspired the 

‘battle cry’ against the oriental onslaught at the time.  

Our sojourn through four Asian paradigms superficially shows that in con- 

temporary society, each paradigm has probably more influence in ‘Western’ 

management thought than in Asian management thinking. The only probable 

exception is Confucianism which could cautiously be associated with the 

structure, process, and strategies of family owned Chinese businesses in 

Southeast Asia. However even the influence of this paradigm is declining as 

‘occidental management paradigms’ learned by ‘Gen Y’ children of patriarchal 

leaders return home from study abroad with new ideas. Yet this does not 

mean the disappearance of Confucianism as an influence on management as 

the cognitive and ethical aspects may enjoy a renaissance in China this cen- 

tury.
160

  

This is the challenge to management academics and practitioners in the 

Asian region. It is the task of looking locally through the rich history, culture, 

society, stories, and philosophies of the region for inspiration to develop 

and construct ‘homegrown’ management ideas, rather than importing ideas 

developed in other parts of the world, which are suitable for those parts of 

the world. Confucian, Buddhist, Strategy, and Islamic institutes of thought 

exist all over the region, but there has been little focus on developing these 

philosophies as management paradigms. Today there is an intense vacuum 

of original management thinkers in the Asian region.  

Although Sun Tzu’s ‘The Art of War’ and Buddhist Dharma originated 

in the Asian region, it has primarily been ‘Western’ management thinkers 

who have applied the respective philosophies to management, at least in these 

contemporary times. Although the Islamic ‘Tawhid’ is 1500 years old, it is 

probably only now that it is being considered seriously as a management 

philosophy. Before now, Islamic thought has had negligible influence on 

contemporary business, but the market may change that, although Islamic 

society itself has not taken Islamic concepts onboard into business until this 
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time. The nature of Muslim consumers and the rapid growth of the Halal 

market globally will be a driver of change here.  

The paradigms discussed in this paper intellectually, philosophically, and 

practically have a lot to add to the development of ethical business, human 

relations, conflict management, organizational learning, and even creativity 

development. Using each paradigm as a metaphor assists us understand the 

paradoxes and contradictions of business in the Asian environment. One of 

the issues is interpretation. Max Weber interpreted Confucianism as a negative 

force to economic growth and William Ouchi probably understated the in- 

fluence of Confucianism in Japanese business hierarchy and decision making. 

Using a single metaphor provides a biased insight,
161

 but when multiple 

metaphors are used, we can see that something may have various layers of 

meaning. 

Finally, the author could have selected other paradigms that have in- 

fluenced business and management in the Asian region. For example the 

Taoist traditions probably have an important influence on Chinese cognition 

in Southeast Asia,
162

 and Hinduism heavily influences society and the nature 

of business in South Asia.
163

 In addition there are a number of other frames 

that can be utilized to elicit meaning. Such paradigms as ‘feudalism’, ‘develop- 

ing nation’, ‘government sponsored capitalism’, ‘crony capitalism’, ‘cowboy 

entrepreneurship’, ‘adventurism’, ‘Sufism’, ‘Sikhism’, ’Shinto traditions’, 

‘Machiavellism and diplomacy’ etc, can bring new layers of meaning. These 

can be built up into relevant meta-theories and interchanged to shed more 

understanding of the dynamics of Asian business and economy.  
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Is there life after Facebook? Or after the Spring-ing “revolution”? Now, when 

Wall Street is occupied, how will we occupy ourselves? Could we google 

protest, tweet discontent, arming ourselves with all the mobile launcher gad- 

gets powered by the micro & soft, touch screen & scream tech, then upload 

promenades, block a tragedy and avoid farce, and eventually download pure 

happiness – happily ever after? ... Pimp my revolution, Date my resolution … 

Through the pain of sobriety, the protesters all across the MENA, Euro-

Med and overseas are learning that neither globalization nor the McFB
1
 way 

of life (mostly spent in the large, air-conditioned shopping-malls) is a shortcut 

to development; that free trade is not a virtue, but an instrument; that liberal- 

ism is not a state of mind but a well-doctrinated ideology, and finally that 

the social media networks are only a communication tool, not a replacement 

for independent critical thinking
2
 or for the collapsed cross-generational con- 

tract. “We are the suckers, the eternally expectant ones, the hopeful ones – 

and the eternally disappointed ones…”
3 

Machines, run on binary-coded algorithms (predictability of human be- 

havior cyber-providers) can neither compensate for an empathic human touch 

nor can they replace the wonders of socio-emotional interactions of individuals 

in a real time-space.
4
 Sociableness is neither of linear, one-directional dynamics 

à la Running Sushi, nor can it be a 3-size simplified and instant portable like 

the Starbucks coffee. Personal relations are lived, not utilized by a mouse click. 

Human integrity is self-molested (brutalized) and self-reduced (trivialized) 

to a lame shop-window commodity which is purchasable 24/7 by “poking” 

on the photo of someone’s personal profile. And, likies are available to give 

a rating for “displayed commodities.” 
 

MORPHEUS TO NEO: 

Your appearance now is what we call ‘residual self-image’. 

It is the mental projection of your digital self. 
 

TRINITY TO NEO: 

The Matrix cannot tell you who you are, but who you are seems to be at least 

in some sense related to whom you think you are in the Matrix. 
 

MORPHEUS TO NEO: 

You have the look of a man who accepts what he sees,  

because he’s expecting to wake up. 

Ironically, this is not far from the truth... 

Unfortunately, no one can be told what the Matrix is.  

You have to see it for yourself.5 

 

This grotesque of self-imposed cyber gulag, called “social media networks” 

might end up like a smoking of 21
st
 century. In early 20

th
 century, smoking 

was cool, sexy, brave, rebellious, liberating and most of all: social. As such 

it was glorified and promoted by that time Western press, film and other 

entertainment industries. However, as soon as the physical and mental ex- 
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posures and distortion, as well as the dependency, submissiveness and heavy-

addiction have been credibly verified, smoking was barred from all public 

places, from children and elderly, schools and hospitals. First opposing for 

some decades, the tobacco industry was eventually forced to visibly and 

clearly state warnings about all hazards associated with its products. Today, 

smoking is proscribed in the OECD countries, ghettoized, and effectively 

reduced to the specially designated glass-boxes with powerful ventilations 

systems and sensitive fire-alarms. The developing world will maybe follow, 

one day, successfully. As for the OECD states and media networks: London/ 

UK’s tweet and loot nights of early August 2011 and NY feed, occupy and 

camp autumn days of 2011 is an indication enough.  

Misled by a quick triumphalism of the social-media cheerleaders and TV 

reporters–nomads, the international news agencies have definitely confused 

the two: revolt and revolution. As they later missed to co-relate a massive 

EU bail-outing and the UK loot-outing. Negotiating on the coined “Euro-zone 

debt crisis” (debt bound economies) without restaging the forgotten Lisbon 

strategy (knowledge-based societies) is simply a lame talk about form with- 

out any substance – it is a grand bargain about control via austerity, not a 

vision of prosperity.  

The very precursor of the Arab “Spring” was the winter of the (still un- 

settled) global financial crisis with its severe impact felt or misused locally. 

Consequently, the Arab unrests started as a social, not political, public revolt 

over high unemployment and soaring costs of living (Tunisia and Egypt), 

over the inter-tribal inequalities (Libya, Bahrain), or over a combination of 

all factors (Yemen and Syria). Besides publicly “crucifying” a couple of 

scapegoats, it has then failed to bring about structural change (r/evolution), 

and is paradoxically ending up with more debts, ever higher living costs, and 

more unemployment than before the real or fabricated austerity measures were 

imposed in a response to the mounting global financial crisis. Finally, it is 

not clear whether these popular revolts have been preempted (or diverted by 

hacktivists), and at the end, scrutinized and criminalized. 

How does the Arab “Spring” correlate with the UK/London (looting) “Sum- 

mer” and the Wall Street (walking charade) “Autumn”? Well, the difference 

between a dialectic and cyclical history is a distance between success and 

fall: the Arab Oil Embargo of 1973 (that interestingly enough also included 

the non-petrol exporting republics of Egypt, Syria and Tunisia) was an attempt 

at political emancipation. In the aftermath of the Oil Shock that the Embargo 

subsequently triggered, the Arab states have found themselves within ever 

stronger external financial and politico-military dependences…History also 

rounds over the virtuality, (of) taxation and representation. No taxation without 

representation! – isn’t it?!
6 
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MORPHEUS TO NEO: 

Welcome to the desert of the real! ...How do you define ‘real’!? 

If you’re talking about what you can feel, what you can smell, what you can taste 

and see, then ‘real’ is simply electrical signals interpreted by your brain … 

The world exists now only as a part of a neural interactive simulation that we call 

the Matrix. 
 

CYPHER TO TRINITY: 

If I had to choose between that and the Matrix … I choose the Matrix. 
 

TRINITY: 

The Matrix isn’t real? 
 

CYPHER: 

I disagree, Trinity. I think the Matrix can be more real than this world.7 

 

The Ancient world of the Roman Empire was one of the first legal systems to 

extensively practice the institute of the so-called Civic death.
8
 This savage, 

inhuman but effective sanction medieval Europe eagerly continued for cen- 

turies, before it was finally abolished by the post-Napoleonic age. What would 

be the modern equivalent to this Antique criminal law penalty? Imagine that 

instead of a fine or imprisonment, the convicted individual gets a sentence 

which bars him from any access to the mobile phone, internet/FB and to 

shopping malls. Science fiction? Not really! That is exactly what the Prime 

Minister Cameron asked for in the British Parliament, as to put the London 

riots under control in August 2011.
9 

 

CYPHER: 

I know that this steak doesn’t exist. I know when I put it in my mouth, 

the Matrix is telling my brain that it is juicy and delicious. 

After nine years, do you know what I’ve realized? 

Ignorance is bliss. 
 

AGENT SMITH: 

Then we have a deal? 
 

CYPHER: 

Reinsert me into the Matrix… I don’t want to remember nothing. Nothing! You 

understand? 

And I want to be rich… Someone important, like an actor… You can do that, right? 
 

AGENT SMITH: 

Whatever you want, Mr. Reagan.10 

 

For over ten years, Europe’s youth (in France, Greece, Hungary, Portugal, 

Spain, Ireland, Norway, Great Britain) is repeatedly sending us a powerful 

message on the perceived collapse of the cross-generational social contract.
11
 

So far, the only consolidated response was the impressive build-up of the 

so-called “Wing/s front.”
12
 These movements, seemingly rightist political 

parties, are effectively exploiting mounting frustration of electorate over the 
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main center-left and center-right political parties (that lost most of its tra- 

ditional ideological platform and specific political content, but far too often 

co-habituating in a form of grand-coalitions across the EU), and the potent 

emotional charges related to “migration question.”
13
  

The history of Europe is a story of small hysteric nations, traditionally 

sensitive to the issue of otherness (as the ethnic, linguistic, religious or be- 

haviorist minorities were misused far too many times in history by assertive 

neighbors all over the continent, or domestically presented as a Hassobjekt 

for the locally surfacing hardships). The present-day, aged but not restaged, 

EU is (in) a shadow of the grand taboo that Europe can produce everything 

but its own life. The “Old Continent” is demographically sinking, while eco- 

nomically just keeping afloat. The cross-generational social contract is silently 

abandoned (as one of its main operative instruments – the Lisbon strategy – 

has been eroded, and finally lost its coherence). European youth feels it 

correctly, still does not express it right:
14
 The escapist, defeatist/ rejectionist, 

retreating and confrontational anti-politics is on a rise in lieu of the visionary, 

dynamic far-reaching policies, towards the knowledge-based economy and 

solidarity-based society.  
 

Imagine human beings living in an underground, cave like dwell- 

ing, with an Entrance a long way up, which is both open to the 

light and as wide as the cave itself. They’ve been there since 

childhood, fixed in the same place, with their necks and legs 

fettered, able to see only in front of them, because their bonds 

prevent them from turning their heads around. Light is provided 

by a fire burning far above and behind them. Also behind them, 

but on higher ground, there is a path stretching between them and 

the fire. Imagine that along this path a low wall has been built, 

like the screen in front of puppeteers above which they show 

their puppets … Then also imagine that there are people along 

the wall, carrying all kind of artifacts that project above it – statues 

of people and other animals, made out of stone, wood, and every 

material. And, as you’d expect, some of the carriers are talking, 

and some are silent.15 
 

What is the possible message of the Arab “Spring,” London “Summer” and 

the Wall street “Autumn” for Asia in general and for Southeast Asia in par- 

ticular? Well, there are few. The cross-generational social contract should be 

neither neglected, nor built on the over-consumerist, anti-intellectual, trivialized 

and brutalized McFB way of life. Equally alienating and dangerously inflam- 

matory is the radicalization of the entering youth generation – be it a re- 

ligious or political radicalization. There must be the third way! – especially 

for the newly arriving SEA middle class that is also rapidly urbanizing. The 

middle class formation and its urbanization is closely related to the identity-

crisis, too. The forthcoming task of intellectuals is to offer the best ways for 
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accommodation of these new arrivals and their integration. It is the political 

parties who should then promote those policies and best practices for the 

lasting benefit of all stake holders and the social cohesion which, not only 

“pleases the markets” and complies with the spooky and shadowy rating 

agencies
16
 but, stabilizes the entire nation.  

No doubt, just as the cyber-autistic McFB way of life is the same in any 

European and Middle Eastern city, so are the radical, wing politics! Have 

you spotted any critical difference between the rhetoric of Norwegian serial 

killer Breivik and the Al Qaida Wahhabi “Islamists”? “Just like Jihadi 

warriors are the plum tree of Ummah, we will be the plum tree for Europe and 

for Christianity” – many news agencies reported these as words allegedly 

written by the Christian Jihadist Anders Behring.
17
 The European (right-

wing) parties opposing e.g. Muslim immigration are nothing but the mirror 

image of the MENA’s Islamist parties. In both cases, there are: (i) Socio-

political outsiders (without much of an coherence, integrity and autonomy) 

that are denouncing the main, status quo, parties as a “corrupt establish- 

ment”; (ii) Extensively exploiting domestic economic shortcomings (e.g. 

unemployment, social inequalities, etc.), but they themselves do nothing 

essential to reverse the trend; (iii) Making ethnic and religious appeals (preach- 

ing the return to tradition), attacking foreign influences in their societies and 

otherwise “culturally purifying” population; (iv) Generally doing better in 

local rather than in national elections (the “Rightists” win on the national 

elections only when no other effective alternative exists to challenge the 

governing party/coalition block); (v) More emotionally charged populist move- 

ments than serious political parties of the solid socio-economic and socio-

political program (per definition, these parties have very poor governing score). 
 

NEO: 

What is this place? 
 

MORPHEUS: 

More important than ‘what’ is when! 
 

NEO: 

When? 
 

MORPHEUS: 

You believe that it is the year 1999… 

I can’t tell you exactly what year it is, because we honestly do not know…18 

 

So far, the Middle Eastern/MENA and European political establishments 

responded to these developments in similar fashion: (i) the Middle East: 

became more sectarian Islamic in its orientation, symbols, practices; (ii) the 

EU/Europe: mainstream (center) parties adopted rhetorics and promoted the 

measures advocated by the right-wing, anti-immigrant parties.  
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The calamities all over the EU and Euro-Mediterranean zone are showing 

us how dangerous, disastrous, and short-sighted these (anti-politics) policies 

of exclusion are.
19 

Is Southeast Asia able to prevent its own Middle Eastern “Spring,” London 

“Summer” and “Occupying Autumn” social-cohesion “Fukushima-Daiichhi-

like” meltdown?
20 

The Arab world’s population growth is considerably higher than its eco- 

nomic growth. This means that besides the grave indigenous political and 

regional security problems, domestic disparities, unemployment, pauperization 

and inequalities are on the sharp rise. Past the prime age of the “baby boomer” 

generation, Europe suffers the worrying negative demographic growth and 

rapid ageing. The EU replacement ratio is between 1.3 and 1.7 (and is afloat 

only due to steady and silent but massive naturalizations all across Europe 

over the last decade). The EU’s economic growth is very symbolic, despite 

huge territorial enlargements in the past decade. Actually, the EU’s growth 

in many categories could be portrayed as negative.
21
  

Ergo, both regions are in a socio-economic retreat, naturally reflected in 

their political defensive. To reverse the trend, both regions would need an 

extra effort (which is not presently lurking on the horizon).   
 

CAPTAIN TO AUTO (SHIP’s COMPUTOR): 

That’s all I’ve ever done! That’s all anyone on this blasted ship has ever done. 

Nothing! Nothing!! 
 

AUTO TO CAPTAIN: 

On the Axiom, you will survive. 
 

CAPTAIN: 

I don’t want to survive. I want to live. 
 

AUTO: 

…must follow my directive. 
 

WALL-E: 

Dirrrr-ect-ti-veee?... Eveeee! 
 

EVE: 

Waaaalll-eeee!... Wall-E! 
 

WALL-E: 

Ta-dah!22 

 

Finally, what is the karma and dharma of current financial crisis? Where is a 

thin line between too big to fail (so, bail) and too heavy to fly (but, expensive 

to buy)? Is the “Occupy Wall Street” a spontaneous outcry, a stress-eliminator 

walk (usually recommended by medics), a camping charade overrun by a 

bluffing demagogue of anti-corporate populists and mid-term elections oppor- 

tunists? Is this in fact a Woodstock-remake TV show, just another US exporting 
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item
23
? Or is it the (only way out for domestically needed) solution? Is OWC 

a mix of all, or neither of these?
24
  

 

AGENT SMITH TO MORPHEUS: 

Did you know that the First Matrix was designed to be a perfect human world, 

where none suffered, where everyone would be happy? … It was a disaster.  

(… entire crops were lost.) 
 

MOUSE TO NEO: 

To deny our own impulses is to deny the very thing that makes us human. 
 

CYPHER: 

Ignorance is bliss! 
 

Revelation 21:4, KING JAMES BIBLE 

And God shall wipe away all tears from their eyes; and there shall be no more death, 

neither sorrow, nor crying, neither shall there be any more pain: for the former 

things are passed away. 
 

MORPHEUS TO NEO: 

Most of these people are not ready to be unplugged, many of them so inert, so 

hopelessly dependent… 
 

IVAN, in Dostoyevsky’s The Brothers Karamazov 

So long as man remains free he strives for nothing so incessantly and so painfully 

as to find someone to worship. 
 

AGENT SMITH TO MORPHEUS: 

Some believe that we lacked the programming language  

to describe your perfect world, 

but I believe that, as a species, human beings define  

their reality through misery and suffering. 

The perfect world was a dream that your primitive cerebrum  

kept trying to wake up from.25 
 

GARCIN, In Sartre’s No Exit: 

Hell is – other people. 
 

Sagan is very precise and instructive: “If we are to survive, our loyalties must 

be broadened further… Many of those who run the nations will find this idea 

unpleasant….”
26 

As one of the exceptionally few world regions, Southeast Asia so far 

holds both what is otherwise missing in the other two mentioned theaters – 

stabilized demographic growth and an impressive economic growth. However, 

the demographic and economic growth poses an additional environmental 

stress, which – if not under check – may result in confrontational domestic 

policies and practices aimed at to maximize a grab for finite, scarce resources.  

Hence, be the outside world Kantian or Hobbesian (be it driven by the 

sense of higher civilizational mission and common ASEAN destiny, or by 

the pragmatic need to strengthen the nation’s position), all necessary means 
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are here! To register its future claims, the SEA – as well as any other theater 

– necessitates its lasting and decisive will now.        

Tentatively, we can cluster that will around three main tasks: (i) Prosperity: 

Support to all three sides of the knowledge triangle: research (creation of 

knowledge); development/innovation (application of knowledge); education 

(dissemination of knowledge), as well as the promotion of life itself; (ii) 

Solidarity: developmental solidarity of (primarily human dimension) through 

promotion of cohesion policies, including the authenticity respect: preservation 

and promotion of indigenous socio-cultural and environmental diversities; (iii) 

Security: Enhancing the human-centered (socio-economic) safety, based on 

freedom, justice and inclusive collective (environmental and socio-political) 

security.  

This opportunity should be understood as history’s call – which both invites 

and obliges at the same time. Or, as Hegel reminds us that as: “reason is 

purposive activity…” so the state should be: “…the actuality of the ethical 

Idea, of concrete freedom…” for all. An effective long-range prosperity, sol- 

idarity as well as (external or internal) security cannot be based on confron- 

tational (nostalgia of) “religious” radicalism and other ideological collisions, 

or on escapist consumerism, corrosive socio-economic egoism and exclusion, 

restriction and denial, but only on promotion and inclusion. Simply, it is to be 

centered on a pro-active, participatory policy not a reactive, dismissive one.   
 

TRUMAN: 

Who are you? 
 

CRISTOF: 

I’m the Creator 

…of a TV show that gives hope and joy, inspiration to millions. 
 

TRUMAN: 

Then who am I? 
 

CRISTOF: 

You are the star. 
 

CRISTOF: 

I know you better than you know yourself. 
 

TRUMAN: 

You never had a camera in my head!27 

 

POST SCRIPTUM 
 

NEO TO AGENT SMITH: 

…You can’t scare me with this Gestapo crap. I know my rights… 

I want my phone-call. 
 

AGENT SMITH TO NEO: 

Mr. Anderson, you disappoint me… 

Tell me, what good is a phone-call if you’re unable to speak? 
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NOTES 

 

1. McFB is the author’s self-coined neologism (the McDonalds–Facebook), which 

– since 2009 – he uses in his university lectures to describe the overly consumerist 

and instant, disheartened egotistic and cyber–autistic “modern” way of life. For the 

first time in a published text, it appeared in his “No Asian Century without the Pan-

Asian Institution” article of May 2011.    

2. Martine Heidegger diagnoses the modern man conformism as letting oneself 

be taken over by “the one” (Das Man). According to him, any successful “prison break” 

would necessitate “an attack on anxiety.” Albert Camus proclaims that “…man is the 

only creature that refuses to be what he is.” Dostoyevsky allegorizes that: “nothing 

has ever been more insupportable for a man and a human society than freedom.”  

Huxley sublimes the conformity of the brainwashed masses through the famous slogan 

of his Brave New World: “Everybody is happy nowadays!” Fromm, and Nietzsche 

before him, calls it a herd mentality. Nietzsche claims that: “...there have been human 

beings…there have also been human herds (family groups, communities, tribes, 

nations, states, churches), and always very many who obey compared with the very 

small number of those who command – considering, that is to say, … nothing has 

been practiced and cultivated among men better or longer than obedience, it is fair 

to suppose that as a rule a need for it is by now innate as a kind of formal conscience 

which commands.” More than 50 years have passed since Erich Fromm diagnosed 

that: “…Modern capitalism needs men who cooperate smoothly and in large numbers; 

who want to consume more and more; and whose tastes are standardized and can be 

easily influenced and anticipated. It needs men who feel free and independent... – 

yet willing to be commanded, to do what is expected of them, to fit into the social 

machine without friction; who can be guided without force, led without leaders, 

prompted without aim – except the one to make good, to be on the move, to function, 

to go ahead. What is the outcome? Modern man is alienated from himself, from his 

fellow men, and from nature. He has been transformed into a commodity, experiences 

his life forces as an investment which must bring him the maximum profit obtain- 

able under existing market conditions. Human relations are essentially those of alienated 

automatons, each basing his security on staying close to the herd, not being different 

in thought, feeling or action. While everybody tries to be as close as possible to the 

rest, everybody remains utterly alone, pervaded by a deep sense of insecurity, anxiety 

and guilt which always results when human separateness cannot be overcome...” 

3. The full quotation sentence states the following: “The world is one great object 

for our appetite, a big apple, a big bottle, a big breast; we are the suckers, the 

eternally expectant ones, the hopeful ones – and the eternally disappointed ones...”   

(Erich Fromm, The Art of Loving, 1956, 80). 

4. “Today’s scientists have substituted mathematics for experiments, and they 

wander off through equation after equation, and eventually build a structure which 

has no relation to reality…” – a great physician and inventor Nikola Tesla noted almost 

100 years ago. 

5. The Matrix Movie, written and directed by the Wachowski brothers, Larry and 

Andy in 1999 – far before the “explosion” of the cyber – social media networks. The 

quoted dialogue refers to the first motion picture of the Matrix trilogy (1999–2003).     

6. “…As one people, united, we acknowledge the reality: that the future of the 

human race requires the cooperation of its members; that our system must protect our 
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rights, and upon corruption of that system, it is up to the individuals to protect their 

own rights, of their neighbors; that a democratic government derives its just power 

from the people, but corporations do not seek consent to extract wealth from the 

people and the Earth; and that no true democracy is attainable when the process is 

determined by economic power. We come to you at a time when corporations, which 

place profit over people, self-interest over justice, and oppression over equality, run 

our governments. We have peaceably assembled here, as is our right, to let these 

facts be known…” – this OWS unofficial manifesto appears in the country that 

harbors the Tea Party newspeech. It is the state that came to its existence through 

the Boston Tea party revolutionary emancipation struggle, a country that dreamt 

Keynes’ dream to “euthanize the rentier” by abolishing unearned income… Most of 

the contemporary protest gatherings in the West remained as the Ad Hoc movements 

that dissolved as soon as the emotional charge has been compromised or tranquilized. 

Exceptionally, the European ecological movements of the late 1970s and early 1980s 

managed to profile themselves into political parties – Greens. However, it took them 

decades to evolve: e.g. the German Green movement was supported by over 1/3 of 

the youth in 1983 & subsequent elections, but rejected to enter the government for 

nearly 20 years. 

7. The Matrix Movie (ibid).  

8. Civiliter mortuus: instead of a beheading (capital punishment of decapitation), 

a person – by a proclamation of Civic death – was either physically expelled beyond 

the Roman Limes or the “outlawed” was punished by the general communication bar – 

excommunication. 

9. The social media explosion of last years’ finally enhanced the (self-)authentication 

of cyber residents. This, in return, has further assisted the monetization of information 

on the cyber lives and cyber data, as well as the (Minority Report movie-alike) data 

fusion including the pattern-based data mining and the so-called predictive network 

analysis – all that for the unspecified number of state and non-state actors. Accord- 

ing to a cyber-pioneer turned scholar, Eli Pariser even “the private data broker 

Acxiom, for example, has an average of 1,500 items of data on 96% of Americans 

currently in its database.”      

10. The Matrix Movie (ibid).  

11. The (OECD states’) youngsters are surfacing as the underclass (in a decisive 

generational shift that never materialized in the ageing society), trapped more than 

ever; of their youth interrupted, of their adulthood replaced by “waithood,” of 

dream-careers that never materialized – the underachievers with a disillusion and 

(self-) exclusion as a way of life; the collateral damage of corrosive over-monetization 

(of everything and everyone) that silently corrupted globalization. In Japan, they call 

them freeters (free loading), in Britain neets (not in education, employment or 

training), in Spain ni-ni’s (indignados; neither working nor studying), in Germany 

Nesthockers (nest squatters), in Italy bamboccioni (grownup babies), in Ireland 

twixters, and in the US the boomerang generation (over-indebted students and 

unemployed or underemployed graduates) – all of these “basement dwellers” or 

“double zeros” who return to (or never leave) Hotel Mama. 

12. Europe has silently handed over one of its most important debates – that of 

European identity – to the wing-parties.  
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13. The over-financialization and hyper-deregulations of the global(-ized) markets 

has brought a low-waged Chinese (peasant converted into a) worker to the spotlight 

of European considerations. Thus, in last two decades, the European economic edifice 

has gradually but steadily departed from its traditional labor-centered, to the overseas 

investment-centered construct. This mega event, as we see now with the Euro-zone 

dithyramb, has multiple consequences on both the European inner cultural, socio-

economic and political balances as well as on the China’s (overheated) growth. That 

little, rarefied and compressed, labor which still resides in ageing Europe is either 

bitterly competing with or is heavily leaning on the guest workers who are per 

definition underrepresented or silenced by the “rightist” movements and otherwise 

disadvantaged and hindered in their elementary socio-political rights. That’s how 

Europe departed from the world of work, and that’s why Europe today cannot orient 

itself (both critically needed to identify a challenge, as well as to calibrate and jointly 

redefine the European path). To orient, one need to center itself: Without left and 

right, there is no center, right?! Contemporary Europe has helplessly lost its political 

“left.” The grand historical achievement of Europe – after the centuries’ long bloody 

class struggle – was the final, lasting reconciliatory compromise between capital and 

labor. It resulted in a consolidation of economically entrepreneurial and vibrant but at 

the same time socially just and beneficial state. This colossal civilizational accom- 

plishment is what brought about the international recognition, admiration, model 

attraction and its competitiveness as well as inner continuity, prosperity and stability 

to Europe… In the country of origin of the very word dēmokratía, President of the 

Socialist International has recently introduced to his own citizenry the most drastic 

cuts that any European social welfare system has ever experienced in last 80 years. 

The rest of official Europe (and the rest of unofficial us, spectators) chews the so-

called Greek debt tirade as if it is not about the very life of 12 million souls, but a 

mare technical item studied at the secondary schools’ crash-course on macro economy. 

As if by trivializing what we (want to) see, we are not ourselves brutalizing what 

will (later) happen to us. (A non-elected government is silently pervading the EU, in 

ever more states.)     

14. Observing my students for years, that is how I noted it once: We have hardly 

ever had the generation of youngsters like these of today, which is so educated, so 

mobilized, well fed and informed, still so apathetic, lacking the imagination, creativity, 

action or ability to grasp and challenge the status quo. (They seem so well-fit to the 

moral myopia around them: not to think and not to question things beyond a certain 

point – and by acting so, in fact, perpetuating the system of status quo.) They some- 

how appear as the generation (self-)deprived from the common sense and fulfilling 

purpose, as being self-constrained by a combination of here-now-us consumerism and 

the related residual economic stress, locked out from the inside by the existential 

anxieties of (linear, non-verticalized, non-transcendenting) high-expectations’ pressure. 

Hence, they rather shiver to instinctively maintain the status quo, although not under- 

standing what exactly it is all about. I named it: a non-conceptual state of flux (2008). 

15. Plato’s Republic, the so-called Cave description, probably one of the most 

quoted pages of this masterpiece (514a1–515a3).  

16. “There has been little willingness to strengthen civic watchdogs of inter- 

national financial institutions, which might provide a more accurate service than the 

commercially driven credit-rating agencies that performed so disastrously in the financial 
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crisis…” – laments the FRIDE Institute Director, Richard Youngs in his luminary 

book: Europe’s Decline and Fall. Indeed, is there any rating agency for the ethical 

bankruptcy, for a deep moral crisis affecting all societal segments around us?  

17. Tim Lister, “Europe’s Resurgent Far Right Focuses on Immigration, Multi- 

culturalism,” CNN (July 24, 2011).  

18. The Matrix Movie (ibid).  

19. If a force is measured by the speed of coercion of a brute power over an 

argument, and if the anti-intellectualism is a sum of arrogance and ignorance, then 

the absence of common sense must be a presence of anti-intellectualism aided by a 

sum force of stiffness and blindness/short-sightedness. (Bajrektarevic, A. 2011) 

20. Each and every crisis (however called and manifested) is primarily a crisis of 

thought and of ideas on the ways we produce, transport, distribute and consume, and 

how we contemplate and plan each of them. It is undeniably a crisis of thought on how 

we articulate our socio-cultural, economic and political life, and how we interact and 

correlate them as individuals and societies. Witnessing recent crises, I missed one 

thing – an extensive and wide debates of academia and practitioners. This silence, I 

could only ascribe to either intellectualism in retreat or to the forces of status quo 

which are overly strong. A neutral stance of “wait-and-see” attitude in times of crisis 

is the most frequent advice or self-assurance. Either occupying position at which one 

should generate ideas (per definition, the idea questions and challenges the system 

of status quo), but failing to do so, or having the idea but withholding it, comes to 

the same – a deep moral crisis. Therefore, a crisis of thought and ideas leads inevitably 

to its final stage – moral crisis! Dante gives a powerful reminder: “The hottest place 

in Hell is reserved for those who remain neutral in times of moral crisis”. Goethe is 

more reconciliatory, but equally instructive: “Freedom has to be re-made and re-earned 

in every generation.” Is it a high time for our generation to earn for the living?!   

21. To worsen a hardship, nearly all European states have wrongly responded to 

the crisis by hammering down their respective education and science/R&D budgets. 

It is not a policy move, but an anti-visionary panicking that cuts on future (generations).   

22. WALL-E (2008), a computer-animated science-fiction robot romance, directed 

by Andrew Stanton. The quoted dialogue is taken from the official movie’s script 

written by Andrew Stanton and Pate Docter.     

23. By exporting the revolts all over the place, Al-Qaida (seats in a cave but) 

treats a state – identical to the early Bolsheviks – as a revolutionary cause, not as a 

geopolitical, socio-cultural and geo-economic reality. Let’s hope that OWS will not 

follow the same logics. The FB’s fleshmobs hold a cross-national reach, but the 

political agendas are always and only national.  

24. Why is the current financial calamity still mounting, unsettled? The crisis 

triggered by incompetence and disheartened greed cannot be solved with the austerity 

aided by brutality. Austerity will never turn into prosperity but into obscurity, as the 

brutality will never result in creativity, but in spiral violence and in a dismissive 

polarizing exclusion. After all, the one who causes the particular hardship will seldom 

be able to offer a solution, but can often play a cover-up by waiting for a while and 

then delivering a little bit more of the same (e.g. privatizing gains and socializing 

losses). What is the additional pervasive effect of (any) crisis on democracy? 9/11 is 

just one in a series of confirmations (e.g. from the “Nixon shock” to the ongoing 

Greek/Euro debt saga) that any particular crisis converts beneficial to those seeking 
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the nontransparent power concentration. Once a real democracy starts compromising 

its vital contents, it corrodes degenerates and turns formal. Many contemporary 

examples show us that for a formal democracy, it is not far from ending up as an 

oppressive autocratic dictatorship with either police or military or both residing 

outside a strict civil and democratic control. A real democracy will keep its financial 

establishment (as much as its armed organs, and other alienation-potent segments) 

under a strict popular democratic scrutiny and civil control through the clearly defined 

mechanisms of checks and balances. That is the quintessence of democracy.  

25. The Matrix Movie (ibid).  

26. Carl Sagan, Cosmos (1980), Random House, NY / Carl Sagan Productions, 

327.   

27. The Truman Show, written by Andrew Niccol and directed by Peter Weir in 

1998 – far before the “explosion” of the cyber social media networks. The quoted 

dialogue is taken from the official movie’s script. (Another intriguing negative utopia 

is used as a main plot for the SF thriller movie In Time of 2011. Andrew Niccol is an 

author of that script too.)    
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ABSTRACT. The purpose of this study is to examine the relationship between 

instrumental measurements and sensory attributes, the development and utilization of 

intelligent textile materials, and the accelerated introduction of smart technology in 

textiles and clothing. The literature on emerging technologies for the development of 

smart materials, effective development of smart textile solutions to medical problems, 

and the functionalities of smart textiles is relevant to this discussion. 
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1. Introduction 
 

The theory that I shall seek to elaborate here puts considerable emphasis on 

the concept of smart textiles, the potential impact of smart textiles for health- 

care, and the key properties of textiles that are mobilized in smart appli- 

cations. This study is grounded in the considerable body of scholarship 

examining the correlations between fabric pattern and tactile properties, the 

main applications of sensory analysis in textile industry, the integration of 

sensory feeling in product development, and the working principle of PCM 

and their applications for smart temperature regulated textiles. 

 
2. The Accelerated Introduction of Smart Technology  
    in Textiles and Clothing 
 

Van Langenhove et al. contend that smart textiles are active materials that 

have sensing and actuation properties: they are able to sense stimuli from the 
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environment, to react to them and adapt to them by integration of function- 

alities in the textile structure (the potential of smart textiles for health care is 

largely unexploited). Smart textile structures have demonstrated their feasibility 

both from the point of view of technical specifications and their textile char- 

acter. Intelligent suits are knowledge based with high added value, and a smart 

suit should be a stand-alone unit (smart textile suits play an outstanding role 

in remote monitoring, diagnosis and advanced protection).
1 

Black holds that 

not all material properties may be regarded as smart, the enablers for smart 

textiles are both technological and commercial, whereas there are a number 

of barriers to be overcome before electronic smart textiles become universally 

usable and acceptable. The power supply to drive the electronic and smart 

functionalities will be derived from energy harvested from kinetic movement 

or generated from the environment (power sources are a key issue for smart 

textiles). Smart textiles and clothing can make a significant contribution to 

healing. Solutions for smart textiles in medical care need to be more context-

specific. Smart textiles integrated into medical devices and clothing revolu- 

tionize the way medical and healthcare is conducted.
2 

According to Qin, modern wound dressings are smarter than the traditional 

products such as cotton gauzes and absorbent swabs (the new generation of 

smart wound care products is easy to use and cost effective). Smart wound 

dressings provide the optimal environment for healing to proceed. Clinical 

efficacy, treatment effectiveness and cost are important issues in the develop- 

ment of new smart wound care materials. New smart wound care products 

are often more expensive than traditional products.
3 

Tao observes that smart 

materials and structures sense and react to environmental conditions or 

stimuli. The actuators and the sensors are the essential elements for active 

smart materials. Fiber sensors are typical smart fibers that can be directly 

applied to textiles. Integration of sensing networks inside fabric-reinforced 

structures is the first step to make the materials smart. Passive smart materials 

can sense the environmental conditions or stimuli, active smart materials can 

sense and react to the conditions or stimuli, whereas very smart materials can 

sense, react and adapt themselves accordingly (in a passive smart material, 

the existence of sensors is essential).
4 

 
3. The Functionalities of Smart Textiles 
 

Mondal emphasizes that thermo-regulated textiles are smart textile products 

that contains low temperature phase-change materials (PCM). PCM incor- 

porated textile can take a major role in future smart textiles segments.
5 

Coyle 

et al. stress that smart textiles are a critical part of the emerging area of body 

sensor networks, can sense and react to environmental conditions or stimuli, 

may emulate and augment the sensory system of the skin by sensing external 
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stimuli, and often start as a specialized application before becoming a generally 

available consumer product. The fundamental components within smart textiles 

are sensors, actuators, and control units. Nanotechnology is key to the smart 

textiles industry. With nanotechnologies, smart textiles may provide a haptic 

interface. The advent of smart nanotextiles has revolutionized the clothes we 

wear. Smart nanotextiles will form a ubiquitous part of our lifestyle. Develop- 

ments in smart nanotextiles may produce clothing that is contextually aware.
6 

Singh et al. argue that the notion of bioinspired, smart material design 

performs artificial mechanosensing and actuation phenomenon in our daily 

wearing clothes. Technological developments in microelectromechanical 

systems (MEMS) and nanoelectromechanical systems (NEMS) have offered 

technological inputs to design smart sensors. The subject of biomimesis and 

bioinspired designs for smart clothing borders advance material design and 

their subsequent integration into fabrics. Bioinspired emulations may give 

way to benefit in designing smart fabrics.
7 

Park and Jayaraman present an engineering design framework for the 

design and development of intelligent protective textile structures and cloth- 

ing. The field of defense-related intelligent textiles and clothing realizes the 

ultimate objective of cost-effective protection anytime, anywhere for anyone.
8 

Van Langenhove et al. think that smart textile products are stand-alone 

systems, smart or intelligent textiles actively contribute to our health and 

safety, whereas a textile is smart when it has the capability to measure and/ 

or to react. A smart textile can monitor humans, the environment and itself. 

Smart textile absorbs a series of active components without changing its 

characteristics of flexibility and comfort. Smart clothes are an ideal vehicle 

for carrying active elements that permanently monitor our body and the 

environment. Electroactive fibers play an outstanding role in the future devel- 

opment of smart textiles. Energy is one of the key challenges in a smart 

textile system.
9 

As Lobnik explains, smart fabrics are capable of sensing body 

or environmental conditions arising from various sources. The integration 

of chemical sensing into textiles adds an important dimension to the field 

of smart clothing. The development of smart textiles can make outstanding 

changes in the field of citizens’ healthcare and safety.
10 

 
4. The Drivers for the Current Development of Smart Textiles 
 

Wan and Stylios remark that intelligent textiles based on shape memory 

effects are able to change the structure and properties in response to relatively 

small variation in the environment. Intelligent textiles with self-regulating 

structures and performance have been created from a blend of traditional 

textile materials and shape memory materials.
11 

Hu et al. report that stimuli-

responsive polymers (SRPs) can show noticeable changes in their properties 
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with environmental stimulus variations. Smart shape memory polyurethane 

(SMPU) hollow fibers can be used for thermal management in garments, or 

as stuffing in pillows and mattresses. Phase change materials possessing an 

SME can be used in smart textiles. Perfumes, vitamins and drugs may be 

incorporated in smart textiles for controlled release. The microstructure or 

macrostructure changes in smart clothing in response to stimuli may help to 

achieve heat and moisture management of human bodies with a feeling of 

comfort.
12 

Heimdal and Lenau state that scientific-technological aspects are part a 

textile designer’s work (the nature of textiles is changing). The emergence 

of new application fields for textiles based on non-textile technologies have 

been included in the design process. Outstanding aspects of any product 

design process are the physical materials and technologies that are worked 

with. A responsive textile is a structure consisting of a textile material and 

eventual add-ons that may offer a certain response to a given stimuli.  

The point here is that the testing of the responsive textiles reveals the 

importance of the meaning designers give physical objects. Heimdal and 

Lenau contend that fiber and textile composites are an extension to textile 

materials, representing a transition material between stiff materials and soft 

textiles. The developed textile design game makes a physical visualization 

and creative experimentation with textiles possible.
13 

Rai et al. say that the 

smart healthcare textile is a mobile system for remote/wireless data record- 

ing and conditioning. The smart healthcare textile system can be used for 

event detection with cardiac patients, corroborating smart textile sensor sys- 

tem’s ability to function as a point of care system that can provide quality 

healthcare.
14 

López et al. claim that e-textiles are able to measure biometric 

parameters in a noninvasive manner, and thus wearable healthcare-monitoring 

systems can avoid the use of cables wired around the patient. The LOBIN 

platform provides remote location and healthcare-monitoring support for 

hospital environments based on the combination of e-textile and WSN tech- 

nologies. The technology of smart fabrics is based on the combination of 

known materials to obtain major benefits, adding functionalities to textiles.
15 

Schacher et al. insist that specific fabrics tactile properties desired by 

consumers can be reached by adjusting the process parameters, reliable 

and practical instrumental methods are needed to accurately predict sensory 

tactile attributes, the neural networks and fuzzy logic provide an approach 

for predicting sensory properties from instrumental measurements of fabrics, 

and modification of structure parameters or finishing treatments have an 

important effect on sensory feeling. The measured mechanical parameters 

cannot reflect human sensation in a precise way. Fabric perception is the 

human sensory response towards fabric. The sensory analysis method uses 

the human senses as measurement device. Sensory analysis employs objective 
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methods to collect the subjective sensory responses of human beings. Sensory 

evaluation is able to perform objective measurements of sensations using a 

panel of people as an instrument.  

It follows, what seems to be true in fact, that classical computing tech- 

niques are efficient to analyze the relationship between sensory properties 

and production parameters. Schacher et al. point out that the intelligent tech- 

niques can model the relationship between manufacturing parameters and 

instrumental or sensory tactile properties. Neuro-fuzzy models can provide 

scopes to link sensory attributes or mechanical properties with processes 

parameters of fabrics. The intelligent techniques are used for modeling the 

relationship between instrumental measurements and sensory properties. 

Sensory analysis is a powerful tool for helping textile industries in product 

design and marketing tasks. Schacher et al. note that the risk of not feeling 

and trying on clothing before purchase is the greatest challenge for Internet 

clothing sales. Virtual 3-D try-on technology reduces the risk of ill-fitting or 

inappropriately styled clothing for one’s body type. The intelligent techniques 

have found increasing applications in the textile field (new methods based on 

intelligent techniques treat a great number of textile applications). Haptic 

perceptions guide consumers’ choice for clothes and textile manufacturers for 

development of new products. An artificial neural network (ANN) tries to 

simulate the structure and functional aspects of biological neural networks. 

Neural networks can model complex relationships between inputs and out- 

puts or find patterns in data.
16 

 
5. Conclusions 
 

The results of the current study converge with prior research on the interest 

in smart textiles for healthcare, the development of smart nanotextiles, and 

challenges and opportunities to design smart interactive clothing. The paper 

generates insights about the drivers for the current development of smart 

textiles, the potential benefits of smart textiles in medical use, and the in- 

corporation of PCM in textiles by coating or encapsulation to make thermo-

regulated smart textiles. 
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ABSTRACT. In the present paper, I focus on Ryle’s understanding of the self-

intimating theory of consciousness, his attempt to debunk skepticism, and his con- 

ceptual analysis of “mind.” Ryle holds that trueness and falseness, and correctness 

and incorrectness must be qualities or properties resident in the propositions which 

they characterize: the trueness or correctness of predictions and guesses must be 

features or properties which belong all the time to their possessors. There are in- 

finitely many cases of one truth making necessary the truth of another proposition. 
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1. Introduction 
 

In this paper I am particularly interested in exploring Ryle’s logical behav- 

iorism and his conceptual analysis of “consciousness.” Ryle puts it that to 

determine the logical geography of concepts is to reveal the logic of the 

propositions in which they are wielded. Certain sorts of operations with the 

concepts of mental powers and processes are breaches of logical rules. 

 
2. Ryle’s Understanding of the Self-intimating Theory of Consciousness 
 

Chemero maintains that Ryle says that much of what we usually think of as 

thinking is the manifestation of skill,
1
 emphasizing knowledge how instead 

of knowledge that we normally that (theoretical cognition is of decidedly 

secondary performance): it is not internal happenings, following an internal 

set of rules, that makes action intelligent. Acting intelligently is doing one 

thing, efficiently or shrewdly or successfully in the face of unexpected ob- 

stacles (knowledge is primarily knowing how to do things – most of what is 
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normally called knowledge, is actually skills). Chemero insists that the mind 

is not a storehouse of representations which are somehow processed when 

we think or act intelligently, and the supposedly deep problems, loved by 

mystery-mongers, can be made to evaporate. Having a belief does not depend 

upon having an inner sentence. A belief that something is the case is cashed 

out in terms of actions.
2 

Urmson says that, according to Ryle, all references 

to the mental must be understood in terms of witnessable activities. “We 

must not only avoid ascribing the skill of a skillful driver to a ghostly ‘inner’ 

driver, but we must also explain all mental life, including emotion and reef- 

ing, in terms of the witnessable.”
3 

Bengson and Moffett contend that Ryle’s starting point is not knowing how 

in particular, but rather states of “intellect and character” more generally. 

Knowing how to φ is a disposition to φ that is (i) trained, (ii) trainable, and 

(iii) multi-track. Knowledge how is equivalent to a disposition “the exercises 

of which are indefinitely heterogenous.” Ryle’s notion of training intends to 

help to distinguish practical knowledge from mere habit. Ryle approaches 

the issue of knowing how and skill through the mind-body problem.  

Ryle’s “fool argument” posits that two individuals might have all of the 

same propositional attitudes with respect to some activity φ, yet one possess- 

es while the other lacks intelligence and knowledge how with respect to 

φ. Intelligent actions are not distinguishable from non-intelligent actions in 

virtue of any overt features of the performance. Bengson and Moffett argue 

that Ryle’s regress centers on the issue of intelligence and intelligent action 

(an account of a certain type of non-intelligently exercised propositional 

attitude is needed). Intellectualism entails a mistaken view of education as 

the mere imparting of truths. Engaging propositional content is something 

which can be done either intelligently or not.
4 

Stanley emphasizes that Ryle 

writes that knowing how to F is not propositional knowledge but a distinctive 

kind of non-propositional mental state. The Rylean position gains part of its 

initial plausibility from its apparent faithfulness to the ordinary folk notion, 

relying on linguistic arguments about ascriptions of knowing how. Knowing-

how is a relation that holds between a person and an action-type. The view 

that knowing how can be defined in terms of knowing that was related to 

“The Intellectualist Legend” (a thesis about the nature of intelligent behavior).
5 

 
3. Ryle’s Project of Mapping Mental Discourse 

 

Beloff posits that Ryle shows that if one is sufficiently artful in devising 

circumlocutions one need never use any term whose denotatum is a mental 

entity. “Thus one need never use an expression like ‘the mental image of a 

mountain’ since it is simpler to talk instead of someone an actual mountain. 
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Unfortunately, facts do not cease to be facts because one refrains from men- 

tioning them and it is the fact of there being mental entities, not how we 

describe them, that is the crux of the problem.”
6 

Ayer claims that Ryle reduces 

the empire of the mind over a considerable area. “This is an important 

achievement, and one that is brilliantly effected, but it does not fulfill Ryle’s 

professed intention of entirely exorcizing the ghost in the machine. The 

movements of the ghost have been curtailed but it still walks, and some of 

us are still haunted by it.”
7
  

 

 Tanney claims that Ryle does not believe in meanings (concepts or 

propositions) as stable objects or rules,
8
 the grasp of which is logically prior 

to the use of expressions: statements containing mental terms can be trans- 

lated into subjunctive conditionals about what the individual will do in various 

circumstances, the application of a wide range of mental predicates answers 

to the sorts of circumstances that we have no trouble in ordinary life seeing, 

whereas certain statements which share a superficial grammatical similarity 

with others may mislead if one assimilates the logical form of first expres- 

sion to the logical form of the second. Ryle concedes the existence of an 

inner mental life, offers a dispositional analysis of mental statements into 

behavioral ones, does not confine his descriptions of what the agent will do 

to purely physical behavior, points out the dispositional nature of many mental 

concepts, and speaks of sentences couched in grammatical or syntactical 

forms which are improper to the states of affairs that they profess to record. 

In describing simple dispositions, it is easy to unpack the hypothetical prop- 

osition implicitly conveyed in the ascription of the dispositional properties.  

 It will now be realized why a description of what may be involved in 

unpacking a dispositional predicate may be infinitely long. Certain sentences, 

which look on their face to be grammatically similar to other sentences, are 

not likely to mislead the ordinary man who uses them with perfect propriety 

and without any danger of being deceived. Considering the meaning of an 

expression is considering what can be said, truly or falsely, with it, and what 

can be asked, commanded, advised, or any other sort of saying. The “higher-

grade” dispositions of people with which he is concerned are dispositions 

the exercise of which are indefinitely heterogeneous. An elucidation of pride 

will include not only actions and words, but thoughts and feelings as well. 

There is a kind of logical mistake involved in conjoining or disjoining “the 

mind exists” and “the body exists” in the same sentence. Doing long division 

and making a joke are both examples of mental processes. Mental predicates 

have perfectly ordinary standards of application. The “natural” phenomena 

that philosophers are interested in studying are better construed as many-

layered, complex practices.
9 
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4. Ryle’s Denial that Certain Mental Predicates  

    Pick Out Underlying States 
 

Winch traces the source of Ryle’s error in excluding systematic propositional 

knowledge from a significant place in the constitution of knowing how: Ryle’s 

original distinction survives without the exclusion of systematic propositional 

knowledge from knowing how.
10 

Ryle holds that trueness and falseness, 

and correctness and incorrectness
11

 must be qualities or properties resident 

in the propositions which they characterize: the trueness or correctness of 

predictions and guesses must be features or properties which belong all the 

time to their possessors. There are infinitely many cases of one truth making 

necessary the truth of another proposition. Things and events cannot them- 

selves be premisses or conclusions. Concepts are not things, as words are, 

but rather the functionings of words. The language of politics is a well-

developed language (much of it becomes a part of the language of nearly 

every citizen of the community).
12 

As Conkling puts it, Ryle claims to have dissolved the mind-body prob- 

lem with conceptual analysis:
13

 the concept “mind” can be exhaustively ex- 

plained by behavioral dispositions, capacities, and tendencies. The traditional 

mind-body problem is based upon conceptual mistakes, arising when philos- 

ophers began to reify mental concepts. The “ghost in the machine” dogma 

fails as an explanation and is logically incoherent, whereas an account of 

mental phenomena can be given without reference to the “ghost.” For some- 

one to describe your mind as slow or quick, clean or dirty, brilliant or dull, 

deep or shallow, is to refer to your abilities or tendencies or predispositions 

to act in certain ways. There are uncheckable private events going on inside 

people.  

It is perfectly proper to say that it may not be worthwhile bothering with 

an account of dreaming (dreams are very peripheral things, whereas dream- 

ing is a subsidiary part of a person’s life). An account of imagination, dream- 

ing, and inner life is not important. Conkling posits that Ryle assumes that 

“mind” means only behavioral capacities. The mind is not a thing or entity 

full of ideas and images. Images and ideas are not in the mind. The content 

of your present consciousness is not self-intimating. Ryle does not view 

consciousness as essentially intentional and self-luminous: “consciousness” 

is a behavioral concept which can be explained with descriptive terms char- 

acteristic of the physical and witnessable.
14 

White remarks that, for Ryle, there are many descriptions which are 

complex descriptions of a single event. 
 

For instance, just as a bird which, by flying south at a certain 

time of the year, is thereby migrating, does not do two things, 

so a musician – who plays the piano and thereby obeys an order 
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– or a driver – who keeps to his own side of the road and 

thereby takes care – does not, in Ryle’s view, do two things, 

one physical and the other mental. Each is doing one thing in a 

certain manner, in certain circumstances, or for a certain reason. 

Such complex descriptions of one overt piece of behavior, which 

are mistakenly construed as simply descriptions of one’s overt 

together with one inner piece of behavior, Ryle calls ‘semi-

hypothetical,’ or ‘mongrel-categorical,’ statements.15 

 

Ryle puts it that to determine the logical geography of concepts is to reveal 

the logic of the propositions in which they are wielded. Certain sorts of 

operations with the concepts of mental powers and processes are breaches 

of logical rules. Ryle asserts that the actions of reporting or commenting on 

the actions of others behind their backs is one species of higher order 

action, whereas observing entails having at least one sensation, though hav- 

ing sensations does not entail observing. There are many activities which 

directly display qualities of mind. The thinking of thoughts is the basic 

activity of minds and the process of thinking is an invisible and inaudible 

process. The mind is the topic of sets of testable hypothetical and semi-

hypothetical propositions. In describing the workings of a person’s mind, we 

are describing the ways in which parts of his conduct are managed. When 

we characterize people by mental predicates, we are describing the ways in 

which those people conduct parts of their predominantly public behavior. A 

person’s appraisals of his own performances do not differ in kind from his 

appraisals of those of others. Overt intelligent performances are the work- 

ings of minds. Many of the words used to designate feelings are also used 

to designate bodily sensations.  

 To say this is to say, in another way, that a number of the words which 

we commonly use to describe and explain people’s behavior signify dispo- 

sitions. Ryle emphasizes that there are lots of significant indicative sentences 

which have functions other than that of reporting facts. Laws are often stated 

in grammatically uncomplex indicative sentences. Sensations are not the 

sorts of things that can be observed. Observing entails having sensations. 

Listening and looking are not merely having sensations, nor are they joint 

processes of observing sensations and inferring to common objects. Perceiv- 

ing entails both having sensations and “thinking.” Knowing how is not a 

single-track disposition like a reflex or a habit. Consciousness is a myth and 

shall be construed as arguing that mental processes are, in some mortifying 

sense, unconscious. The ascertainment of a person’s mental capacities and 

propensities is an inductive process. The application of rules of inference is 

just one of the countless things learned by practice. Mock-actions presuppose 

ingenuous actions: performing the former involves the thought of the latter.
16
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5. Conclusions 
 

The results of the current study converge with prior research on Ryle’s proj- 

ect of mapping mental discourse, Ryle’s denial that certain mental predicates 

pick out underlying states, and his discussion of “multi-track” dispositions. 

Ryle emphasizes that there are lots of significant indicative sentences which 

have functions other than that of reporting facts. Laws are often stated in 

grammatically uncomplex indicative sentences. Sensations are not the sorts 

of things that can be observed.  
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ABSTRACT. The results of the current study converge with prior research on the 

depiction of sexuality in his film and fiction, the destabilizing of the narrative world 
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1. Introduction 
 

In the present paper, I focus on the question of narrative perspective in Le 

Voyeur, Robbe-Grillet’s use of “objective correlatives,” the justification for 

Robbe-Grillet’s technique of objets-supports or corrélatifs-extérieurs, and the 

friction between textual description and optical image in “Le mannequin.” 

The mainstay of the paper is formed by an analysis of the problematics of 

Robbe-Grillet’s interhuman relationship, Robbe-Grillet’s theory of descrip- 

tion, the optical system of “Le mannequin,” and Robbe-Grillet’s choice of 

narrative perspective in his novels. In this paper I am particularly interested 

in exploring Robbe-Grillet’s insistence upon the cleansing power of vision, 

his refusal to go beyond an examination of the surface of things, his interest 

in the portrayal of phenomena as perceived, and the value of a phenome- 

nological reading of Robbe-Grillet.  
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2. Understanding Robbe-Grillet’s Formal Strategies as  

    Effecting a Fictional or Cinematic Form of Reduction 
 

Newton holds that the Nouveau Roman period of Robbe-Grillet’s work rep- 

resents a change in terms of its consciously self-reflexive play of forms. 

The Nouveau Roman describes events from a human perspective which can 

only narrate what is experienced at any one time. Nouveaux romans are 

always narrated from a human point of view. Robbe-Grillet’s earliest films 

and novels follow the mental processes of one or more characters
1
 (their 

perceptions focus upon objects, filtered through a disturbed or obsessed mind). 

Robbe-Grillet argues for a return to objects themselves. An empty chair is 

merely an object.  

The point here is that Robbe-Grillet proposes to rid objects in literature of 

deceitful metaphoric devices, in favor of descriptions of objects as simple 

objects. Vision removes the apparent psychological depth which surrounds 

objects in the realist novel, allowing their surfaces to be described, so that 

objects as they really are may be laid bare. Objects are described just as 

objects, and are described from a human perspective. Such a subversion of 

literary conventions can be explained by the process of phenomenological 

reduction. Objects as they appear in perception are never entirely stripped 

of their cultural significance, having a meaning for the consciousness that 

perceives them. Certain objects become associated with the character’s state 

of mind (the millipede in La Jalousie becomes associated with adultery). 

The association of objects and emotions does not rely on analogies of form 

and function (Robbe-Grillet allows no anthropomorphic metaphors in his 

fiction). The objects described are always viewed from a human point of 

view. Newton claims that Robbe-Grillet’s work contains objects which are 

without obvious significance. The viewpoint of the narrative or the angle of 

the camera is that of a human being. 

One thing that is clear is that phenomenology addresses the way in which 

Robbe-Grillet renders, in filmic or fictional terms, the embodiment of con- 

sciousness. Newton states that Robbe-Grillet’s films and novels center upon 

one or more characters through whose embodied consciousness objects in 

the world are mediated, the bodies of the protagonists forming the center 

points for his narratives. These bodies are already in the world of cultural 

significance that they cannot shake off. Phenomenology aims to describe 

the world as it is given to consciousness in perception, and this process can 

be likened to the phenomenological reduction (phenomena can be experienced 

taken out of their usual context, without any pre-established or expected 

meaning). The consequence of being an incarnate consciousness is that all 

the phenomena are experienced subjectively. Time, for a phenomenologist, 

can only be experienced in the present. The lifting of cultural certainties 



 154

suggested by Robbe-Grillet effects a kind of phenomenological reduction for 

the protagonists of his films and novels. The phenomenological reduction 

can explain his obsessive description of the minutiae of sensory data which 

occurs due to a suspension of normality.  

Newton remarks that L’Eden et après is structured according to a list of 

themes repeated across the film. Marienbad exists in the form of a ciné-

roman. The film depicts the story of a persuasion. The structure of Robbe-

Grillet’s films often doubles back on itself. The aim of those films which 

have been adapted from novels is to translate a story into images. In the 

original novel upon which the film was based, objects, gestures, etc. had a 

significance. The idea that a novel must tell “a story” in a smooth, con- 

tinuous manner is an outmoded feature of realist literature. A rejection of 

realism signals an end to anthropomorphism and metaphor, entailing a re- 

jection of omniscient narration. The narrative perspective is frequently that 

of an all-knowing narrator who has knowledge of the actions and thoughts 

of all the characters. The Robbe-Grilletian novel requires its reader to suspend 

reading strategies which might previously have been applicable. The reader 

finds that habitual strategies for making sense of the novel are ineffective.
2 

Bogue notes that Robbe-Grillet prefers a conscious production of mean- 

ing
3
 (the meanings of the words, and the themes linking them, are important 

to him), refuses metaphor and literary convention in favor of a return to the 

perceptual, takes elements of the society around him and uses them in a new 

way, and espouses a suspension of culturally loaded ways of perceiving the 

world. Realism is constructed from a series of commonly accepted means 

of representing reality. Robbe-Grillet’s works naturally reflect episodes of his 

own experience, life and interests. Traditionally, literature works like a grid, 

rendering experience comprehensible. Nobody has access to all events and 

thoughts at the same time. The idea of combining thematic elements of the 

culture that surrounds him is a structural method that preoccupies Robbe-

Grillet. Events are frequently relived, jumbled up with present events, which 

suggests that they are being re-lived now in the present (the past and future 

exist via the present). The notion of making strange by undermining con- 

vention is a starting point for Robbe-Grillet’s work. Characters often have no 

name. Robbe-Grillet takes as the raw material of his fiction the represen- 

tations of myths and clichés of the modern world, “but disengages these 

myths from the machinery of conventional social discourse, breaks them 

apart, and recombines them in new ways which make the wheels and gears 

of ideology grind and whine.”
4 
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3. Difficulties Encountered by the Reader of Robbe-Grillet’s Novels  

    or the Viewer of His films in Terms of Their Perceived Strangeness 

    or Incomprehensibility 
 

Kuuskoski asserts that Robbe-Grillet uses the technique of multiplying in his 

filmic worlds of present tense: “Le mannequin” is an imagerial event that 

invents its “spectator” as a virtual point of its own imagery, is an anti-

humanist and anti-signifying piece of writing (humanism and traditional 

realism are the two intertwined enemies), makes visible the habitual ways 

we construct things, events and emotions while reading, is a great spiritual 

automaton (a cognition-image), and is a genuine creator of pure spirit out of 

purely perceptive material, and has an inextricable relation to philosophy as a 

creation of conceptual differences, and to natural science as a human activity. 

It is worth emphasizing that as a textual-spiritual image of human cog- 

nition,
5
 “Le mannequin” might picture for us something of the essence and 

of the possibilities of cinematic image. Image has been dispersed into a 

discursive continuum. Kuuskoski insists that the difference between the text 

and the image is not the most essential aspect in “Le mannequin”. The text 

consists only of a description of some insignificant or banal objects (there 

are no repetitions, nor is there any ambivalence or incongruity), leads the 

reader towards the virtual point written into the text-image as its invisible 

pole, creating the reader’s situation in the world through the sense of duration, 

decelerates the time of abstract logos, defines, gradually, an optical image, 

and deconstructs the human perceptive faculty of habitual orientation, taking 

the reader to the realm of primordial perception. The virtual thing in the 

text has nothing to do with any meaning. There is nothing behind the text. 

The essential in “Le mannequin” is the relation of the virtual to the actual. 

There is a deconstruction of instantaneous time, whereas the text decelerates 

time with its textualized optics. The text compels the reader to take part in 

the composition of the picture. “Le mannequin” as a cognition-image is 

independent of any individual reading of the text. 

To the extent that it is convincing, the argument so far establishes that 

Robbe-Grillet’s language works as a prism of the process of perception. The 

percepts of description build up a circle. If we understand the description as 

pure perceptive material, then the un-textual abstract point of perception is 

a purely spiritual memory without any chronological or durational time. 

Every word in its discourse indicates a precise point of perception that can 

only make the description possible. Kuuskoski argues that, in the hypothetical 

room of “Le mannequin,” several mirrors make up a system containing diverse 

reflections of the mannequin and leafless trees in the garden. The ultimate 

creation of “Le mannequin” as an anti-humanist work is the relation of 

durational human time to the “whole of time” beyond the reach of the 

human individual.
6 
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4. The Presentation of Narrative Perspective  

    in Robbe-Grillet’s Film and Fiction 
 

Meretoja says that Robbe-Grillet upsets automatic processes of meaning-

giving, avoids narrativity and meaning-giving as far as possible by focusing 

on the description of physical objects, describes only concrete, particular 

visual perceptions without abstract conceptualization, and brings forth the 

ethical questionableness of narrative order: order implies forcing reality under 

artificial, oppressive labels. The nouveau roman is based on the experience 

of fragmentary, fleeting reality. Reality is totally foreign to man. Reality as 

such cannot be made immediately available in literature (it is built of lan- 

guage which represents artificial ordering of things). The novel should give 

up “the universe of meanings” (reality begins at the moment when meaning 

becomes uncertain).  

 What matters for the present discussion is that the novels encourage the 

reader to invent the text at hand and “to invent his own life,” demanding 

his or her active participation in making sense of the text. It is important to 

try to shatter and deconstruct totally transcending human symbolic orders as 

far as possible so as to disclose their nature as human constructions. “Robbe-

Grillet demands that the visual descriptions of the object world should not 

create an order that pretends to mimic a pre-existing order found in reality. 

[…] the various textual series contradict each other and refuse to form a 

coherent fictive world, thereby underscoring their constructed, non-natural 

character. […] what makes the “new novels” subversive is precisely the 

awareness of their own non-naturalness.”
7 

Kafalenos claims that whenever the ongoing action in La Maison de 

Rendez-vous freezes, the fixed scene offers itself for interpretation as a hinge 

event or situation
8
 (hinge events and situations permit a small number of 

events to combine and recombine to create many different fragmentary 

fabulas). The hinge situation or event in bidirectional sequences is a visual 

artwork that we can read both sequences as ekphrastic accounts of the same 

image. “La Maison de Rendez-vous demonstrates through ekphrasis that a 

visual artwork can inspire several fragmentary narratives which contradict 

each other and in which the function of the visually represented scene may 

vary from one to another.”
9
 Robbe-Grillet’s novels offer multiple and con- 

tradictory sequences in which a given event or situation recurs, 
 

illustrating how subject the isolated moment is, when cut from a 

continuum of prior or subsequent events, to plural readings of its 

function and of the configuration of events in relation to which 

to interpret it. […] An isolated moment is subject to plural read- 

ings of its function whether it is perceived in a fictional world 

or our world or as a visual representation of a fictional world or 
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our world. […] Robbe-Grillet uses ekphrasis to narrativize a given 

artwork more than once, producing contradictory and sometimes 

bidirectional sequences in which the artwork serves as hinge.10 

 
5. Conclusions 
 

Over the past decade, there has been increasing evidence describing the sado- 

erotic content of Robbe-Grillet’s works, the play of signifiers in Robbe-

Grillet’s works, Robbe-Grillet’s interest in a structure engendered by gener- 

ative themes, and the marks of the self-reflexive devices of Robbe-Grillet’s 

films. This study is grounded in the considerable body of scholarship examin- 

ing Robbe-Grillet’s rendering of a lived experience of time, his formal 

strategies of challenging cultural expectation, his descriptive and “meaning- 

less” writing, and the dialectics between the text and image in “Le mannequin.” 
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1. Introduction 
 

The theory that I shall seek to elaborate here puts considerable emphasis on 

Robbe-Grillet’s formal strategies of subversion, the rendering of human em- 

bodiment in Robbe-Grillet’s film and fiction, the phenomenological analysis 

of Robbe-Grillet’s film and fiction, and fictional narratives of embodiment 

in Robbe-Grillet’s works. The literature on Robbe-Grillet’s stated aims of 

undermining sexual stereotypes, the complexity of Robbe-Grillet’s texts, 

and the habitual physical and cultural environments of Robbe-Grillet’s pro- 

tagonists is relevant to this discussion. 

 
2. The Presentation of Narrative Perspective  

    in Robbe-Grillet’s Film and Fiction 
 

Gieskes notes that Robbe-Grillet bases his films of the 1960s on the variable 

rules of games, in order to expose and replace conventional orders, talks 
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about the orders underlying his novels and films in terms of information 

theory, drawing analogies between musical structure and the repetition and 

variation of his own novels and films,
1
 and compares the traditional narrative 

system in literature to the tonal system: the Nouveau Roman successfully 

defies the literary equivalent of the tonal system.  

 It follows from this that when composers introduce new, unexpected 

musical events or dissonances into the tonal system, the new dissonances are 

integrated into the traditional framework. Robbe-Grillet discusses the unusual 

structures of his films and novels in terms of information theory, describes 

the unexpected elements as disorderly or formless (they disrupt the orderly 

system of probability that previously dominated people’s experience), bases 

many of his novels and films on game-like structures, including characters 

that are engaged in game-playing, and compares himself to bridge-players, 

for whom the card is a flat surface, the value of which is determined solely 

by the arbitrary and temporary rules of the game. 

Gieskes contends that, in Last Year at Marienbad (1961), Robbe-Grillet 

allows the protagonist to reconstruct the events that might have happened a 

year earlier in a variety of contradictory versions. Novelists should not write 

books that can be “poured” into a “pre-existing mold.” The traditional nar- 

rative order reflects the bourgeois social order, pretending that it is the only 

natural order that exists. In The Erasers (1953), Garinati is obsessed with 

order as exhibited in his obsessive arrangement of objects on the mantel- 

piece. Complex orders are not meaningful (these orders are not immediately 

recognized and are perceived by the public as disorder). New orders that are 

at first perceived as disorderly will with some familiarization be recognized 

as orderly. Robbe-Grillet’s characters are sometimes obsessed with order (he 

provides many descriptions of regularly-arranged objects or systematically-

operating machines).
2 

 Smith states that Robbe-Grillet’s works radically undermine conventional 

expectations:
3
 plots appear to have been fragmented out of existence. Robbe-

Grillet considers it necessary to find new directions more appropriate to our 

reality (the process of searching for an efficacious answer takes on more 

interest than an outcome that has “lost its meaning”), lets the story itself 

tell us it is a piece of fiction, by surreptitiously suspending the diegesis and 

having the characters search for narrative solutions, uses the speaking reader 

as a means of foregrounding the play with the implied reader, and trans- 

forms images of narrative indeterminacy into metaphors of rebirth. 
 

The objective representation of reality previously associated with 

classic realism seems to have been swallowed up into a black 

hole of meticulously detailed geometric descriptions. Characters 

who in traditional fiction had family names, personal histories, 

and recognizable personalities that assured their faithfulness to 
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a presumably stable reality, now, like so many sculptures by 

Giacometti, virtually waste away, reduced to a first name, an 

initial, or even an absence in an increasing dissolution of iden- 

tity. Elements such as time, space, narrative perspective, and 

even the narrator, which had all seemed discernible and familiar 

in the conventional realism of representation, are increasingly 

called into question. For Robbe-Grillet’s novels make few con- 

cessions to the usual expectations of linear chronology, stability, 

reassuring clarity, or meaning. Rather than holding up a mirror 

to the world, his novels turn that mirror inward on themselves, 

thus highlighting – even in the most descriptive of passages – a 

liberating play of fictional forms. Writings presented as first-

person autobiographies are interwoven with so many strands of 

fiction that they challenge our notion of where truth may lie – 

both in what we read and in our lives.4 

 

Smith writes that the adventure of reading Robbe-Grillet’s fiction leads to 

discoveries about the resiliency of the novel and about the language of our 

times and human freedom. The Erasers rubs out traditional storytelling in 

order to reveal the self-reflective text hidden beneath the conventional script. 

Through its multifaceted mirroring of narration, In the Labyrinth deepens 

mise en abyme: the narration seems unstable and unreliable. The Voyeur tells 

the story of a conflict between the forces of linearity and order and those of 

subversion and openness. 
 

The reader who picked up The Voyeur was largely unprepared for 

a text that seems to give primacy to detailed, geometric descrip- 

tions of surfaces, to the automaton-like uniformity of characters, 

to the frozen poses these characters might assume, and to the 

occasional discrepancy between what is “seen” and what is heard. 

But as disconcerting as such departures from novelistic conven- 

tion may be, The Voyeur introduces even more bewildering 

deviations through its departures from linear narration. Some of 

the nonlinear devices Robbe-Grillet uses in The Voyeur are not 

unfamiliar to readers long accustomed to flashbacks and the 

nesting of one story within another.5 

 
3. The Phenomenological Analysis of Robbe-Grillet’s Film and Fiction 
 

Newton says that Robbe-Grillet’s novels can be understood to effect a phe- 

nomenological reduction. The phenomenological reduction demands the 

suspension of culturally ingrained habits of perception, favoring a return to 

phenomena as experienced, and can account for the effect of defamiliarization 

experienced by viewers and readers of his work. There is a desire on the 

part of Robbe-Grillet to break with past literary and cinematic forms. Robbe-
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Grillet’s characters perceive events around them on an unprocessed level, 

as a mass of disjointed experiences: they lose their personal identity, often 

in the form of a feeling of difference from others around him or her (their 

attempts to understand the behavior of others are undermined by the sus- 

pension of the familiar elements of their usual conditions of existence).  

This is why we can significantly say that the characters should appear 

detached from the others, in a dream-like state. The reader or viewer is 

detached from their habitual conditions of reading or viewing. Newton insists 

that the Robbe-Grilletian characters may experience a dissolution of their 

sense of self. Robbe-Grillet conceives of human existence as being incarnate, 

and situated in the world. Objects in Robbe-Grillet’s fiction and films are 

associated with the state of mind of the protagonist (their contiguity often 

appears to be arbitrary). Robbe-Grillet’s films are constituted of a series of 

perplexing sensory data. 

Newton claims that several protagonists of Robbe-Grillet’s works find 

themselves in situations which lead them into a crisis or trauma
6
 (the reality 

confronting them has lost its comforting veneer). Mathias is confused, nothing 

makes sense, as he is suffering from some kind of sexual obsession con- 

cerning a young girl he remembers from his past (Le Voyeur), and his lack 

of awareness of the obsessive nature of his thoughts makes him look at a 

length of rope, which transports him back to memories of his childhood 

collection of pieces of string. Mathias’ sense of depersonalization becomes 

apparent in his loss of grip on reality. The protagonist’s perception of the world 

creates a feeling of defamiliarization in the reader. The Robbe-Grilletian 

protagonist’s experiences are never thematized in the course of the narrative 

(the reader has to perceive the fictitious world along with the protagonist).  

It is of first-rate importance to notice that the Robbe-Grilletian protagonist 

is somehow unable to make sense of the world around him (the reader lives 

through the text with the protagonist). Newton maintains that the Robbe-

Grilletian text is the description of experience (it can be understood as a 

phenomenological project). Mathias does not manage to formulate the pos- 

sibility of his own guilt into a specific thought, losing his grip on his own 

personality and sense of identity. Mathias’ weariness accounts for his general 

physical feeling of unease (there has been a suspension of daily routine for 

Mathias). Mathias’ state of mind effects a process of phenomenological re- 

duction, preventing him from being able to process elements of his environ- 

ment into anything meaningful, and leading to a dissolution of his own 

identity. The troubled Mathias hears snatches of conversation which do not 

add up to anything coherent. Mathias’ normal relation to the world around 

him has been suspended by his obsessive state of mind. Mathias’ tiredness 

is a factor in his inability to comprehend events. Elements of remembered 
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experience come to mind for Mathias during his failed attempts to construct 

his perceptions into something meaningful. 

Newton states that Mathias in Le Voyeur and A in L’année dernière à 

Marienbad are cut off from a normal relation with the world by some trauma 

which affects them. For A, the past constantly interferes with the present 

(little sense can be made of the repetitious mass of experiences she lives and 

re-lives). Many elements in it constitute a process of reduction, representing 

a suspension of normal circumstances (the viewer does not find out why 

any of the characters are in the château in which the film is set). A becomes 

less able to act on her own impulses, to make her own decisions. Indistinct 

conversations are overheard, and the listener almost manages to hear what 

is being said (only glimpses of people are seen). The viewer is required to 

put aside her assumptions in understanding L’Immortelle. The viewer’s access 

to the film is presented through a human perspective, that of the central 

character, N. the film is composed of N’s understanding of events. The 

narrator is a bodily consciousness, existing in a certain point in space. N is 

bound up in the world in which he lives, and his direct contact with it is 

through his body. By the end of the film, N is left with a mass of shifting 

memories of events. Both La Reprise and C’est Gradiva qui vous appelle 

contain features that effect a kind of phenomenological reduction. The plot 

and the setting of Robbe-Grillet’s Gradiva are labyrinthine. The physical 

environment of the city reflects the story, removing the protagonist from 

the certainties of his habitual existence.
7 

 
4. The Anti-humanism of Robbe-Grillet 
 

Fletcher notes that in Robbe-Grillet’s world humanity
8
 is supreme: it is alone, 

subordinated to no one and nothing in the universe. Robbe-Grillet returns 

to scenes previously described and modifies them in respect of some detail 

or other, has driven psychology out of narrative fiction and left behind a 

void of non-explanation. Objects become the mirrors that reflect back at the 

hero his fear and anxiety. No chronological sequence of events can be 

established by any reading of Jealousy. 
 

There is a perceptible change in his style and subject-matter from 

the mid-sixties onwards. Even so he shows remarkable consistency, 

not to say stamina, over the years. Once we have accustomed 

ourselves to what is inevitably at first an unfamiliar narrative 

manner, we find that his novels can exert a great fascination and 

can even be quite spine-chilling at times. What is more, in spite 

of his often bellicose attacks on ‘tragic’ humanism, it is clear that 

he too is concerned with the basic facts of the human condition 

and of our situation in the world; it is just that he sees them 
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differently and so wishes his readers to confront them afresh 

and through his eyes, rather than through those of writers who 

have not accepted that since the time of Balzac everything in 

our world has changed.”9 

 
5. Conclusions 
 

The current study has extended past research by elucidating the presentation 

of narrative perspective in Robbe-Grillet’s film and fiction, the obsessive 

attention paid to objects by the characters in Robbe-Grillet’s novels, Robbe-

Grillet’s purely descriptive writing, and the anti-humanism of Robbe-Grillet. 

The results of the current study converge with prior research on recogniz- 

able elements of Robbe-Grillet’s fictional universe, Robbe-Grillet’s subversion 

of the conventional reader’s expectation of meaning, the rendering of em- 

bodied existence in the film and fiction of Robbe-Grillet, and Robbe-Grillet’s 

formal strategies of making strange and subverting expectations. 
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ABSTRACT. Scholarly research reveals strong correlations between the necessary 

legal framework to prevent and curb corruption, the institutional environment of 

corruption, and the growth of organized crime systems. This paper aims to analyze 

and discuss the distributive effects of state corruption, people’s perceptions concern- 

ing the extent of corruption, and the rule of law. 
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1. Introduction 
 

This study is grounded in the considerable body of scholarship examining the 

use of technology-based tools for detecting fraud and corruption, factors 

shaping perceptions of corruption, and the stringency of environmental 

policies. 

 
2. Corruption and the Democratic Ideal of Self-government 
 

Independence from political interference and from other forms of corruption 

is hard to achieve. Privatization may help in countries where there are 

corrupt links between the firm and the executive. Liberalization may prevent 

corruption in countries where competition is likely to be sustainable. Indirect 

capture is relevant for developing countries where corruption within the 

government is endemic. Models of regulatory capture have focused on in- 

stances where corruption decreases efficiency. Corruption in regulation causes 

both a redistribution of surplus and increased costs overall.
1 

Corruption has 

a negative impact on important economic outcomes. Political stability under 
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a democratic regime determines the efficacy of the checks-and-balances 

mechanisms and the level of corruption. Cultural and historical factors deter- 

mine simultaneously democracy and corruption.
2 

Corruption is the greatest 

threat to the democratic ideal of self-government. Parliaments can create 

the necessary legal framework to prevent and curb corruption. Appropriate 

laws may be a necessary component in a country’s arsenal of policies and 

interventions to curb corruption.
3 

Corruption can exacerbate the impact of political connections on analyst 

forecasts. The level of corruption indicates how easy it is to reap the benefits 

of political connections. Host-country corruption level explains the adverse 

effect of political connections on analyst forecast accuracy.
4 
Political influence 

over the courts is a key factor of judicial corruption. Political anti-corruption 

measures are broader than specific institutional ones. The criminal structures 

in the EU take advantage of corruption in a variety of ways. All Member 

States have an established mechanism to respond to corruption cases. Cor- 

ruption networks could be “activated” whenever they are needed.
5 

 
3. Government Effectiveness and Control of Corruption 
 

Regulated societies are likely to experience problems of corruption. Levels 

of corruption are dependent on a set of factors across the institutional forms 

which firms may participate in for the purpose of gain.
6 
Corruption flourishes 

in conditions of poverty and weak public institutions. Recruitment and pro- 

moting on merit are positively associated with both government effectiveness 

and control of corruption.
7 
Multinational corporations (MNCs) are concerned 

that pervasive corruption could increase their operational costs and risks. 

Countries with the prevalence of rule of law tend to be less prone to corrup- 

tion. Some cultures, as country effects, breed in corruption. The institutional 

environment of corruption shapes the behavior of MNCs.
8 

Corruption raises 

the cost to host countries in the form of reduced tax revenues. The greater 

the power distance, the higher the degree of corruption in the country. 

Bridging the digital disparity across countries can serve to lessen national 

corruption levels. Highly corrupt countries may restrict the free flow of in- 

formation.
9 

Countering corruption is in large part a problem of information (gathering 

and analyzing financial information is vital). Governments expect the private 

sector to apply a risk-based model in managing corruption-type risks in- 

volving senior public officials. Cases of corruption will often coincide with 

tax evasion. Corruption and money laundering will often occur together, 

mutually reinforcing each other.
10 

A downsized public sector will be the 

consequence of bureaucratic corruption. Some concept of public interest may 

be at the center of definitions of political corruption. Corrupt deals can be a 
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by-product of legal agreements. Under certain conditions penalties imposed 

on individuals can help secure corrupt agreements. Confidence in corruption 

contributes to high levels of corruption. Corrupt deals are sealed in a frame- 

work of existing legal relationships. Corruption is a relatively new chal- 

lenge for social sciences, is often restricted to well-acquainted business 

partners, and can enlarge the set of possible actions to be taken by the 

parties involved. The causality runs from culture to corruption and not the 

other way round.
11 

Strong control environment plays a crucial role in deter- 

ring corruption. The use of technology-based tools for detecting fraud and 

corruption is expanding. Fraud and corruption can involve getting many 

different functions within the company to work together effectively.
12 

 
4. Factors Shaping Perceptions of Corruption 
 

Regulation is a policy choice that affects corruption. Corruption should depend 

upon trust and policy choices. There are powerful effects for perceptions of 

corruption in business and in the legal system. The most important factors 

shaping perceptions of corruption are levels of confidence in institutions. 

The decline of corruption in the Nordic countries has its roots in a more 

equitable distribution of wealth over a long period of time.
13 

Illicit acts in a 

corrupt environment damage corporate governance and reputation. Perceived 

high corruption in the host country business segment abates an MNE’s desire 

to cooperate with host governments. An MNE’s politics and CSR may 

mutually interact to deal with unintended corruption conditions.
14 

Corruption 

results in a reduction in FDI and in a change in the composition of country 

of origin of FDI. Corruption may discourage FDI from countries that have 

signed the OECD Convention and have developed laws against bribery 

abroad. FDI from countries with laws against bribery is further reduced as 

a result of host-country corruption. There is variability in the cost of en- 

gaging in bribery abroad.
15 

Corruption is the use of public office for private gains, decreases invest- 

ment and leads firms to adapt to their environment, and is most likely to be 

understated by firms in politically repressive countries. The degree of cor- 

ruption is likely to be more severe in countries with less political freedom.
16 

Corruption is an exercise of public rent seeking, affects societies to different 

degrees, directly affects the growth rate of the economy, is a determinant of 

economic growth and of environmental policy stringency, results from 

bonding networks, can lead to non-intervention in terms of environmental 

policies, tends to be pervasive especially in developing countries, favors the 

interests of the individual (or a minority) as opposed to the interests of the 

majority, and is a pervasive phenomenon that negatively affects the work- 

ing of the economy in several ways. Income and corruption contribute to the 
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stringency of environmental policies. Corruption has adverse socio-economic 

implications. In different countries corruption means different things and 

serves different functions.
17 

Grand corruption involves higher decision-levels in a country. Corruption 

and environmental compliance are simultaneously determined implying a 

reverse causality bias. Strengthening the legal framework reduces opportunities 

for non compliance as well as corruption and rent-seeking activities.
18 

Greater prosecutor resources result in more convictions for corruption. The 

number of corruption prosecutions decreases as enforcement resources 

increase. No one has investigated the loss of income suffered by those con- 

victed of corruption offenses.
19 

Corruption leads to less trust in other people 

and to more inequality, and is part of an inequality trap that saps people of 

the belief that it is safe to trust others. People make a clear connection 

between inequity and grand corruption. An unfair legal system is a key 

determinant of corruption. Authoritarian governance generally leads to high 

levels of corruption.
20 

Major fraud or corruption can set off a chain reaction 

resulting in serious corporate harm or failure. The elements of fraud and cor- 

ruption risk management are assessment, prevention, detection, and response. 

Companies that implement detailed fraud and corruption risk management 

processes can experience related benefits.
21 

Corruption and money laundering have a devastating impact on national 

economies, international security, and human development. Offering and 

soliciting bribes count as corruption, even if the advances are rejected.
22 

combating corruption has become a crucial condition to EU accession. The 

EU has competence to fight corruption through approximation of criminal 

laws of Member States. The area of anti-corruption policy is dominated by 

Member States’ competences. The EU measures obliged the Member States 

to criminalize passive and active corruption of officials of the Union and other 

Member States. The EU evaluates all candidate states’ policies against cor- 

ruption. International involvement is important in cases where countries are 

not able to deal with the problem of corruption alone.
23 

The American 

judicial system includes its own biases and occasional cases of corruption. 

American courts have occasionally refused to enforce foreign judgments on 

grounds of bias or corruption. Corruption is a prerequisite for the growth of 

organized crime systems. The distributive effects of state corruption create 

social justice concerns.
24 

Corruption is a subset of injustice, and adversely affects the equal dis- 

tribution of income. Substantively unjust rules tend to breed institutional 

corruption. Excessive regulation will increase government corruption. In 

the case of inefficient regulation, corruption may increase the efficiency in 

purely economic terms. Most corrupt transactions occur between public 

officials and private actors.
25  



 168

5. Conclusions 
 

The current study extends past research by elucidating corruption in regulation, 

political stability under a democratic regime, and the democratic ideal of 

self-government. 
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DA: I’m very glad you could do this interview with me, Qiping. Could I ask 

you to describe your professional background, and discuss your current role 

with the China Informatization Research Center?  
 

JQ: Thank you very much. I am the secretary-general of the Center for 

Informatization Study (CIS) and I specialize in the study of information tech- 

nology and public policy. Established in March 2002, the aim of CIS is to 

implement national strategic policy for “driving industrialization with infor- 

matization” and promoting the course of informatization in China (particularly 

by strengthening exchange and co-research between government, enterprise, 

and academia). The Center is a faculty-level center of the Chinese Academy of 

Social Sciences and is managed by the Institute of Quantitative and Technical 

Economics.  
 

DA: My understanding is that the Chinese Academy of Social Sciences 

(CASS) is the highest academic research organization in the field of the social 

sciences in China. How does the research work at CASS overlap China’s 

informatization program?  
 

JQ: The research work of the Center mainly examines the areas of infor- 

mation industry, network economy, corporate informatization/ E-commerce, 

E-government, and the study of national informatization strategies and policies. 

In recent years, the Center has undertaken and completed a number of important 

research projects including the government document “National Informatization 

Strategy for 2006–2020”, the compilation of the “Report on Informatization 

Development of Small and Medium Enterprises in China,” “Informatization 

and Construction of Harmonious Society,” “Informatization and Regional Eco- 

nomic Development,” “Reports on E-Commerce Development in China” 

(2004, 2005, 2006 and 2007), and so on. 
 

DA: There is a lot of debate in China about the value of investing in infor- 

mation technology in support of the country’s social and economic advan- 

cement. Can you discuss the features of China’s National Informatization Plan?  
 

JQ: As early as 1993, the national informatization (promotion) plan of China 

stressed “national informatization” (thus giving rise to a series of national 

projects) that stressed government direction. China put forward six elements 

of informatization (introduced by Director Wang Xiangdong of our Center). 

These included: infrastructure, IT industry, IT application, information resour- 

ces, informatization talents, informatization policies, laws and regulations. 

Unlike many small states at that time which stressed application, and unlike 

the United States at that time which stressed infrastructure (the information 

highway), we put forward the development of an independent IT industry. 

In the “National Informatization Strategy for 2006–2020”, we suggested that 

informatization corresponded to a historical process that required making full 

use of information technology, including the development and use of infor- 
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mation resources, the promotion of information, communication and knowledge 

sharing, the improvement of the quality of economic growth, and the promotion 

of economic and social development and restructuring. Taken as a whole, 

the strategic guidelines for informatization development in China have been 

adjusted to include: coordinated planning, resource sharing, market-based 

innovation, integration between military and civilian purposes, security, and 

reliability. The emphasis on “resource sharing” is obviously different from the 

United States where the “market” is stressed over “government direction.” 

China’s stress on informatization is a strategic measure of overall modern- 

ization. So for this reason, various departments and areas are critical to infor- 

matization and have their relevant informatization tasks.  
 

DA: China now has the world’s largest telecommunications market, and its 

IT industry has become an engine of economic growth – growing two to three 

times faster than GDP over the past 10 years. How important is IT to China’s 

continued economic growth?  
 

JQ: Many fields of the IT industry and strategic emerging industries are 

becoming breakthroughs for sustainable economic growth in China, and may 

become leading industries of the Chinese economy in the future. China is 

focused on developing a next generation IT industry, including accelerating 

the construction of a ubiquitous, integrated and secure broadband information 

network infrastructure, the industrialization of next generation mobile commu- 

nication, next generation Internet core equipment and intelligent terminals, 

accelerating triple play services, and promoting R&D, including the application 

of the “Internet of Things” and cloud computing. We will focus on develop- 

ing core basic industries such as integrated circuits, new displays, high-end 

software and high-end servers. We will improve information service capabilities 

such as software services and online value-added services, and accelerate intel- 

ligent reconstruction of important infrastructure. We will vigorously develop 

digital and virtual technologies to promote the development of cultural and 

creative industries. Many of these industries may reach the trillion-dollar 

scale, and will support sustainable economic growth in China. Ultimately, 

the industrial development of IT applications, including the development of 

the E-Commerce service industry, will assist in providing safeguards for the 

sustainability of growth in terms of balanced development patterns.  
 

DA: China’s meteoric rise in supercomputing has generated plenty of interest 

in the West. China is quickly developing a large domestic market for high 

performance computing technology. What challenges, if any, do you see for 

the future of high-performance computing in China?  
 

JQ: Personally, I think high-performance computing will be strongly linked 

to challenges brought about by cloud computing and the Internet of Things, 
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especially issues related to the relationship between centralized computing vs. 

distributed computing, and the development of artificial intelligence.  
 

DA: Over the past twenty-five years, East Asia has come to play a dominant 

role in manufacturing technology for the digital economy. Beyond video 

game consoles, cell phones and computers, East Asia is becoming stronger in 

design and “creative” content. How important is creativity to China’s continued 

socioeconomic development? What role do you see for Chinese innovation 

in the coming decades? 
  
JQ: The Chinese economy is transforming itself from manufacturing alone 

(“made in China”) to design and manufacturing (“created in China”), and 

innovation will play a key role. “Created in China” should contribute to the 

transformation of China from a large information economy to an information 

power. The enhancement of China’s capacity for innovation should help its 

state-owned enterprises to become stronger and more complex (“become larger 

and stronger” as advocated in the past), and foster world-class enterprises 

with a capacity for international competitiveness.   
 

DA: Governments across many East Asian countries essentially direct tech- 

nology innovation, seeding industries that can then be rapidly commoditized. 

Do you think that other countries could learn from China’s approach to 

industrial policy and innovation?  
 

JQ: In China, certain achievements have been made in government-led 

technical innovation, especially in terms of research. But in terms of rapid 

realization of commercialization, there is much improvement to be made 

due to institutional fragmentation. Internet technical innovation can rapidly 

realize commercialization, but it is not realized through government manage- 

ment but by private enterprise itself. I once communicated with Indian 

scholars about industrial policy experiences in developing IT, and they thought 

that there were many successful features in China’s industrial policy, the most 

outstanding being China’s “park policy.” They found this difficult to emulate, 

however. For example, a local government may construct a high-tech park 

efficiently, but it may be challenged with regard to land acquisition, infra- 

structure construction, and/or large-scale input. China puts more emphasis on 

the planning and development of industrial clusters, rather than the develop- 

ment of individual enterprises. We have had significant achievements in regions 

such as the Pearl River Delta and the Yangtze River Delta, which may per- 

haps be worth emulating.  
 

DA: With the growing importance of Cloud Computing across industries, 

there is a rising concern about data hacking. What is China’s view on the 

proliferation of international hacking?  
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JQ: The Chinese government opposes and forbids online “hacking” in terms 

of illegal criminal activity. It is expressly stipulated in Chinese law that 

relevant cyber criminal behavior shall be subject to criminal liabilities accord- 

ing to the Criminal Law of the People’s Republic of China. China is a country 

that is often the target of overseas “hacker” attacks. Together with the inter- 

national community, China is dedicated to maintaining information and net- 

work security in line with the principles of equality, and mutual benefit and 

cooperation, in order to prevent cyberspace from becoming a new battlefield. 

China is interested in using cyberspace as a platform for promoting social and 

economic development and human wellbeing. China, Russia and several other 

countries have recent jointly put forward the “International Code of Conduct 

for Information Security” to the United Nations, aiming at promoting a 

peaceful, safe, just and open information cyberspace.  
 

DA: What role does technology play in meeting the challenges faced by 

China’s gigantic population? I know that China has an excellent education 

system. Yet China’s very large population means that the Chinese education 

system struggles to meet demand. What role might informatization play in 

educating China’s youth?  
 

JQ: Under employment pressure, I think the key role of technology is not 

necessarily the replacement of labor, which is often the case in developed 

countries, but rather the enhancement of labor by combining technology with 

people to improve human capital. For example, by mastering software tech- 

nology, graduates of junior middle schools in poverty-stricken areas in West 

China such as Gansu can engage in IT outsourcing services. Universal basic 

education in China has enabled China to acquire international competitiveness 

in terms of skilled labor. At the same time, changes in China’s demographic 

structure have complicated the education problem. On the one hand, rural 

education needs to be further strengthened; on the other hand, elementary 

schools and middle schools in urban areas are confronted with significant 

reductions in the number of students due to the one-child policy and con- 

sequently are being merged, transformed or closed. Informatization is sup- 

plementing and strengthening the education and training of young people 

through varied educational means. According to a rural survey conducted by 

our Center not long ago, village farmers in China have learned to engage in 

E-commerce, nearly half of them through self-study, over one quarter through 

searching information and learning online, and the rest learning directly 

between neighbors. These three learning models account for nearly 90% of 

informal practices. Young people often cross the initial technical threshold by 

playing games, which illustrates that informatization can help young people 

acquire knowledge and skills beyond formal educational channels.  
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DA: How would you rank some of the major public policy issues surround- 

ing informatization in China?  
 

JQ: My personal policy interests are as follows: firstly, informatization 

infrastructure, such as national broadband strategy and telecommunication 

monopoly etc.; secondly, informatization development policies for central (or 

state-owned) enterprises; thirdly, informatization development policies for small 

and medium enterprises; fourthly, issues of Internet development, such as 

mobile Internet development strategy, E-Commerce policy, and cyber culture; 

fifthly, rural informatization strategy and policy; sixthly, information security.  
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